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THE PEEFACE. 



rpHE propriety of laying down any defined 
formulary of Religions Belief, except it be 
of the most simple kind, and merely aa an outline 
or a digest of doctrines plainly declared in Scrip- 
ture, may well be doubted. " Holy Scripture," says 
the Churcli, " containeth all things necessary to 
salvation ; so that whatsoever is not read therein, 
nor may be proved thereby, is not to be required 
of any man, that it should be believed as an 
Article of the Faith, or be thought requisite or 
necessary to salvation." In Scripture itself, tiiere- 
fore, ought we to seek and to find our Creed. 

Believing, as we do, that Jesus Christ was the 
Son of God, and that His Apostles were endowed 
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with the Holy Spirit in an especial manner, to 
preach and to teach His Gospel, we may well 
suppose that eithei* He or they would have left 
us some definite instructions upon the several 
Articles of the Belief, which we are called upon 

4 

or ought to profess, if it had been needful or 
expedient that we should have had such a com- 
pendium. * A curious tradition, indeed, ascribes 
to the Apostles the composition of such a Creed, 
to which each was supposed to have contribu- 
ted an Article. Thus, St. Peter was stated to 
have declared — " I believe in God the Father 
Almighty ; " St. John to have added — " Maker 
of Heaven and Earth ; " St. James — " In Jesus 
Christ His only Son, our Lord ; " St. Andrew — 
"Who was conceived by the Holy Ghost, bom 
of the Virgin Mary ; " St. PhiHp — " Suffered 
imder Pontius Pilate, was crucified, dead and 
buried ; '' St. Thomas — " He descended into Hell, 
and the third day rose again from the dead ; " 
St. Bartholomew — " He ascended into Heaven, 

«- ■ ^ " — ■ ■ ■ ■ — — ■■■> 

• See extract from Jesemy Taylob's Works.— Appendix A. 
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and sitteth on the right hand of God, the Father 

Almighty;" St. Matthew — "From thence He 

shall come to judge the quick and the dead ; " 

St. James, the son of Alphseus — "I believe in 

the Holy Ghost, and the Holy Catholic Church ; " 

St. Simon Zelotes — " The Communion of Saints 

and the forgiveness of Sins ; " St. Jude — " The 

resurrection of the Flesh ; " and St. Matthias — 

" The Life everlasting." 

It is hardly necessary, however, to say that 

this traditionary origin of the " Apostles' Creed " 

is without foundation, and is nothing more than 

a quaint conceit. It has been proved beyond 

doubt that the Article of Christ's descent into 

hell was not introduced until at least the end of 

the fourth century ; and that the two other 

Articles — "The Communion of Saints" and "The 

Life everlasting" — were wanting in the ancient 

symbol ; while the omission of all mention of 

such a Creed, which, if it had existed, would 

have had unquestioned authority, and, we may 

feel sure, have been continually referred to in the 

c2 
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Churcli, especially at those times in which defi- 
nitions of the faith were under discussion, must 
be deemed tolerably conclusive that it was not 
the work of the Apostles, or even formulated 
in apostolic times. 

There can be little or no doubt, that the origin 
of Creeds may be traced to the confessions of 
faith required to be made by the catechumens, or 
persons offering themselves for baptism, previously 
to their admission to that rite ; and that it was 
for the use of such persons that short formularies, 
in the nature of Creeds, were first drawn up. 

For many years, each congregation had perfect 
liberty to use its own forms, so far as they were 
consistent with the Apostles' teaching and prac- 
tice ; and it is more than probable that the 
ApostW Creed was compiled from those formu- 
laries of which I have just spoken ; not all at 
once, we know, but by degrees, imtil it assumed 
its present form. 

So long as men were content to believe, and 
were satisfied with, the simple truths of the 
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Gospel taught in the early age of the Church, 
none but simple forms, whether of prayer or 
praise, or confession of faith, were needed ; but, 
when controversies upon abstruse questions and 
points of doctrine arose ; when, for example, the 
metaphysical natures of the Son and the Holy 
Ghost came to be subjects for discussion among 
learned prelates and doctors, it was foimd 
absolutely necessary to make some authoritative 
declaration in reference to the matters in dispute, 
to heal the schisms which bid fair to rend the 
Church asunder, and to arrest the heresies which, 
if left unchecked, seemed likely, humanly speak- 
ing, to uproot the Christian EeHgion altogether. 

Hence it was that the great General Council, 
summoned by the authority of the Emperor 
Constantine, and which was attended, it is said, 
by upwards of three hundred bishops, and by the 
most eminent theologians of the time, met at 
Nicsea, in Bithynia, A.D. 325, and that by them 
the Nicene Creed was framed. 

I take the following brief history of the Creed, 
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mainly from Dr. Harold Browne's Work on 
" The Articles " :— 

" When the Council had met, Eusebius, Bishop 
of Caesarea in Palestine, recited to the assembled 
fathers the Creed which he professed to have 
received from the Bishops which were before him, 
into which he had been baptized, had learned 
from the Scriptures, and such as in his episcopate 
he had believed and taught. The form of it was 
as follows : — 

^ We believe in One God, the Father Almighty, 
Maker of all things, visible and invisible. And 
in One Lord Jesus Christ, the Word of God, God 
of God, Light of Light, Life of Life, the only 
begotten Son, begotten before every creature ; 
begotten of the Father before all worlds, by whom 
all things were made; who, for our salvation, 
was made flesh, and conversed among men, and 
suffered and rose again the third day, and 
ascended to the Father, and shall come again 
with glory to judge the quick and the dead. 
And we believe in the Holy Ghost.' 
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This confession of faith, both Constantine and 
the assembled Bishops unanimously received.; 
and it should seem that this would have been all 
that would have been required, had not Arius also 
delivered a Creed, which, while unobjectionable 
in itself, omitted everything which might have 
led him either to express, or to abjure, his most 
heretical opinions. 

To guard, then, against the errors of the Arians, 
the Council set forth the sjmbol in the following 
words : — 

* We believe in One God, the Father Almighty, 
Maker of all things, visible and invisible. And 
in One Lord Jesus Christ, the Son of God, 
begotten of the Father, only begotten, that is, of 
the substance of the Father ; God of God, Light 
of Light, very God of very God, Begotten, not 
made, being of one substance with the Father ; 
by whom all things were made, both things in 
heaven and things in earth ; who, for us men and 
for our salvation, came down, and was incarnate, 
and was made man : He suflfered, and rose again 
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the third day, and ascended into heaven : and 
shall come again to judge the quick and the dead. 
And in the Holy Ghost.' 

*And those who say, that there was a time 
when He was not ; or that before He was begot- 
ten, He was not ; or that He was made out of 
nothing ; or who say that the Son of God is of 
any other substance, or that He is changeable or 
unstable, these the Catholic and Apostolic Church 
anathematizes.' 

The Creed thus set forth, and agreed to, and 
the decrees of the Council against Arius, were 
received by the whole Church throughout the 
world, and were thus marked with the stamp of 
Catholicity. Its abrupt termination with the 
Article, *And in the Holy Ghost,' has been 
explained by the supposition that the words 
given above composed only that part of the 
symbol which controverted the Arian heresy 
concerning our Lord, upon which it was desired 
to lay especial stress ; while, it has been conjec- 
tured, that some of the Nicene fathers were 
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deputed by the Council, and empowered to 
enlaxge the symbol originally drawn up, upon 
points agreed to, but not expressed in words 
written ; aa we find an addition, pretty much as 
it now stands, in a work of Epiphanius appearing 
not very long afterwards. 

Subsequently, in A.D. 381, the whole form was 
revised by Gregory of Nyssa and his colleagues, 
and definitely confirmed by the General Council 
of Constantinople, as declaring the doctrine 
settled at Nice, after which revision and confirma- 
tion, it ran thus :— 

* We believe in One God, the Father Almighty, 
Maker of heaven and earth, and of all things 
visible and invisible; and in one Lord Jesus 
Christ, the only begotten Son of God, begotten 
of the Father before all worlds, God of God, 
Light of Light, very God of very God, begotten, 
not made, of one substance with the Father, by 
whom all things were made ; who, for us men, 
and for our salvation, came down from heaven, 
and was incarnate of the Holy Ghost and the 



• • 
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virgin Mary, and was made man, and was cruci- 
fied, for us, under Pontius Pilate : He suffered, 
and was buried, and rose again the third day, 
according to the Scriptures, and ascended into 
heaven, and sitteth on the right hand of the 
Father ; and He shall come again with glory to 
judge the quick and the dead ; whose kingdom 
shall have no end. And in the Holy Ghost, the 
Lord and Giver of Life, who proceedeth from the 
Father, who, with the Father and the Son 
together, is worshipped and glorified, who spake 
by the prophets. And in One Catholic and 
Apostolic Church. We acknowledge one baptism 
for the remission of sins. We look for the 
resurrection of the dead, and the life of the world 
to come. Amen.' " 

And such is the Creed, almost verbatim, in use 
at the present day, with the exception of the 
insertion of the words, ^ and the Son,' in declaring 
the procession of the Holy Ghost, an interpola- 
tion of the fifth century, which Pope Leo IIL, in 
the early part of the ninth century, ordered to be 
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THE PREFACE. XXIU. 



erased, but which was afterwards again introduced, 
and is still retained and accepted by the Churches 
of Western Christendom, notwithstanding the pro- 
test of the Eastern Churches, who adhered to the 
original sjmbol, as being alone in conformity 
with Scripture upon the point, and that to 
which, moreover, the General Council of Ephesus, 
A.D. 431, expressly decreed that no addition 
jshould be thenceforth made. 

The expressions applied to the Son — * begotten 
of the Father before all worlds ' — * begotten not 
made ' — * of one substance with the Father ' — 
were introduced for the purpose of rebutting the 
heresy of Arius, who contended that the Son was 
created similarly to all other beings, although in 
priority to and with pre-eminence over them. 
Eusebius gives us the history of the introduction 
of these terms, and states the meanings attached 
to them, which we may gather, also, from the 
anathema appended to the first-drawn Creed ; 
namely, to declare the belief that the Son had 
been eternally generated, that is to say, generated 
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or begotten before time began, and ere this world 
was — ^that he was not, therefore, made as other 
beings and things were made, out of nothing ; 
but was begotten or caused to be, of the Father 
himself ; and that, as the Scriptures declare that 
the Father made all things by, or through the 
instrumentality of, the Son, it was improper to 
use the word * made ' in reference to the Son, 
who, exercising the creative power of the Father, 
was, by His command, the Maker of all things. 

In other respects, the Creed employs the 
language of Scripture ; and if, in an endeavour to 
declare such a mystery as the eternal generation 
of the Son of God, the Nicene fathers used words 
which have, or may be thought to have, a doubt- 
fill or imperfect signification, we must admit the 
difl&culties under which they laboured, and may 
accept their expressions, with the explanations 
given to us of the meanings they were intended 
to convey, as the best which, in the circumstances 
and with the objects they had in view, they were 
able to find. 
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A few words, in conclusion of my preface, to 
explain the purpose of tliis Book, and the spirit 
in which it has been written. It had for many 
years struck me, that the • doctrines of the 
Christian Faith, deducible from Scripture and 
from apostoUc teaching, had been overlaid with 
much for which no scriptural or apostoHc warrant 
could be found, and if so, with much that we 
were not called upon, and, indeed, ought not to 
believe ; and which, moreover, reason, in many 
instances, declined to accept ; while errors in 
some of the Articles usually deemed orthodox, 
had been not unfrequent causes of Infidelity. 

But, seeing that the Nicene Creed, as it was 
originally settled, was, and still remains, the 
deliberate and authoritative exposition of the 
Church's doctrines on the points with which it 
deals ; and feeling that the faith we hold upon 
those points should, and well might, be founded 
on the Nicene profession, freed from unwarranted 
glosses, and from the additions with which super- 
stition, in bygone ages, had incumbered the 
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ancient form, but free at the same time from any 
leaven of scepticism, such as unfortunately 
characterizes too many of the writings of the 
present day, I have taken that Creed as my text, 
and have endeavoured to show that it has the 
warrant of Scripture, and is also conformable to 
reason ; and that, while it sets forth plainly the 
great Gospel truths on which we believe eternal 
salvation to depend, it does not enjoin or sanction 
subtleties which neither our Lord nor His Apostles 
ever taught, nor inculcate doctrines which our 
very instincts tell us are untenable. 

I will frankly own to an impression that not a 
few who may read the following pages will, alike, 
exclaim against them, as containing a mixture of 
Truth and Error; although those who may do 
so will differ widely in their ideas as to which 
parts are true, and which erroneous. That some 
of my readers will agree with me, is probable ; 
but I fully expect that many may hesitate to do 
so ; and that, not so much because they may 
deem my views objectionable in themselves, 
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as because those views may run counter to 
impressions deeply rooted and assumed to be 
incontestible, and oppose habits of thought long 
engendered by that assumption. 

To the fonner class, I respectfully suggest the 
propriety, if not the duty, of doing what in them 
lies, to promote the object with which my book 
has been written, namely, to do something, how- 
ever little, to clear away the fogs which we think 
involve and obscure the light of Eeligious Belief, 
and which seem to us, in one quarter, to be just 
now thickening, rather than being dispelled ; and 
to set forth plainly the vital Articles of our 
Faith, which we are assured have the undoubted 
authority of the Sacred Writings, and which 
reason no less approves, in the hope of commend- 
ing them to the consideration of many, who it is 
to be feared, scoff at and reject propositions which 
their common sense tells them cannot be main- 
tained as usually presented, to the destruction, 
frequently, of religious feeling altogether. While, 
of the latter class, I only venture to ask a fair 
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and unbiassed examination of statements made, 
authorities adduced, and conclusions drawn, before 
they come to a decision respecting them, and to 
request, it may be, the bestowal of a second 
thought upon the views expressed, before they 
entirely dismiss the subjects noticed from their 
minds. 

GEO. FEED. NEWMARCH. 



Cirencester, April, 1878. 



CHAPTER I. 



OF ONE GOD, THE FATHER ALMIGHTY. 



tc 



I BELIEVE IN ONE GOD, THE FATHER ALMIGHTY, 
MAKER OF HEAVEN AND EARTH, AND OF ALL THINGS 
VISIBLE AND INVISIBLE." 



§1. 

That there is one Almighty Being, the origin 
and maker of all other beings, and of all things 
absolutely, visible and invisible, is the first great 
Truth which Eeason and Eevelation alike teach. 
It stands the fundamental axiom of all religion, 
whether natural or revealed, and is consequently 
the first article of our Faitlji. 

In every age, man's reason alone has led him 
to perceive that to some first cause all things 
must of necessity be attributed ; and however 
confused and degraded his mind may frequently 
have been, yet some ray of light, more or less 
clear, seems always to have penetrated the dark- 
ness, teaching the primary truth with which the 
Scriptures open— " In the beginning God created 
the heaven and the earth." 

B 
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True it is, the nature and attributes of the 
Deity have been grievously distorted and mis- 
understood, under the various religious systems 
which have prevailed from time to time, and 
which still unhappily enthral large masses of the 
human race ; but through most of them we can 
trace some glimmerings of truth, and find evi- 
dences of the fact, that God has not left Himself 
wholly without witness at any period. 

Indeed, the belief in some First Cause may be 
said to be a necessity. We find ourselves here, 
and see things animate and inanimate existing 
round us. Whence came we and they ? Experi- 
ence and philosophy both teach us that nothing 
can come of nothing. Aided by science, our 
senses tell us of the immensity of the universe, 
compelling us to perceive the insignificance of 
our earth, when compared with the heavenly 
bodies which we. see, and leadjing us irresistibly 
to the conclusion that other worlds exist besides 
this which we inhabit; while the vastness and 
variety of the works of Nature, and the apparent 
progressive development of species from the 
simplest to the highest forms, fill our minds with 
wonder, our globe itself revealing, imbedded in 
its rocks, remains of creatures, whose existence 
must have been spent in times so remote, that it 
were vain to speculate upon the ages which have 
passed since they were living forms. But, carry 
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the doctrines of progression and evolution as far 
back as we may, the same question will face us 
in the end as it did in the beginning, whence 
came the initial form, the power of development, 
the animating principle ? And so, we are driven 
to it ; we cannot help ourselves ; whether we 
understand it or not, in some first cause we must 
believe, and that first cause is God. 

He is, and must be " One God ; " — one, and 
one only Infinite Being, Self-existent, Unorigin- 
ated, Underived, Independent, Undivided, Un- 
changeable, Everliving, Everlasting, Omniscient, 
Omnipotent, Omnipresent. 

We are unable to grasp the idea of such a 
being, fully. We cannot portray Him or attempt 
to represent His form. We dare not think of 
Him as having a body, parts, or passions like 
ourselves. The finite cannot comprehend the 
infinite ; but, as there must needs have been a First 
Cause, it seems to follow that such First Cause 
must of necessity have been, and still must be, 
such a Being as I have attempted to describe, and 
that He could not and cannot be more than One. 
It would be a contradiction in terms to imagine 
two or more such beings. Absolute supremacy 
is involved in the conception, and we cannot 
conceive absolute suprelaacy, except as the attri- 
bute of an Infinite Being, and of one Being only. 

While Reason comes to this conclusion, Eevela- 

b2 
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tion expressly confirms, or rather proclaims it; 
and tells us who God is. 

" I," saith Jehovah, " am the Lord thy God ; 
thou shalt have no other gods before me." — 
Exod. XX. 2, 3. 

" The Lord, he is God in heaven above, and 
upon the earth beneath ; there is none else." — 
Deut. iv. 39. 

" Hear, Israel ! the Lord our God is one 
Lord." — Deut. vi. 4. 

" I, even I, am He, and there is no God with 
me." — Deut. xxxii. 39. 

" I am the Lord, and there is none else. There 
is no God beside me." — Isai. xlv. 5. 

" I am God, and there is none else ; I am God, 
and there is none like me." — Isai. xlvi. 9. 

" There is one God, and there is none other but 
He."— Mark xii. 32. 

" This is life eternal, that they might know 
Thee, the only true God, and Jesus Christ, whom 
Thou hast sent." — John xvii. 3. 

" To us, there is but one God, the Father, of 
whom are all things." — 1 Cor. viii. 6. 

Again, as there is and can be but one self- 
existent Being, He must be the origin of all other 
Beings. He, the Lord Jehovah, and He alone, is 
the maker of Heaven and^Earth, and of all beings 
and things whatsoever, spiritual and natural, 
animate and inanimate, good and evil. Man's 
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nature and disposition, his mind and faculties, his 
desires and inclinations, his hopes and fears, are 
all implanted in him by- his Creator, a free will, 
and liberty to choose good and to reject evil, with 
a full knowledge of the consequences flowing from 
the choice, being accorded to him. The lower 
animals derive their instincts from the same 

« 

source, and matter possesses the properties, and 
obeys the laws, given to or impressed upon it at 
its creation — how long ago none can tell. 

God being infinite. He must needs be infinitely 
good, and absolutely perfect ; and, if we may 
with reverence be allowed to do so, we could 
imagine that He would have decreed that all His 
creatures should be and should remain good and 
perfect too. Such, however, was not His will. 
We are told, indeed, that " God saw every thing 
that He had n^ade, and behold it was very good ;" 
but the history of our first parents teaches us, 
that, almost at the outset of their existence, the 
Tempter entered into Paradise ; and thenceforth 
the world became a place of trial and probation, 
in which Man is subjected to opposing influences 
of good and evil, in order that he may exercise 
his will, in making choice between them, and 
thus do something of himself, either to merit 
divine favour or to forfeit it. 

Evil as well as good, then, comes from God. 
There is, and there can be no other source ; for it 
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would be no less impious, than inconsistent with 
the very first and fundamental article^ of our 
Faith, to suppose that anything whatever could 
have entered, or can enter, into the world, not 
merely in contravention of the Will, but without 
the Fiat of the Almighty. The assertion of a 
contrary doctrine would involve the assumption 
of an existence of another First Cause, another 
omnipotent' Being, which, as we have already 
seen, is a contradiction in terms ; and would lead 
us back to the heathen idea of a God of Evil co- 
existent with a God of Good, and to the ancient 
Manichean heresy which arose from the conjec- 
tures of Eastern philosophy, expressive of a belief 
in " Two principles perfectly opposed to each 
other, eternal and co-eternal, and two natures and 
substances, one good and the other evil ; " errors, 
which I do not deem it necessary now to combat. 

In the account of the Fall, recorded in Genesis, 
the serpent, by whom evil is allegorically repre- 
sented to have been introduced, is described as 
" one of the beasts of the field which the Lord God 
had made ; " and the subtilty of Evil, by which 
man's obedience was tested, embodied in the 
emblem, must equally have come from God, as 
the sole author of all things. 

" Who," said God, " maketh the dumb, or the 
deaf, or the seeing or the blind ? have not I the 
Lordl"— Exod. iv. 11. 
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" I am the Lord, and there is none else ; 'I form 
light, and create darkness : I make peace, and 
create evil. I, the Lord, do all these things." — 
Isai. xlv. 6, 7. 

" Shall there be evil in a city, and the Lord 
hath not done it ? " — x\mos iii. 6. 

It was God Himself who is represented as 
having " hardened Pharaoh's heart ; " " moved 
David " to number his people ; and to have " put 
a lying spirit into the mouth of Ahab's prophets," 
to lead him on, that he should go up and fall at 
Ramoth Gilead ; while we have but to remember 
that our Lord has expressly taught us to pray the 
Father to " lead us not into temptation, but 
DELIVER us FROM EVIL," to feel assured, upon 
His authority, that, in the inscrutable working of 
the Divine Providence, temptations, although they 
may be engendered of man's own lust, or of the 
influence of Satan, are ordained of God. At the 
same time we may be no less certain, that, when 
the end shall come, and man's probation in this 
present world shall be finished, the Lord God 
Omnipotent shall reign in gdodness over all His 
works for ever, and that He will then cause 
Evil to cease, and the agents of Iniquity to 
be no more. 

In what manner the Almighty acts, and how 
He intends to accomplish His designs. He has 
not thought fit to tell us clearly. It is enough 
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for us' to know what He has chosen to reveal, 
however conscious we may be of the fact . that 
now we but know in part, and see but through a 
glass darkly. 

§2. 

While we believe in the existence of what we 
see, we believe also in the existence of things 
which we. do not see. God made things visible 
and invisible. 

Astronomy tells us of heavenly bodies so 
numerous, of magnitudes so vast, and situate at 
distances so remote, that we are lost in wonder 
as we gaze at them. Stars, which were invisible 
in past times, are revealed to us by the powerful 
instruments we now possess ; each succeeding 
year brings out something which was hid before ; 
and no limit can be placed to possible future 
discovery. 

The Sun, naturally, first engages our attention. 
It is itself a Star, the nearest to us, and the one 
with which we are the most immediately con- 
nected. The earth, revolving on its own axis 
once in what we term a day, accompanied by its 
satellite, the Moon, travels round the Sun once in 
rather more than 365 such days, which form our 
year. The Sun's distance from us has been ascer- 
tained to be upwards of ninety-one millions 
(91,000,000) of miles ; and consequently the 
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earth, in making each annual revolution round 
the Sun, traverses a distance of five hundred and 
seventy millions of miles. 

Round this same Sun, similarly to the earth, 
and nearly in the same plane with it, seven other 
bodies, planets, are known to travel, in the same 
direction, but at different distances ; two of them, 
Mercury and Venus, being nearer to the Sun, and 
five of them, Mars, Jupiter, Saturn, Uranus, and 
Neptune, at greater distances than the Earth ; 
while, besides these, and occupying the space 
between Mars and Jupiter, upwards of a hundred 
minor planets take their course. The planet 
Neptune moves round the Sun at the enormous 
mean distance of two thousand seven hundred 
and forty-six millions of miles. 

The size of some of these bodies may wqII be 
noticed. The earth being a little less than 8000 
miles in diameter, the diameter of Jupiter is 
85,000 miles ; that of Saturn 72,000 ; and that 
of Neptune 37,000 nearly, in round figures. The 
Sun's diameter is no less than 853,000 miles. 
Consequently, as the relative size or bulk of 
spherical bodies is as the cubes of their diameters, 
it would require more than a thousand Earths to 
make one Jupiter ; more than seven hundred to 
make one Saturn ; and more than a million Earths 
to make one Sun. 

I have spoken hitherto only of bodies comprised 
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in our own Solar System, or that comparatively 
smaU part, stupendous though it may seem to us, 
of the Universe, of which our Sun is the centre. 

The nearest other Star is distant from uS about, 
in very round figures, twenty million times a 
million of miles ; and the distance of the Pole- 
star, which I mention as being the one most 
generally known, is more than three million times 
greater than that of the Sun, or upwards of the 
almost inconceivable distance from us of two 
hundred and eighty million times a million 
(280,000,000,000,000) of miles, a distance so 
vast that, to bring it in some degree to our com- 
prehension, I may remark, that a flash of Light 
from the Pole-star, travelling at the rate of 
186,000 miles per second, requires 47 years to 
reach our eyes ; and that a Eailway Train, travel- 
ling at the extremest speed of the fastest Express, 
a mile a minute, or 60 miles per hour continu- 
ously without stopping, would take more than 
five hundred and thirty millions of years to 
accomplish it. 

There are, however, only a very few Stars 
within such range of our instruments as to allow 
of even an approximate measurement of their 
relative distances ; their absolute distances being 
far beyond our calculation. The vast majority of 
others, although visible even to the naked un- 
assisted eye, are at distances so enormous, that, 



THE FATHER ALMIGHTY. tl 



taking an imaginary line drawn between two 
opposite points in the Earth's orbit, or the great 
circle through which the Earth passes in its annual 
passage round the Sun, namely, one hundred and 
eighty-two millions of miles, as a base line, no 
parallax, or difference of angle in regard to their 
position at those two extreme points respectively, 
can be discovered. Yet space is studded with 
bodies apparently similar to those we see ; and as 
our powers of vision are extended by instruments, 
larger and more penetrating year after year, more 
objects, and still more, and more again, are suc- 
cessively brought to view ; and yet, after all^ 
remains the space beyond, unfathomed and un- 
fathomable 1 We feel indeed that the finite 
cannot reach or search out the infinite — ^that " we 
cannot find out the Almighty unto perfection." 
*^ Hardly do we guess aright at things that are on 
earth, and with labour do we find the things that 
are before us, but the things that are in heavenj 
Who hath searched outV — Wisdom ix. 16. 

To return then t(3 the contemplation of those 
bodies which we can see — what conception do we 
form of them ? . Can we for a moment imagine 
that they were made for naught, or merely as 
objects upon which we, in these latter days, on 
this small earth, might indulge in interesting 
though profitless speculation 1 Or can we make 
an attempt to revive the exploded, and as we now 
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know, the absurd theory, that our globe was the 
centre of the whole, round which the Sun, and all 
the wondrous systems we have been speaking of, 
revolved in one universal subjection to it'? Must 
we not rather conclude that they were and are 
designed and created for objects commensurate 
with their grandeur and importance 1 And may 
we not reasonably believe that bodies, having 
apparently so much resemblance to our earth, but 
at the same time of so much greater magnitude, 
may be the abodes of beings, possibly more gifted, 
more intelligent and more perfect than ourselves, 
and who may, for aught we know, during coimt- 
less ages have adored, and may still adore and 
worship our one Almighty Father ? 

This view is strengthened, as regards the plan- 
ets, by our knowledge of the following facts : — 
1. Jupiter, Saturn, Uranus, and Neptune each 
have moons revolving round them, as our satellite 
revolves round our Earth. Jupiter has four 
moons ; Saturn eight ; Uranus four ; Neptune 
one, or some Astronomers think two. 2. All the 
planets obey the same law of motion as our Earth 
obeys, all travelling round the Sun in their 
appointed orbits, and in the same direction. 
3. The Spectroscope tells us that the Sun and all 
the other bodies, which are capable of being 
observed, are composed of or contain metals and 
elements, similar to, if not identical with, those 
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which compose the Earth. But, if it be objected 
that human life could not exist in the supposed 
fierce heat of Mercury, or in the probable intense 
cold of Jupiter or Neptune, the ready answer is — 
The physical constitutions of the inhabitants of 
those worlds are doubtless suited to their con- 
ditions. Counteracting influences may neutralize 
that which, on this Earth, would be fatal to life 
such as ours ; or the conditions of those worlds 
may in reality be different from our expectations 
of them ; or Life itself may be different there. 
It is possible to conceive beings created with 
capabilities to exist in a heat of fire, or in the 
most intense cold. None can limit the power of 
the Omnipotent. 

§3. 

Scripture makes no revelation on the subjects 
we have lately been considering, beyond the simple 
statement of Moses that " in the beginning " — 
that is, in the undefined past, before anything was 
— " God created the heaven and the earth ; " but 
we cannot on that account ignore facts of which 
we have not the slightest doubt, or limit our belief 
by the knowledge which prevailed in the infancy 
of mankind, for whom, and in accordance with 
whose means of apprehension and mode of 
thought, the Scriptures were more inmaediately 
designed. Neither can we now maintain ideas 
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and fallacies, which, in the early ages of the 
world, men, through want of knowledge, then 
received as truths, but which the development of 
the human intellect and faculties, the greatest and 
noblest of God's gifts, have enabled succeeding 
generations to discover and refute. We must read 
Scripture by the light which the Almighty has 
been pleased to throw upon it, by putting it into 
men's minds to investigate His works, and to em- 
ploy the powers wherewith He has endowed them 
towards the attainment of that obj ect, and also by 
His works themselves, a testimony which cannot 
err, but must be final and conclusive. We may 
mis-read or, misinterpret Scripture, but Nature 
stands infallible, the monument and' the Voice of 
God. 

The writer of the first chapter of Genesis, and 
of the first three verses of the second chapter, 
stated broadly the great and all important fact, 
that God created all things, and then went on to 
give such an account of successive acts of creative 
power, with respect to this earth of ours, as men 
in his day could comprehend, and clothed it in 
language which they could accept. He does not 
appear to have exhibited any intention to enter 
into detail, or to point out or enlarge upon the 
laws of Physics. Had he done so, his statements 
would in all human probability have been deemed 
visionary, if not altogether impossible and untrue. 
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The whole is disposed of in little more than one 
brief chapter ; but, although so concisely treated, 
it is observable that the leading features of crea- 
tion in what has been termed " The Mosaic 
Cosmogony," when fairly examined, accord in the 
main with the revelations of Science in these 
latter days — ^the primary formation of the heavens 
and the earth generally in the beginning ; the 
chaotic condition of this our globe, and its con- 
version to a state, in which, successively, vegetable, 
animal, and human life could exist upon it — the 
upheaval of the land from out the watery waste ; 
the clothing it with grass, and the growth of 
herbs and trees ; the bringing forth from the 
waters the moving creature that had life, and 
fowl to fly in the air ; and then the cattle and 
the beasts of the earth — all in due order — and 
last of all MAN, to have dominion over the fish 
and the fowl, the cattle, and the creeping thing, 
and over all the earth. Kead in a proper spirit, 
with a devout and at the same time an intelligent 
and understanding mind, this first part of Genesis 
stands, to my thinking, unrivalled in power and 
in dignity of composition ; an exposition suited 
to the knowledge of the time ; a revelation of the 
One God the Father Almighty, maker of all 
worlds, and of all things visible and invisible, in 
a few plain terms, such as mankind could then 
appreciate and understand. 
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The subsequent detailed account of the forma- 
tion of man, the placing him in Eden, the after- 
creation of woman out of man, and the fall, is 
admittedly the work of another writer, of a 
phraseology and in a style wholly different from 
the preceding chapter. It adopts the form of an 
allegory, common to, or, one may say, universal 
in the East, and must be read and understood 
accordingly. That Adam and all his race should 
be condemned to everlasting death for eating an 
apple, in the natural meaning of the words, no 
one, who thinks seriously^about the matter, can 
believe. Still less can he literally accept the 
story that a serpent, the lowest and least attract- 
ive or familiar of God's creatures, over all of 
whom man had dominion, should have been the 
instrument of a power and an influence to tempt 
and persuade his master to disobey the command 
of God. But if we accept it, in the way in which 
our reason tells us we may accept it, o^ an 
allegory^ and that just such an one as we may 
suppose Moses would have written, learned as he 
was in the mythology of Egypt, in which Sin was 
personified by the great serpent Apop, emblematic 
of its insidious and subtle nature, we may learn 
the lesson it was intended to convey, and deduce 
from it the truth which underlies it. We may 
be asked to believe what we cannot perfectly 
understand ; but we cannot be expected, nor 
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ought we to accept what our reason, the gift of 
God, impels us to reject ; neither can we ignore 
truths visible in God's own works, and established 
by the laws of Nature which He hath ordained, 
because they were unknown in the early ages of 
the World and unrevealed in Scripture ; while to 
ask men to believe literally that which in the 
Sacred Writings is figure and metaphor, is to lead 
them to scoff at revelation altogether, and to en- 
courage Scepticism and Infidelity. 



CHAPTER II. 



OF ONE LORD, JESUS CHRIST. 



"and in one lord, JESUS CHRIST, THE ONLY 
BEGOTTEN SON OF GOD, BEGOTTEN OF HiS FATHER 
BEFORE ALL WORLDS, GOD OF GOD, LIGHT OF LIGHT, 
VERY GOD OF VERY GOD, BEGOTTEN NOT MADE, 
BEING OF ONE SUBSTANCE WITH THE FATHER, BY 
WHOM ALL THINGS WERE MADE." 



§1, 

Before all worlds, before even time began, it 
pleased the Almighty Father to call into existence 
a divine person, so essentially different from, 
before, and above aU other beings, that he is 
distinguished by the high title of the Son of God ; 
and, to bring before our minds more definitely 
and clearly His immediate derivation from the 
Father, and His unapproachable superiority over 
all the beings and things which, in the exercise of 
the Father's power were created and made by 
Him, He is said to be " the only begotten Son," 
" begotten not made," and as " being of one 
substance with the Father ; " words which have 
never at any time been applied to any being, 
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except the one Lord Jesus Christ. Him, then, 
we call God, though not in the same sense, nor in 
the same degree as God the Father, the Lord 
Jehovah, is God ; for while the Father is God 
absolutely of Himself, the Son, being derived from 
and subordinate to the Father, doing the Father's 
will, and exercising the Father's power, is " God 
of God." 

Our natural reason does not lead us to the 
conception of God the Son ; nor does the Old 
Testament reveal Him to us. The sacrifices of 
the Law and words of Prophecy pointed to a 
Saviour who should come, but, until He came, 
His pre-existence was not disclosed. There is, 
however, nothing in- the announcement at all 
inconsistent with our ideas of God ; for it is quite 
conceivable, even by our imperfect minds, that, 
for the purpose of His dealings with or in relation 
to His creatures, the Almighty should have 
thought fit to act, not directly in His infinite 
power, but indirectly through the medium of 
another being, intimately connected with Himself, 
exercising a committed power ; and so, as St. Paul 
expresses it, "God created all things by Jesus 
Christ." In like manner, also, Man being in- 
capable of beholding or communing with the 
Father in His overwhelming Majesty (for God 
said even to Moses, " Thou canst not see My face, 
for there shall no man see Me and live.") He 

C2 



20 OP ONE LO&D, 



revealed Himself to us through the Son, who is 
the Father's image and resemblance, and so em- 
bodies the Father, according to our limited 
capacities and means of comprehension, that he 
who hath seen the Son, is said to have seen the 
Father, that is to say, all that he can see of that 
God, who in His greatness and glory is, and must 
be, to us invisible. 

Yet it is of vital importance that the separate 
and distinct being and nature of the Son, and His 
derivation from and subordination to the Father, 
should be at all times kept in view ; lest we run, 
on the one hand, into the fallacy of appearing to 
believe in more Gods than one, or fall on the 
other hand into the equally great error of confus- 
ing the Father with the Son, to the subversion of 
a true conception of either. The writings of the 
Evangelists and Apostles, as well as those of the 
primitive Fathers of the Church, when rightly 
interpreted and understood, contained nothing to 
justify misapprehension on these points ; and it 
was not until many years after our Lord's death, 
and His immediate followers had passed away, 
that disputations arose concerning the metaphys- 
ical nature of Christ, and men's minds became 
really agitated on the subject. I do not refer to 
the doctrines broached by Cerinthus, or the Nico- 
laitans, which St. John's Gospel was, as some 
think, written to refute, and which I do not deem 
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it necessary now to notice ; but to the later 
heresies of Sabellius and Arius, which shook the 
Church to its very centre, in the third and fourth 
centuries. " In the beginning," wrote St. John, 
" was the Word, and the Word was with God, and 
the Word was God ; " and from this text some 
inferred that, as the Word was declared to be 
God, and there could be but one God, He, the 
Word, was God the Father ; while others argued 
that, as no one could be the same person as He 
whom He was with, such an assertion being a 
contradiction in terms, so, the Word, having been 
declared to be mth God, was another God, distinct 
from the Father, thus involving a belief in two 
Gods. 

As time rolled on, and philosophers, subtle and 
disputatious, joined and multiplied in the Church, 
theological speculations increased within it. The 
simplicity of Gospel truth, as Christ and His 
Apostles taught it, did not satisfy the minds of 
these learned converts to a new faith, and the 
enquiry was repeated, How can these things be ? 
Discussion caused division, and division produced 
intolerance and strife. Sometimes one party 
gained ascendancy, sometimes another ; and each 
in turn vied with the other in the persecution of 
its opponents, and in condemning them, with the 
fierce violence of the day, to banishment and to 
death, until, in A,D, 825, the Church, in geaerol 
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council, pronounced at Nicsea, in Bithynia, the 
authoritative declaration of the Christian Faith, 
which is the subject of this treatise. 

Up to this time, the rulers of the Church had 
never authoritatively enunciated any precise doc- 
trine with respect to the essences or natures of the 
Father, the Son, and the Holy Ghost. They had 
condemned as heresy the theory of Sabellius, who 
had confused the Father with the Son, by main- 
taining that the Father had. Himself, assumed 
hiunan form in the person of Jesus Christ ; but 
they had been content tp leave Scripture to speak 
for itself, and had allowed theologians liberty to 
adopt their own views on speculative matters, and 
to give such expression to them, generally, as they 
thought fit. At the commencement of the fourth 
century, however, arose the great contest between 
Alexander, Bishop of Alexandria, and Arius, one of 
the presbyters there, which caused eventually the 
most grievous schism the Church had known, and 
to put an end to which was one of the principal 
objects of the Nicene Council. Alexander had, 
at an assembly of the presbyters, maintained the 
equality of the Son with the Father, to such a 
high degree, as to assert that He was of the same 
essence with the Father ; whereupon Arius, a man 
of great eloquence, and endued with a controver- 
sial spirit, charged the bishop with promulgating 
Sabellian error; and, running into the opposite 
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extreme himself, contended, that not only waa 
the Son essentially distinct from the Father, but 
that He T^as a being, created by the Father, 
although pre-existent to and pre-eminent over all 
others ; and that there was a time when He was 
not. In settlement of this dispute, the Council 
decided that the Son should be termed " of the 
substance of the Father," and that He should be 
said to have been " begotten not made ; " although 
in the discussion some liberty of interpretation 
was allowed, by the alternative use of the words 
6[iO'OV(rios and ofioL-ovo'LoSy the latter of the two 
words having been inserted to gain the assent of 
those prelates, and they were many, who to some 
extent shared the views of Arius, but who, for the 
sake of peace, were induced to join in the decree, 
on being allowed to substitute the term "similarity" 
for " sameness." 

Eusebius, Bishop of Caesarea, who was present 
at the Council of Nice, and was one of the most 
learned men of his time, gives us the following 
explanations of the words used in the Creed. 
" When," he says, " this Creed was proposed in 
the Council, I did not pass it over without first 
carefully inquiring in what sense they used the 
phrases ^ Of the substance of the Father/ and 
' Of one substance with the Father ; ' whereupon 
there arose much debate, to determine the signifi- 
cation of the words. And first, as to that phrase. 
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* Of the substance of the Father/ they confessed 
that they thereby intended only to declare that 
the Son was of the Father, but not as a part of 
the Father, nor that He was part of the Father's 
substance. In this sense, therefore, agreeing to 
the thing, I did not reject the expression, but 
admitted it for peace sake, at the same time taking 
care that it was understood in a right sense. 
After the same manner I consented also to the 
words * Begotten nx>t made ; ' the Council alleging 
that the word * made ' was applicable in common 
to all other things, namely, to the creatures pro- 
duced by the Son, between which and the Son 
Himself there was no similitude ; that, therefore, 
of the Son it ought not to be said that He was 
mxide ; because this was putting Him upon a level 
with the things made by Himself; whereas, far 
superior to all things that were made is His 
substance, namely, that substance which the Holy 
Scriptures teach us was begotten of the Father ; 
the manner how it was begotten being ineflfable 
and unimaginable to every created being. In the 
next place, upon debating the meaning of the 
words ' The Son is of one substance with the 
Father * it was agreed that they should be under- 
stood not in such a sense as the like phrases are 
used concerning Bodies, or when applied to any 
mortal Beings ; for there was no division of the 
Father's substance, no dissection or alteration of 
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His substance or essence ; the self-existent nature 
of the Father being wholly incapable of any such 
affections ; but it was agreed that, by the words 
^ Of one substance with the Father,' should be 
intended to be asserted this only, that there is 
no similitude between the Son of God and the 
things made by Him ; but that He is in all 
things likened unto His Father only who begat 
Him, and that He is not from any other subsist- 
ence or substance, but from the Father." 

When we bear in mind the object with which 
the Council of Nice was convened, and also re- 
member that the most learned men of the time 
were present there, to discuss, and in the interests 
of the Church to settle, a controversy which had 
long previously engaged their attention, and with 
which, therefore, all must have been familiar, we 
cannot do otherwise than attach great weight to 
their decision ; while the fact that no subsequent 
general Council has ever revoked, added to, or 
varied the decree then pronounced, precludes the 
supposition that the Church has at any time 
considered any more definite enunciation of belief, 
with respect to the eternal nature of the Son of 
God, possible or expedient. 

The framers of the Nicene Creed doubtless 
went as far, in the way of definition, as they felt 
Scripture would allow them, and with their 
definitions we may be well content, even if we 
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may not accept as suj05cieiit the language of St. 
Paul, when he tells the Corinthians — " Though 
there be that are called gods, whether in heaven 
or in earth, as there be gods many, and lords 
many, to us there is but one God, the Father, by 
whom are all things and we in him, and one Lord 
Jesus Christ by whom are all things, and we by 
Him ; howbeit (he pertinently adds) there is not 
in every man that knowledge." — 1 Cor. viii. 5, 7. 

. §2 

If these declarations of faith, however, are not 
sufficiently explicit, but require further and more 
definite elucidation, I venture to think that the 
so called " Creed of St. Athanasius " will not 
convey any clearer perception of them to our 
minds. Written, without any doubt, not earlier 
than A.D. 420, and very probably not until 
A.D. 550, by whom it is not certainly known, 
and unsanctioned by any general Council, how 
this strange composition should have ever gained 
acceptance in the Church as an exposition of the 
Christian Faith remains a mystery. It seems to 
have been first received in Gaul ; and to have 
obtained its first recognition by being admitted 
into the psalter of the GaUican Church, the oldest 
commentary which speaks of it bearing date 
A.D. 570 ; though its general introduction is 
attributed to Charlemagne, as part of a policy 
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whicli had at bottom objects more secular than 
religious, towards the close of the 8 th century ; 
its reception, even then, having been rather con- 
sidered a liturgical form than as an expression of 
the Christian Faith, to the authorised symbol of 
which no addition was allowed to be made. 

Its bold assumption of authority, its combined 
assertions of truth and error, and the complacency 
with which it affects to reconcile its own incon- 
sistencies, most effectually confusing that which 
it professes to explain, and propounding dogmas 
in one line to controvert them in the next, strike 
one with amazement, and it is difficult to deter- 
mine with which of these features to be astonished 
most. 

After stating that " There is one person of the 
Father, another of the Son, and another of the 
Holy Ghost," it goes on to affirm that " such as 
the Father is, such is the Son, and such is the Holy 
Ghost ; each uncreate, and each incomprehensible, 
each eternal, each almighty ; " pronouncing " each 
person by himself to be God and Lord," and that 
" in this Trinity none is afore or after other, none 
is greater or less than another, but the whole three 
persons are co-eternal together and co-equal" ; and 
yet it declares, " they are not three Gods but one 
God ; not three Lords but one Lord." 

If words have sense or meaning, one fails to 
perceive to what those I have quoted amount, if 
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not to this — ^that, according to this creed, there 
are three separate and distinct Gods ; each self- 
existent, infinite, and almighty, for none is afore 
or after other, none is greater or less than an- 
other ; each having the self-same essence and 
attributes, for such as one is, such are the others, 
each by himself being God and Lord ; and yet, 
denying the inevitable conclusion deducible from 
them, that they are not three Gods but one God. 
No such incongruous utterances as these are 
contained in Scripture, or in the writings of the 
early Fathers ; and they are, moreover, made in 
words which cannot be accepted in a natural sense, 
but require a special significance to be given to 
them, to convey a meaning. They are expressions 
which appear to my mind to hinder, rather than 
to assist us in our efibrts to form a true conception 
of Almighty God, and of His Son, Jesus Christ 
our Lord ; while the unwarranted assumption of 
the name of St. Athanasius, in the attempt to 
justify them, only shows us the disingenuous 
character of the appropriator. The Nicene Creed 
alone can be truly regarded as the Creed of 
St. Athanasius, seeing that it was, indeed, and 
eminently, the work of that great theologian and 
his learned contemporaries, and contained the 
deliberate expression alike of his and of their 
views. 
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§3. 

As God the Father is the one and only supreme 
God, He is not merely our God, but the God, also, 
and Father of our Lord Jesus Christ; or as 
St. Paul calls Him, " The God of our Lord Jesus 
Christ, the Father of Glory." — Ephes. i. 17. 
Our Lord Himself called the Father His God, and 
oflFered prayers to Him ; and it is observable that 
He never, upon any occasion, called Himself God, 
or claimed the divine power and attributes with 
which He was endowed as His own. He invari- 
ably referred them to God His Father, and spoke 
of Himself as the Son of God, sent by the Father, 
doing the Father's work, executing the Father's 
will, and ascending again to the Father. 

The passages in Scripture, of which I have 
given the above as the substance and result, are 
too numerous to quote here ; a few of them will 
suffice : — 

" Why callest thou me good ? there is none 
good but one, that is God." — Matt. xix. 17. 

" To sit on my right hand, and on my left, is 
not mine to give ; but it shall be given to them 
for whom it is prepared of my Father." — 
Matt. XX. 23. 

" my Father, if it be possible, let this cup 
pass from me ; nevertheless, not as I will, but as 
Thou wilt."— Matt. xxvi. 39. 
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"My God, my God, why hast thou forsaken 
me 1" — Matt, xxvii. 46. 

" But of that day and that hour knoweth no 
man, no, not the angels which are in heaven, 
neither the Son, but the Father." — Mark xiii. 32. 

Or, as St. Matthew gives it, "My Father 
only" 

" I must preach the kingdom of God to other 
cities also, for therefore am I sent." — Luke iv. 43. 

"I came down from heaven, not to do mine 
own will, but the will of Him that sent me." — 
John vi. 38. 

" My doctrine is not mine, but His that sent 
me." — John vii. 16. 

" I do nothing of myself, but as my Father hath 
taught me, I speak these things." — John viii. 28. 

" I proceeded forth and came from God. 
Neither came I of myself, but He sent me." — 
John viii. 42. 

" I must work the works of Him that sent 
me." — John ix. 4. 

" My Father which gave them me is greater 
than all, and no man is able to pluck them out of 
my Father's hand. I and my Father are one." — 
John X. 29, 30. 

" Jesus answered them, many good works have 
I shewed you from my Father, for which of those 
works do ye stone me ? The Jews aftswered him, 
saying, For a good work we stone thee not ; but 
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for blasphemy : and because that thou, being a 
man, makest thyself God. Jesus answered them, 
Is it not written in your law, * I said, ye are 
gods V If he called them gods, unto whom the 
word of God came, and the Scripture cannot be 
broken ; say ye of him whom the Father hath 
sanctified, and sent into the world, thou blas- 
phemest ; because I said, I am the Son of God ? " — 
John X. 32-36. 

" The Father that dwelleth in me. He doeth 
the works." — John xiv. 10. 

" My Father is greater than I." — John xiv. 28. 

" Father, the hour is come, glorify Thy Son." — 
John xvii. 1. 

" This is life eternal, that they might know 
thee, the only true God, and Jesus Christ whom 
thou hast sent." — John xvii. 3. 

" I ascend unto my Father, and your Father ; 
to my God, and your God." — John xx. 17. 

And St. Paul sets forth, very distinctly, the 
supremacy of the Father, when he says : — " Then 
cometh the end, when he shall have delivered up 
the kingdom to God, even the Father ; when he 
shall have put down all rule, and all authority, 
and power ; ■'^ -^ -^ and when all things shall be 
subdued imto him, then shall the Son also, himself, 
be subject unto Him that put all things under 
him, that God may be AU in AU." — 1 Corin- 
thians XV. 24, 28. 
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" There is one God, and Father of all, who is 
above all." — Ephes. iv. 6. 

And Irenseus ; " We believe in one true God, 
the maker of heaven and earth, and of all things, 
which are therein, by Jesus Christ the Son of 
God." 

And Cle^iens Alexandrinus ; " All our Lord's 
power must be referred back to Him who is 
supreme over all ; and the Son, if we may so 
speak, is the operating power of the Father." 

And Athanasius ; " We acknowledge One only 
original of things ; and affirm that the Word, 
which operates immediately in the production 
of things, has no other divinity, but that of 
the only God, the Father, because he is derived 
from Him." And elsewhere ; " We acknowledge 
one only divinity, even that of the Father ; and 
that the Son is His word and wisdom ; and so 
believing we make not two Gods." 

In reference to the expression in John x. 30, 
" I and my Father are one," it should be borne in 
mind that the word " One " in the Greek is 
" ev " one things not " eh " one Being or Person ; 
and our Lord himself explains his meaning very 
clearly in his last solemn prayer, recorded in 
John xvii. 11, 20, 23. "Holy Father, keep 
through thine own name those whom thou hast 
given me, that they may be one, as we are ; * * * 
Neither pray I for these alone, but for them also 
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which shall believe on me through their word, 
that they all may be one, as thou. Father, art in 
me, and I in thee, that they also may be one in 
us ; that the world may believe that thou hast 
sent me. And the glory which thou gavest me 
I have given them, that they may be one, even 
as we are one ; I in them, and thou in me, that 
they may be made perfect in one ; and that the 
world may know that thou hast sent me, and hast 
loved them as thou hast loved me." 

And St. John Chrysostom, commenting on 
the same passage, observes : " When our Lord 
says, ' I and my Father are one,' he means one in 
power, for concerning that power was his whole 
discourse." 

And Basil, likewise : " For when our Lord had 
declared concerning believers * No man can take 
them out of my hand,' and ' my Father which 
gave me them is greater than all,' and * no man 
can take them out of my Father's hand,' and then 
adds ' I and my Father are one,' it is plain by the 
word ^ One ' he means one and the same in power." 

And Origen : "If any one be disturbed at these 
expressions, as if we favoured the opinion of those 
who deny the Father and the Son to be two 
distinct subsistences, let him consider that text — 
Acts iv. 32. * All that believed were of one heart 
and one soul,' and then he will understand this, 
* I and my Father are one thing'." 
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Commenting on John xvii. 3, Athanasins says : 
"The true God who is most strictly and abso- 
lutely such, even the Father of Christ." And 
again, " The knowledge of the one and only God, 
I speak of the Father of Christ." And farther, 
*^ He whom we preach and worship is the only 
true God, the Lord of all creatures, and the author 
of all being ; and who else is that but the most 
Holy Father of Christ, even He who is far above 
all derivative being ? " 

And Irenseus : " John preached one God, 
Supreme over all, and one only begotten Son, 
Jesus Christ." 

And Justin Martyr : " Ye have slain the just 
one, and ye reject the Supreme God over all, and 
maker of all things, who sent him." And again, 
"The Supreme Lord over all and creator of all 
things, the invisible God himself, sent unto men 
his Holy Word." 

The passages I have quoted, and the comments 
on them, and many others that might be added, 
conclusively prove the fallacy of the Sabellian 
heresy, that God the Father, and the eternal Son, 
are one person, or separate phases of the same 
person ; but they do not lead us to, nor can I 
anywhere in Scripture find, any justification for 
the expression of our belief either in a Duality or 
in a Trinity of persons in one God ; and, indeed, 
if the latter formula may be used in reference to 
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the Father, the Son, and the Holy Ghost, it may, 
upon the authority of John xvii., with equal 
propriety be said that the Unity of God not 
merely contains a Trinity of Persons, but com- 
prises the whde company of believers in Christ 
Jesus ; and that, not merely as an Unity at the 
final gathering in of all, but as a present object of 
worship. 

We, who are members of a Reformed Church, 
hold that Holy Scripture containeth all things 
necessary to salvation, so that whatever is not 
read therein, and may not be proved thereby, is 
not to be required of any man that it should be 
believed as an article of Faith, or be thought 
requisite or necessary to Salvation. Holding this, 
I, for one, do most deeply regret that any should 
adhere to, and still insist on, dogmas and expres- 
sions adopted in days of controversy, when subtle 
minds indulged in fanciful theories about Eeligion, 
forgetful, one would think, of its one great object, 
the saving men's souls, and should use phrases 
which, distracting some, repel others, and lead 
many astray from the truths which Christ and 
His Apostles taught, while they furnish to the 
scofier ready subjects for his attacks, and place 
before men's minds difficulties, which it is far 
easier to raise than to explain. 

d2 
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If we really and truly believe that Jesus was 
the Son of God, we must believe also that He 
knew what it was needfiil that men should learn, 
and how best tp teach them. He did not propound 
such startling subtleties as that Three are One 
and One Three, or enter into metaphysical dis- 
quisitions about His own nature ; but He taught, 
plainly, that there was One and One only God, 
His Father in heaven, and that He Himself was 
sent down from heaven by that Father, to take 
our nature upon Him, and to suffer death upon 
the Ti'ee, as the one appointed sacrifice required 
to cleanse the whole world from Sin, and to 
restore all those who believe on Him to Life and 
Immortality, through the working of the Holy 
Spirit, whom He promised He would pray the. 
Father to send to them. 

There are, however, many passages in Scripture, 
which, taken by themselves, or applied as we 
should apply the words to ordinary and natural 
objects, seem to be inconsistent with the views I 
have expressed, and to favour the Sabellian notion, 
that the Father and the Son are one and the same 
Being ; but, if we examine them carefully, testing 
them by the general tenor of the Sacred Writings, 
and reading them by the light of the common 
sense which God has given us, we shall, I think, 
see that the difficulties, which at first sight they 
appear to present to us, are capable of explanation. 
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The oft repeated texts in John i., " The Word 
was God;" and in John x., "I and my Father 
are one," have been akeady noticed. That in 
John xiv., " He that hath seen me hath seen the 
Father," has been also incidentally referred to. 
But there are others, of which the following are 
the most important : — 

" Unto ns a child is bom, unto us a son is 
giv^en : and the government shall be upon his 
shoulder ; and his name shall be called Wonder- 
ful, Counsellor, The mighty God, The everlasting 
Father, The Prince of Peace." — Isai. ix. 6. 

" Behold, a virgin shall be with child, and 
shall bring forth a son, and they shall call his 
name Emmanuel, which being interpreted is God 
with us." — ^Matt. i. 23. — Isai. vii. 14. 

" Before Abraham was, I am." — John viii. 58. 

"The Father is in me, and I in Him." — 
John x. 38. 

" Preaching peace by Jesus Christ ; he is Lord 
of all."— Acts X. 36. 

" Of whom Christ came, who is over all, God 
blessed for ever. Amen." — Romans ix. 5. 

" In him dwelleth all the fulness of the God- 
head bodily."— Coll. ii. 9. 

" Unto the Son he saith. Thy throne, G^, is 
for ever and ever." — ^Heb. i. 8. 

All these, and similar passages, are best ex- 
plained by the fact before referred to, that our 
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Lord distinctly, and on many occasions, attributed 
His Divine power and works to the Father, 
separate from and above Himself. 

" He that believeth on me," said Christ, " be- 
lie veth not on me, but on Him that sent me." — 
John xii. 44. 

"If ye had known me, ye should have known 
my Father also, and from henceforth ye know 
Him, and have seen Him ; " and " he that hath 
seen me hath seen the Father ; and how sayest 
thou, then, Show us the Father ? Believest thou 
not that I am in the Father, and the Father in 
me ? The words that I speak unto you, I speak 
not of myself, but the Father that dwelleth in me, 
He doeth the works." — John xiv. 7, 9, 10. 

In both these latter passages something is 
aflirmed that is, apparently, almost simultaneously 
negatived ; yet the meaning is plain enough, 
namely, that our Lord desired His disciples to 
regard Him not merely as the man, Christ Jesus, 
but rather as the Image and Representative of 
the Father, teaching them that a belief in Him, 
and seeing Him, were tantamount to a belief in 
and seeing the Father, between Whom and Him- 
self existed au union, and a communion, so close 
and perfect, that, though distinctly separate in 
themselves, they were in outward manifestation, 
and in their words and actions. One; always 
keeping ui mind this, that no man could see the 
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Father, except in the person of the Son, as has 
been before shown. 

Novatian's remarks on John xiv. 7 may well be 
quoted here : " When our Lord," he says, " de- 
clared ' If ye had known me, &c.' He did not wish 
to be understood as if He Himself were the 
Father, but that whosoever should come to the 
Son of God, with full and entire faith and a truly 
religious mind, should, through the self-same Son 
in whom he believes, come to the Father, and see 
Him." 

The words in John x. 38, are but a corollary 
from, or another form of expressing what was 
stated in verse 30 of the same chapter, which has 
been already quoted and commented on. The in- 
dwelling of the Father is applied to man, as well 
as to the Son, in many places. See 1 John iv. 15; 
while the passage in 1 Cor. xv. 24, 28 clearly 
indicates St. PauFs interpretation and under- 
standing of all the expressions we are now con- 
sidering, namely, that although Jesus Christ was 
Lord of all things, yet, over and above Him was 
the One God, the Almighty Father, the Lord 
Jehovah. 

To all these texts and phrases, and so likewise 
to the words of Isaiah, we must give such inter- 
pretations as will consist with Sense and Reason. 
They cannot have been designed to mean anything 
impossible, or involving manifest contradiction; 
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hence, the child that was to be bom could never 
be actually The everlasting Father, although terms 
and titles, applicable to the Father, might, in 
poetic or prophetic language, be well predicated 
of the Son, who was to be the manifestation of 
that Father. And so in other, and in all places, 
it behoves us to give to the words of Scripture 
such a reasonable interpretation, that they may 
be consistent with themselves ; to seek the expla- 
nation of one passage by comparing it with others ; 
and by so doing to deduce from the whole the 
great and vital truths which we believe Scripture 
to contain. 



CHAPTER III. 



OF THE INCAENATION OF CHEIST, AND 
HIS ATONING SACRIFICE. 



"who for us men, and for our salvation 
came down from heaven, and was incarnate 
by the holy ghost of the virgin mary, and 
was made man ; and was crucified also for 
us under pontius pilate." 



§1. 

That neaxly nineteen hundred years ago, in 
the days of Augustus Caesar, when Judea was a 
Koman province, Jesus, the son of Mary, was 
bom at Bethlehem ; that He became a person 
endowed with extraordinary and supernatural 
powers ; that He led a brief and blameless life, 
spent in doing works of mercy and benevolence, 
and calling men to a higher and more spiritual 
worship of Almighty God, by Whom and from 
Whom He declared that He had been sent ; and 
that He suffered death by order of the Eoman 
Governor of the time, at the instigation of the 
Jews, because, as they alleged, He had been guilty 
of blasphemy in declaring Himself to have been so 
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sent — ^these things are matters of history, recorded 
of Jewish and Heathen as well as by the sacred 
writers. 

It is no part of my object here to enter upon 
the question of the evidences of Christianity. 
The genuineness and authenticity of the Gospel 
narratives have been so thoroughly gone into and 
proved, that nothing need now be said in reference 
to them. They tell us of the miraculous birth of 
Jesus Christ, and, after merely glancing at His 
early life, they record His baptism of John, and 
His reception of the Holy Ghost, from which 
time commenced His ministry. His real life as the 
Son of God on earth, in the course of which He 
performed such acts, and exhibited such powers 
to control and even to reverse the laws of nature, 
as no mere man could have performed or pos- 
sessed, affording unquestionable proof of His 
divine mission, and showing that, although He 
appeared in the form of man. He was indeed the 
Christ. 

I have already alluded to the disputations 
which arose in the early part of the 4th century 
concerning the eternal generation and nature of 
Christ, and to the dissensions which led to the 
convocation of the General Council of Nice, for 
the purpose of authoritatively settling the Church's 
doctrine on that point. The Nicene Fathers, 
however, did not go farther than the controversy 
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before them required, and they, consequently, did 
not touch upon the human nature of Jesus, except 
incidentally, nor express any opinion as to the 
manner in which the eternal Son of God became 
united to the virgin-bom Son of Man. 

This union of the divine with the human 
nature of Christ, or, in other words, the incarna- 
tion of the Son of God, became in the 5th century 
the subject of a theological and metaphysical 
contest between Cyril, Bishop of Alexandria, and 
Nestorius, a Syrian, Bishop of Constantinople, 
almost as bitter and as injurious to the Church 
as the Arian controversy had been in the preced- 
ing century. It had been generally held and 
believed, before that time, that the child conceived 
by the virgin, from the moment of its conception, 
had been the Son of God ; but Nestorius, object- 
ing to the idea that the Son of God could be bom, 
or be the subject of change or growth, and object- 
ing also to the title of "the mother of God," 
given to the virgin Mary by some of the Alex- 
andrine party, maintained that the human nature 
of Christ only was derived from His earthly 
parent. Hence, he was charged with asserting 
such a separation of the divine from the human 
nature as to amount to an affirmation of there 
being two persons in Christ. For holding this 
doctrine, although Nestorius denied that he did 
so, he was condemned as a heretic, and deprived 
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of his episcopal dignity, by a Council held at 
Ephesus A.D. 431, under the presidency of his 
adversary Cyril.; the Council deciding that two 
distinct natures, one divine by eternal generation 
of His heavenly Father, and the other human by 
conception of His earthly mother, were intimately 
united, though not confounded, in the one person 
of Christ, and that the union took place from His 
first conception in the virgin's womb. What 
Nestorius really held was, that the body born of 
the virgin was not the divine being, the Son of 
God, but the person of Christ, in whom a divine 
and a human nature were combined, not by an 
union of natures, but only by an union of will ; 
and, subsequently, a second Council reversed the 
decision of the first, and pronounced against Cyril 
and his party as severe a sentence as they had 
passed on Nestorius. 

But the question was not ended. In A.D. 448, 
Eutyches, an abbot of Constantinople, revived 
it once more, contending that, although the 
eternally generated nature of the Son of God and 
the human nature which He afterwards assumed 
were originally distinct, they became one by their 
union as the one nature of the incarnate Word 
— a proposition condemned as heretical by the 
Council of Chalcedon, A.D. 451, which declared 
in efiect, that which the Council at Ephesus had 
decreed, that " In Christ two distinct natures 
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were united in one person, without any change, 
mixture, or confusion." 

It is not easy to understand or fully appreciate 
the subtle expositions which engaged the atten- 
tion of these controversialists, or at all times to 
see upon what sufficient authority they enunciated 
their dogmas, or justified the phrases they thought 
fit to employ. The mystery of the Incarnation 
was not made in the least degree more intelligible 
by their definitions. All that Scripture declares 
upon the subject is, that the Angel Gabriel 
announced to Mary that, by the ineffable opera- 
tion of the Holy Ghost, she should conceive, and 
in due time bring forth a Son Whom she should 
name Jesus, and that He should be great and 
should be called " the Son of th>e Highest,"— "the 
Son of God," or as St. Matthew, referring to the 
prophecy of Isaiah, says, " Emmanuel, God with 
us ; " but at what time, or in what manner, the 
eternal Son should be or was incorporated with 
the child Jesus Scripture does not reveal. It 
ought, however, to be observed that Jesus was 
not at any time called " The Son of God " until 
after He had been baptized, and the Holy Ghost 
had descended upon Him, neither did He mani- 
fest any Divine power before then. On the 
contrary. He is spoken of as increasing in wisdom 
as well as in stature, an expression inapplicable 
to the Son of God, Who had, from the beginning, 



46 OF THE ATONEMENT. 

the wisdom of the eternal ; while the knowledge 
and ability which He possessed when arguing with 
the doctors, at the age of twelve, were such as a 
gifted child might have exhibited, without our 
being called upon necessarily to attribute them 
to the special in- working of the Holy Spirit. 

§2 

Turning from these speculations, I proceed to 
consider the doctrine of the Atonement, as one 
in which, diflficult though it be, we ought, if we 
be Christians in very truth as well as in name, 
honestly to believe, and which we should in all 
humility, but still in all earnestness, endeavour 
to understand. The Doctrine of Original Sin, 
which all scripture teaches, is defined by the 9th 
Article of Keligion, to be "the fault and cor- 
ruption of the nature of every man, that naturally 
is engendered of the ofispring of Adam, whereby 
man is very far gone from original righteousness, 
and is of his own nature inclined to evil, so that 
the flesh lusteth always contrary to the Spirit ; 
and therefore, in every person bom into this 
world, it deserveth God's wrath and damnation." 

If, however, man's disobedience and nonfulfil- 
ment of the laws of God have been the cause of 
his fall from a state of perfect happiness, it might 
at first sight appear to admit of argument, that 
repentance and amendment of life would restore 
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him to the Divine favour, and replace him in the 
same position which he filled at first. But reflec- 
tion will lead us to perceive that no present 
repentance, however sincere, no future conduct, 
however meritorious, can annihilate or wipe out 
the past. Our natural experiences distinctly 
contradict the idea that they can do so, for we 
know that, in the ordinary cases of human in- 
firmity, vice of whatever kind leaves its mark, 
and its consequences remain, notwithstanding that 
we determine upon and actually make an entire 
alteration in our course of life. Present obedience 
cannot make amends for past transgressions. It 
can but satisfy present obligations, without leav- 
ing any surplusage of merit, to be set off against 
the accumulation of past failures. And if these 
postulates be well founded, it follows that some- 
thing external to ourselves must be required to 
effect a perfect restoration of man's fallen nature, 
and to cleanse it from the consequences of Sin 
and Evil. Some atonement is necessary, and as 
none can be made by man himself, for reasons 
already given, the means of it must come from 
God. 

History and tradition tell us that every race of 
man, believing at all times, as we have seen, in a 
deity of some kind to be worshipped, believed 
also in the necessity for Sacrifice. That necessity 
accompanied the belief as certainly as the belief 
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itself existed ; and thus the idea of an atonement, 
which is the result of a perfect and accepted 
Sacrifice, never was, and is not, inconsistent with 
the conceptions of the human mind. 

Sacrifices of animals, of creatures that had life, 
apart from the ofierings of things inanimate, and 
the shedding of blood, appear to have been deemed 
essential to appease the offended majesty of the 
heathen deities. The oracles demanded them, and 
human sacrifices were of frequent occurrence. 
So, too, Jewish history informs us, in its earliest 
Chapters, that Sacrifice was, after the Fall, en- 
joined, and that the forfeiture of Ufe was necessary 
to render it effectual. Hence we conclude the 
reason of the acceptance of Abel's Sacrifice, and 
the rejection of that of Cain ; the one forshadow- 
ing in faith, the effectual Sacrifice of the Living 
Christ, who ^was to come,' the other omitting 
that essential, signification. Such Sacrifices, how- 
ever, even those prescribed by the Law delivered 
by Moses, never took away Sin, as is apparent 
from their continuance. Had they done so, would 
they not, as St. Paul observes, have ceased to be 
offered 1 The continuance of them proved their 
acknowledged insufficiency, and this reflection 
brings us back once more to the conclusion that 
no atonement could be perfect or effectual, but 
one which the Almighty should Himself provide. 

Nothing that man could or can do, could or can 
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alter the eternal counsel of the Most High. He 
who ordained all things before the world was, and 
who in His omniscience foresaw transgression, 
could alone design and indicate the means of 
pardon. Forgiveness of Sin is the free act of 
God, predetermined before Sin came, but prede- 
termined upon the condition which He thought 
fit to attach to it, namely, that it should be 
sought for in the way and through the channel 
which He chose to prescribe ; and here I may 
refer again to the universal practice of mankind 
to offer Sacrifices, and to the belief that the shed- 
ding blood was essential to their efficacy, as 
evidence that God had from the beginning pre- 
ordained the Sacrifice of Christ as His appointed 
means for the world's redemption, implanting the 
disposition in men's minds to offer Sacrifices, as 
tjrpes of that One great and efficient Sacrifice, in 
which aU others should find their consummation. 
If it be asked Why should the death of Christ 
have ever been ordained 1 Why should a pure, 
holy, and sinless being have been subjected, and 
ordained to be subjected, to undergo a life of 
sorrow and a painful and ignominious death? 
And why should the Sacrifice of such an One take 
away our Sins ? We must frankly answer, we do 
not know. We may see indeed that the perfection 
of Christ, in human form, rendered Him the 
worthy victim, and the sufficient Sacrifice which 
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oflfended Majesty might require ; and we may 
also understand that, for our sakes, He voluntarily 
took our nature upon Him, leaving the glory of 
the eternal Father for a time, to eflFect our redemp- 
tion ;' but we can no more pretend to explain the 
counsel of God in this, than we can tell why He 
made man at all, or made him what he is. 
Treatise after treatise has been written, and ser- 
mons preached upon this subject, by pious, 
learned, and thoughtful men, but none can convey 
to us the solution of a problem which the mind of 
man cannot grapple with ; and so we leave it. 
The Resurrection of Christ from the dead, of 
which I shall have to speak in the next Chapter, 
assures us that the Sacrifice of His death has been 
accepted, and accepted in full satisfaction for the 
Sins of all who truly believe in Him and who look 
to Him as their Redeemer, relying on His own 
most gracious promise — **He that believeth in 
Me, though he were dead, yet shall he live." 

It would be a needless task to quote the numer- 
ous passages in the New Testament which attest 
the doctrine of the redemption of the World by 
Jesus Christ. It is itself the Gk)spel, the substance 
and the sum of Christ's and His Apostles' teach- 
ing. I will, therefore, conclude this Chapter with 
only one text, as connecting the Sacrifice of the 
New Testament especially with one of the most 
important of the types of the Old, namely, the 
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words of St. John the Baptist, which he spake of 
Christ, on seeing Him approach previously to His 
Baptism, " Behold the Lamb of God, which taketh 
away the sin of the world ! " bearing record that 
He was the Son of God. 

How mankind obtain the benefits of the Atone- 
ment will be noticed in the Chapter which treats 
of Baptism. 



£2 



CHAPTER IV. 



OF CHEIST'S RESUEEECTION, AND 
ASCENSION INTO HEAVEN. 



"he suffered, and was buried, and the 
third day he rose again according to the 
scriptures, and ascended into heaven, and 
sitteth on the right hand of the father." 



§1- 

The facts of the suffering and burial of Jesus 
Christ, His resurrection from the dead, and His 
ascension into heaven, are assured to us by the 
testimony of witnesses, who saw Him suffer and 
laid in the sepulchre, and who afterwards con- 
versed with Him again on earth, and saw Him 
ascend from it. They are facts of which no 
stronger evidence can be given ; and both the 
facts and the evidence have been mentioned or 
referred to in writings, successively appearing 
through all the years which have elapsed from the 
times when the events occurred to the present 
day ; and that too during periods in which the 
governing powers of the world violently opposed 
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the promulgation of the statements contamed in 
those writings, and condemned their authors to 
imprisonment and to death. And, while no facts 
in history are more strongly attested than those I 
am now speaking of, none have been subjected to 
a closer scrutiny. No motive can be attributed 
either to the relators or to the recorders of them, 
other than the desire and the obligation to state 
or to record the truth. More than this — ^We find 
in the narratives given by the writers of the New 
Testament, treating of the same occiurences, 
though agreeing in the main, such differences on 
many points, that it is impossible to believe the 
authors to have been concerned in the concoction 
of a scheme to impose upon men's credulity, or to 
have invented stories which had no foundation, 
those stories being such as, alleged to have been 
publicly and generally known, admitted of easy 
refutation, if untrue. 

Let us see, then, what our historians did say 
upon the subjects now before us. 

The crucifixion of Jesus Christ, and His death 
and burial, are recorded by all the four evange- 
lists, whose accounts in all essential particulars 
are couched in similar terms. Each gives the 
name of the place in which Jesus was crucified ; 
Matthew, Mark, and John calling it by the 
Hebrew name, " Golgotha," which signified " the 
place of a skull ; " while Luke calls it in Greek, 
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" Calvary," wliich denoted the meaning of the 
name, rather than a name of the place itself. 
Each states the fact that two malefactors were 
crucified with Him, one on His right hand and 
the other on His left, although the conduct of one 
of them in acknowledging our Lord, and rebilk- 
ing his companion, is related by St. Luke alone. 
The time at which the crucifixion took place is 
stated by St. Mark to have been "the third Hour." 
St. John says that it was "about the sixth Hour" 
when Pilate delivered Jesus to the chief priests ; 
while Matthew, Mark, and Luke, all agree that 
Jesus remained upon the Cross, at least and at all 
events, from the sixth to the ninth hour, during 
the whole of which time there was a darkness 
over all the land, and that at the end of it the 
Veil of the Temple was rent in twain. St. Mat- 
thew alone mentions the occurrence of an earth- 
quake and other incidents. Matthew and Mark, 
both, record the Saviour's bitter cry, " Eli, Eli, 
Lama Sabachthani"? and His crying again imme- 
diately before His death ; while St. Luke notices 
one cry only, " Father I into thy hands 1 commend 
my spirit;" and St. John is silent about it. 
St. Luke again difiers from St. Matthew and 
St. Mark as to the words used by the Roman 
Centurion, St. John being again silent on the 
subject. St. John simply records the Saviour's 
death, after He had committed to him, John, thq 
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care of His mother, which the other evangelists 
do not mention, and His saying " It is finished." 

All the Evangelists record the burial of Christ 
by Joseph of Arimathaea, of whom they all speak 
in Bimilar tenns ; and they agree in the descrip- 
tion of the Sepulchre, as being a new tomb hewn 
out in the rock, wherein never man before was 
laid ; but St. John, and he alone, states that 
Nicodemus accompanied Joseph, bringing spices 
for the burial and assisting to place the body in 
the tomb. The application of the Chief Priests 
and Pharisees to Pilate, that he would command 
that the Sepulchre should be made sure until the 
third day, lest the Disciples should steal away the 
body, ^nd allege that He had risen from the dead ; 
Pilate's answer, telling them to set their own 
watch ; the sealing the stone which closed the 
Sepulchre, and the setting the watch accordingly ; 
are matters mentioned by St. Matthew only. 

Christ's resurrection ia recorded by all the 
Evangelists as having taken place during the 
interval between the entombment on the evening 
of the day, answering to our. Friday, and the 
early morning of the following Sunday. All are 
agreed in attributing to Mary Magdalene the first 
discovery of the facts that the Sepulchre was then 
open, and Jesus not there ; but the three older 
writers associate others with her, and describe 
what took place somewhat differently. 
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St. Matthew had previously related that Mary 
Magdalene, and Mary the mother of James and 
Joses had remained sitting over against the 
Sepulchre, after the body of Jesus had been laid 
in it, and a great stone rolled to close up the 
entrance. The watch, according to him, had been 
set to make all sure, and the two Marys, we may 
assume, had gone away. He then tells us that, 
*^ in the end of the Sabbath, as it began to dawn, 
toward the first day of the week," the same two 
women came again " to see the Sepulchre ; and 
behold, there was a great earthquake, for the 
Angel of the Lord descended from heaven, and 
came and rolled back the stone from the door, and 
sat upon it." — and that, "the Angel said unto 
the women. Fear not ye ; for I know that ye seek 
Jesus which was crucified ; He is not here, for 
He is risen as He said. Come, see the place 
where the Lord lay." Then, by the Angel's 
command, they departed to tell the Disciples ; 
and, as they went, Jesus met them and spoke to 
them, saying, " All hail 1 " adding afterwards, 
" Be not afraid ; go tell my brethren that they go 
into Galilee, and there shall they see me." After 
mentioning the report made by the watch to the 
Chief Priests, and that money was given to the 
soldiers, to bribe them to say, ' His Disciples 
came by night and stole Him away, while we 
slept ' — which, he adds, was " a sajdng commonly 
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reported among the Jews until this day" — St. Mat- 
thew records the journey of the eleven into Galilee, 
to a mountain appointed by Jesus who met them 
there ; and he lastly relates, but without saying 
when or where, that " Jesus came and spake unto 
them, saying, all power is given unto Me in 
heaven and in earth. Go ye therefore and teach 
all nations," &c. 

St. Mark associates Salome with Mary Mag- 
dalene a.nd Mary the mother of James and Joses, 
on their visit to the Sepulchre, which he says took 
place " very early in the morning, the first day 
of the week, at the rising of the Sun." He 
states their object to have been, to anoint the 
body, for which purpose they had bought spices, 
and relates that, when they had arrived at the 
door of the Sepulchre, they found that the stone 
had been rolled away, and that on entering in, 
they saw a young man, sitting there, clothed in a 
white garment, who addressed them almost in the 
same language used by the Angel in St. Matthew's 
version, and gave them a similar command. 

St. Mark's narrative breaks off here; but he 
afterwards says ; " When Jesus was risen, early 
the first day of the week. He appeared first to 
Mary Magdalene ; " and he then records our 
Lord's appearance to two Disciples as they walked 
and went into the country ; the general disbelief 
of the other brethren to whom these appearances 
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were reported ; and then relates the appearance 
of Jesus to the whole eleven, as they sat at meat, 
when He upbraided them with their unbelief and 
hardness of heart, because they believed not them 
which had seen him after He was risen, and 
finally said unto them * Go ye into all the world 
and preach the gospel to every creature." 

St. Mark briefly refers to the ascension, as if it 
took place close upon this last mentioned inter- 
view, thus : " So then, after the Lord had spoken 
unto them. He was received up into heaven, and 
sat on the right hand of God." 

St. Luke speaks of the two Marys and Salome, 
as "the women which came with Jesus from 
Galilee," probably associating with them others to 
whom he alludes further on, and relates that they, 
having beheld the Sepulchre and how the body 
was laid, went away to prepare spices and oint- 
ments, and, having rested the Sabbath day, came 
again upon the first day of the week, very early 
in the morning, bringing the spices which they 
had prepared, and that, finding the stone rolled 
away from the Sepulchre, they entered in, but 
found not the body of Jesus. Two men are said 
to have stood by them in shining garments and 
to have addressed the women, saying, " Why seek 
ye the living among the dead ? He is not here, 
but is risen ; Remember, how He spake unto you 
when He was yet in Galilee, saying, The son of 



AND ASCENSION INTO HEAVEN. 59 

man must be delivered into the hands of sinful 
men, and be crucified, and the third day rise 
again." 

The women told all these things unto the 
eleven and to all the rest, but they believed them 
not ; whereupon, according to St. Luke, St. Peter 
arose and went to the Sepulchre to see for him- 
self, and finding it as the women had stated, he 
went away wondering. St. Luke then relates the 
incident of Jesus joining the two Disciples (pos- 
sibly the same to whom St. Mark referred as the 
two who went into the country) on their way to 
Emmaus, and gives a detailed account of all that 
passed on that occasion, and their return to Jeru- 
salem, where they found the eleven gathered 
together, who told them, "The Lord is risen 
indeed, and hath appeared to Simon." The two 
Disciples afterwards told their tale ; and then 
St. Luke says, " as they thus spake, Jesus Him- 
self stood in the midst of them, and saith unto 
them, * Peace be unto you.' " And, when they 
were frightened and supposed that they had seen 
a spirit, Jesus showed them His hands and His 
feet, and calling for some meat, took a piece of 
broiled fish and an honeycomb, which they 
brought Him, and ate before them. St. Luke 
then relates how Jesus expounded the Scriptures 
to them, and records the ascension in these words : 
" And He led them out as far ag to Bethany, and 
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He lifted up His hands and blessed them. And 
it came to pass, while He blessed them, He was 
parted from them, and carried up into heaven." 

The simple and ingenuous character of the 
Evangelists' statements, appears from the instance 
(one amongst many) just given, in which St. Luke 
represents the Disciples speaking of Christ having 
appeared to Simon, when he had related no such 
appearance, but had merely mentioned Simon's 
going to the Sepulchre, and his return without 
finding or seeing any one. 

St. John's account of the circumstances attend- 
ing the resurrection differs from those of the 
other three. He states that Mary Magdalene 
went to the Sepulchre at first alone, and that, 
finding the stone taken away from the door, she 
ran back to Peter and to John himself, and said, 
" They have taken away the Lord out of the 
Sepulchre, and we know not where they have 
laid Him," — ^that, thereupon, Peter and he went 
and found the linen clothes, and the napkin by 
itself, and afterwards returned home, leaving 
Mary, without, weeping. He then mentions her 
looking into the Sepulchre, and seeing two Angels 
in white, sitting, one at the head and the other at 
the feet, where the body of Jesus had lain, and 
their addressing her, and her subsequently seeing 
Jesus Himself standing near her, but not knowing 
that it was Jesus. John describes the interview 
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in the following affecting terms : " Jesus saith 
unto her, Woman, Why weepest thou 1 Whom 
seekest thou ? She supposing him to be the 
gardener, saith unto him, Sir, if thou have borne 
him hence, tell me where thou hast laid him, 
and I will take him away. Jesus saith unto her, 
Mary. She turned herself and saith unto him, 
Rabboni, which is to say. Master. Jesus saith 
unto her, Touch me not, for I am not yet ascended 
to my Father ; but go to my brethren, and say 
unto them, I ascend unto my Father, and your 
Father ; and to my God, and your God." 

St. John also records the appearance of Jesus, 
on the same first day of the week at evening, to 
the Disciples, who were assembled with shut 
doors for fear of the Jews, and His showing them 
His hands and His side, Thomas not being 
present, upon which occasion He is sajd to have 
pronounced the memorable words, " Peace be 
unto you ; as my Father hath sent me, even so 
send I you;'' and, having breathed on them, 
added, "Receive ye the Holy Ghost; Whosesoever 
sins ye remit, they are remitted unto them, and 
whosesoever sins ye retain, they are retained," 

St. John further mentions Thomas' refusal to 
believe the brethren's report, and then relates the 
second appearance of Jesus, after eight days had 
elapsed, to the whole eleven, when Thomas, 
touching Jesus's hand and side, was convinced, 
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and worshipped Him. He also records the inter- 
view between Jesus and the seven Apostles 
fishing on the sea of Tiberias, and His interrogat- 
ing Peter, three times, Simon, Son of Jonas, 
Lovest thou me ? and Peter's question concerning 
the future of John himself. 

The ascension is not referred to by St. John ; 
but it is especially related in the Acts of the 
Apostles, immediately after Jesus had commanded 
them not to depart from Jerusalem, until the 
Holy Ghost had come upon them, in these words : 
**And when He had spoken these things, while 
they beheld, He was taken up, and a cloud 
received Him out of their sight ; and while they 
looked stedfastly toward heaven as He went up, 
behold, two men stood by them in white apparel, 
which also said. Ye men of Galilee, why stand jre 
gazing up into heaven 1 This same Jesus, which 
is taken up from you into heaven, shall so come 
in like manner as ye have seen Him go into 
heaven." 

§2. 

Such is a summary of the direct evidence 
concerning Christ's death and burial, resurrection 
and ascension, famished us by the four gospels, 
and the record of the Acts of the Apostles ; and 
when we consider the circumstances in which, and 
the persons by whom, the several accounts were 
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written, the objects which the writers had in view, 
and the brief accounts they give, and perhaps in 
their day could only give, of the great events 
which they relate, I venture to think that any 
candid person will admit the evidence to be un- 
impeachable. I submit a few reasons for coming 
to this conclusion. — First : The writers speak of 
things which happened, and of words which were 
uttered, within their own personal knowledge, or 
within that of men with whom they lived upon 
terms of the closest daily intimacy; while the 
narratives themselves are of an artless character, 
and such as we may well suppose the men who 
wrote them would have written. Secondly : The 
history related to us is one which no person, 
wishing to impose upon the credulity of others, 
would have been at all likely to invent for that 
purpose. The central figure is represented as a 
man bom of humble parents ; living in retirement 
until thirty years of age ; then choosing simple 
and unlearned fishermen for his associates, and 
to be his ministers, in a scheme for the regenera- 
tion of the world, without any apparent means to 
accomplish such an end ; and fimally seeming, in 
every human point of view, utterly to break 
down and fail in the proposed object. Thirdly : 
No attempt is made to soften down or extenuate 
any circumstance appearing to throw discredit 
upon the characters or conduct of the leading 
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actors in the scenes describedr One of them is an 
avaricious unprincipled fellow, is termed a thief, 
and turns out to be a traitor of the lowest type ; 
another is suspicious and unbelieving ; and even 
the chief of them, noble, brave, and loyal though 
he proves himself to be, is represented as falling 
off in the hour of trial, and denying his Lord and 
master. Fourthly : As has been already noticed, 
there are frequent discrepancies between the' 
accounts given of the same events by different 
narrators, which persons desiring to pahn off 
fictions for truths would, and could easily, have 
avoided. 

But there is other evidence, indirect, yet hardly 
less strong than that of the Gospels themselves, 
namely, the writings of persons living after gospel 
times ; primarily, those of the early fathers of 
the Christian Church ; and secondarily, those of 
Jewish, heathen and other authors, bearing testi- 
mony to the preceding writings. Passages in, and 
quotations from early books, containing accounts 
of our Lord's life and works, are cited, and made 
the subject of comment and controversy in later 
days, and no such citations could or would have 
been made, if the books cited had been spurious 
or unauthentic. Besides, and I may here remark, 
that at the time of, and after our Saviour's death, 
there were living men of learning and keen 
intellects, both Jew and Gentile, who were im- 
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bued with the bitterest hostility to the religion of 
Christ, who sought to extinguish it by every 
means in their power, and who would have been 
too ready to use, as they had the opportunity of 
using any evidence against the new faith, could 
they have found it, and who would have detected 
and exposed the fallacies of its advocates, if any 
had existed. 

One important document, directly recording 
the death of Christ, and the circumstances which 
led to it, is unfortunately now lost ; the account 
transmitted by Pilate to the Emperor Tiberius 
and the Koman Senate giving the history of that 
event. That such an account was sent, and 
received at Rome, is certain from the fact that 
Justin Martyr expressly referred to it in his con- 
troversy with Crescens, circ : A.D. 150 ; and it 
is impossible to conceive his having done so, if 
there had been no such record, or if it had been 
at all at variance with the gospel narrative ; and 
we may be quite sure that Crescens would have 
silenced his adversary most effectually if Justin 
had appealed to a state paper, of the authenticity 
of which there was any doubt. Justin appealed 
to the same record again, in what was termed his 
" apology," presented to the Emperor Antoninus 
Pius sometime later, and Tertullian, fifty years 
afterwards, also mentioned it. The avowed 
enemies of Christianity, Porphyry, Hierocles, 
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Julian the apostate, and many others, while derid- 
ing the doctrines, never attempted to dispute the 
facts narrated in the gospels, but only attributed 
the miracles of Christ, and His resurrection from 
the dead, to magic and satanic agency. 

Lastly, the gradual conversion of learned men 
from the heathen to the new faith, proves that 
they, at least, who had the best means of inquir- 
ing into and testing the evidences of it, believed 
those evidences to be true. 



§3. 

We believe, then, that Christ rose from the 
dead, because we have evidence on which we 
rely, assuring us of the fact, and that He so 
rose on the third day after His burial, as the 
records state ; thus verifying His own prophecy, 
in which, speaking of His body under the 
figure of the temple, He said to the Jews, 
" Destroy this temple and in three days I will 
raise it up," words which even His Disciples did 
not understand until He revealed the meaning of 
them after He had risen. 

Christ's resurrection from the dead was alike 
the result and the manifestation of the accept- 
ance of His Sacrifice by the Father. Upon our 
belief in it, our belief in the redemption of 
mankind restS| and hence it was the especial 
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theme on which the Apostles preached. Before 
the Chief Priests, before Felix, and before Agrippa, 
the resurrection of Christ Jesus was the one great 
fact to which Paul appealed in support of the 
doctrines he inculcated, and, in writing to the 
Corinthians, he sums up the whole matter before 
him in very plain words, to show that a disbelief 
on this one point involved a disbelief of all beside, 
even to the rejection of the Apostles' testimony 
itself. — " If Christ be not risen," he says, " then 
is our preaching vain, and your faith is also vain ; 
yea, and we are found false witnesses of God, 
because we have testified of God that He raised 
up Christ." 

The ascension of Christ into heaven was, if we 
may say so,- the necessary sequel to His resurrec- 
tion from the dead. He had fulfilled His mission ; 
here was His reward. It was the consequence 
and the granting of His own prayer. '* I have 
finished the work which Thou gavest me to do ; 
and now, Father ! glorify Thou me with thine 
own self, with the glory which I had with Thee 
before the world was." The Father complied 
with the Son's petition. He had sent Christ 
dow*n from heaven ; He took Him up into heaven 
again, and set Him upon the throne prepared for 
Him from the beginning, the seat at His own 
right hand. 
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CHAPTER V. 



OF CHRIST'S COMING AGAIN WITH GLORY 
TO JUDGE THE QUICK AND DEAD. 



C( 



AND HE SHALL COME AGAIN WITH GLORY TO 



JUDGE BOTH THE QUICK AND THE DEAD ; WHOSE 
KINGDOM SHALL HAVE NO END." 



§1- 

The coming again of our Lord Jesus Christ 
with glory, as the great Judge of all men, is a 
subject the consideration of which we can never 
enter upon without much diffidence. We must 
always approach it witii the feeling that we are 
utterly unable, of ourselves, to conceive either 
when, or how, or of what nature, that coming 
will be. 

The belief in the general Kesurrection of the 
dead, and the Life of the World to come, as 
forming separate articles of faith, will be dealt 
with in their place hereafter ; but I may observe 
that the considerations which led me, in my first 
Chapter, to regard man as placed upon this earth 
for trial and probation, subjected to influences 
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both good and evil, but with liberty to choose the 
one and to reject the other, and with the know- 
ledge that he will receive hereafter such reward 
or punishment as his choice shall merit, the gift 
of eternal Life, or the loss of it, have already led 
up to a belief, not only in a future state, but ii^ 
an intermediate judgment also, to which all men 
will be submitted at the Last Day. 

Taking so much as proved or granted, we can 
readily conceive that God, having raised up 
Christ Jesus from the dead, would appoint Him 
to judge the world which He had died to redeem ; 
and our minds are naturally prepared for the 
announcement which Scripture makes to us, that 
He has done so, and had so ordained from the 
beginning. 

St John records our Lord's saying : " The 
Father judgeth no man, but hath committed all 
judgment unto the Son ; " and His adding, 
" Verily, verily, I say unto you, the hour is 
coming, and now is, when the dead shall hear 
the voice of the Son of God ; and they that hear 
shall live." And again, "All that are in the 
graves shall hear His voice, and shall come forth ; 
they that have done good unto the resurrection of 
life ; and they that have done evil, unto the 
resurrection of damnation." — John v. 22, 25, 29. 

And St. Matthew relates that when, after our 
Lord had prophesied the destruction of the 
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Temple, saying, " There shall not be left here one 
stone upon another," the Disciples asked Him, 
'' TeU us, When shaU these things be ? and 
What shall be the sign of thy coming, and of the 
end of the world ? " He answered them on both 
points, foretelling the fall of Jerusalem, and the 
frightful scenes which took place there, less than 
forty years afterwards, and, speaking also of the 
last days of all, in metaphors usual in that age 
to express a great catastrophe, went on to say : — 
" Then shall appear the sign of the Son of Man 
in heaven ; and then shall all the tribes of the 
earth mourn, and tbey shall see the Son of Man 
coming in the clouds of heaven, with power and 
great glory ; and He shall send His Angels with 
a great sound of a trumpet, and they shall gather 
together His elect from the four winds, and from 
one end of heaven to the other." Adding, " But 
of that day and hour knoweth no man, no, not 
the Angels of heaven, but my Father only." — 
Matt. xxiv. 30, 31, 36. St. Mark, recording the 
same saying, gives it : no, not the Angels which 
are in heaven, neither the Son, but the Father." — 
Mark xiii. 32. 

St. Peter preached to Cornelius : " How God 
anointed Jesus of Nazareth with the Holy Ghost 
and with power ; who went about doing good ; 
and we are witnesses of all things which He did 
both in the land of the Jews, and in Jerusalem ; 
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whom they slew and hanged on a tree ; Him God 
raised up the third day and shewed Him openly ; 
* * * and He commanded us to preach unto the 
people, and to testify that it is He which was 
ordained of God to be the Judge of quick and 
dead." — Acts x. 38-42. 

And St. Paul at Athens : " The times of this 
ignorance God winked at, but now commandeth 
all men everywhere to repent, because He hath 
appointed a day, in the which He will judge the 
world in righteousness, by that man whom He 
hath ordained, whereof He hath given assurance 
unto all men, in that He hath raised Him from 
the dead." 

Some persons have supposed the Apostles to 
have expected that the second coming of Christ 
would happen in their own time, and passages in 
their writings have been referred to as favouring 
that supposition. St. John, alluding to the 
coming of antichrist, as a sign of the last times, 
says " Even now are there many antichrists ; 
whereby we know that it is the last time." — 
1 John ii. 18. 

And St. Paul, in his first epistle to the Thessa- 
lonians, chap, iv., tells them, in allusion to the 
resurrection of the dead : " If we believe that 
Jesus died and rose again, even so them also 
which sleep in Jesus will God bring with Him ; 
for this we say unto you by the word of the Lord, 
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that we, which axe alive and remain unto the 
coming of the Lord, shall not prevent them that 
are asleep. For the Lord Himself shall descend 
from heaven with a shout, with the voice of the 
Archangel, and with the trump of God ; and the 
dead in Christ shall rise first ; then, we which 
are alive and remain shall be caught up together 
with them in the clouds, to meet the Lord in the 
air; and so shall we ever be with the Lord." 
And writing to the Corinthians in his first epistle, 
he' speaks of himself and them as those, " upon 
whom the ends of the world are come." And 
afterwards, " Behold, I show you a mystery ; we 
shaH not all sleep, but we shall all be changed, in 
a moment, in the twinkling of an eye, at the last 
trump." 

But in his second epistle to the Thessalonians, 
he expressly beseeches them, probably to correct 
errors deduced from his former writings, that 
they be not troubled, by supposing that he had 
either by word or letter told them, that the day 
of Christ was at hand ; and he goes on to tell 
them that that day should not come, except there 
should be a falling away first, and the man of sin 
be revealed. And again in his last words to 
Timothy he speaks of his own looked-for death — 
" I am now ready to be offered, and the time of 
my departure is at hand. I have fought a good 
fight ; I have finished my course ; I have kept 
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the faith. Henceforth, there is laid up for me a 
crown of righteousness, which the Lord, the 
righteous judge, shall give me at that day." 

And so St. Peter, also, while saying, " The 
end of all things is at hand," alludes to his own 
death : — " I think it meet, as long as I am in this 
tabernacle, to stir you up by putting you in 
remembrance ; knowing that shortly I must put 
off this tabernacle, even as our Lord Jesus Christ 
hath shewed me." And he speaks, in another 
place, of the Day of the Lord, that it " shall come 
as a thief in the night " — that is, without warn- 
ing and unexpectedly. 

But our Lord Himself had, in parable, used a 
similar expression, in reference to His second 
coming ; and had on more than one occasion, 
besides that already mentioned, plainly told His 
Disciples that they knew not, nor should know, 
the day of His coming. And again, after His 
resurrection, when the Disciples, still mistaking 
the true nature and object of His mission, once 
more asked Him, " Wilt Thou at this time restore 
again the kingdom to Israel V He rebuked them, 
saying, " It is not for you to know the times and 
the seasons, which the Father hath put in His 
own power." 

Seeing, then, that the day of our Lord's second 
coming was not revealed to the Apostles, and that 
He knew it not Himself, as we have before 
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formed one great stumbling-block to His reception 
as the Christ. The idea of a Sabbath of a thou- 
sand years, attributed by Je\vish tradition to 
Elijah, would appear to have been held by 
St. John, and by many of the eariy fathers of 
the Church. And so, in later years, enthusiastic 
minds have speculated on a literal fulfilment of 
the prophecies of Daniel, have fancied they could 
tracQ, in his descriptions, definite allusions to 
events and persons in modem times, and have 
even anticipated in our own days the inaugura- 
tion of Christ's personal reign on earth. The 
wonderful discoveries of science, recently made, 
have seemed, to their imaginations, to have been 
expressly referred to in the prophetic writings, 
and revealed as its immediate antecedents ; while 
other, more sober and more thoughtful minds, 
with loftier aspirations, regard the kingdom of a 
glorified Saviour as one which shall be spiritual 
rather than material, believing Christ to have 
intended His words to be taken literally, when 
He said, " My kingdom is not of this world." 

It is, it seems to me, as useless as it is inex- 
pedient to enter into speculations upon such a 
subject ; and I cannot resist the conviction that, 
if the Almighty permitted an insight into the 
future. He would have made to us declarations of 
a much more definite and distinct character than 
He has made at present ; and that it behoves us 
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If it be objected that Christ's delivery of His 
kingdom to the Father is inconsistent with a 
belief that it shall have no end, I may remark, as 
I have done once before, that we cannot always 
attach literal meanings to expressions used in 
reference to God and things eternal ; although it 
does not seem to me, after all, that we do violence 
to onr ideas by conceiving an endless duration of 
Christ's kingdom, under the supreme dominion of 
the Father. It involves a belief, indeed, in the 
supremacy of the Father, but that we must hold, 
as we have seen in the first two Chapters ; and 
we only notice here, again, the necessity for that 
belief, as without it St. Paul's teaching fails. 

The nature of Christ's kingdom has been a 
constant subject of speculation. The idea of a 
Millennium is a very ancient one. Job would 
seem to have referred to it, or at least to an 
earthly kingdom, when he says " I know that my 
redeemer Hveth, and that he shall stand at the 
latter day upon the earth ; " and readers of the 
Prophecies in the earliest times, taking them 
literally, imagined that the Messiah's advent 
would usher in a reign of the saints on earth ; — 
" when nation should not lift up sword against 
nation, neither should they learn war any more ;" 
" and when the earth should be full of the know- 
ledge of the Lord." Such a belief, we know, 
generally prevailed in our Saviour's day, and 



CHAPTER VI. 



OF THE HOLT GHOST. 



"and I BELIEVE IN THE HOLY GHOST, THE 
LORD AND GIVER OF LIFE, WHO PROCEEDETH 
FROM THE FATHER, WHO WITH THE FATHER AND 
THE SON TOGETHER IS WORSHIPPED AND GLORI- 
FIED, WHO SPAKE BY THE PROPHETS." 



§ 1- 

God is a Spirit, and as He is infinite, our first 
and natural conception of the term "The Holy 
Ghost" would be that it must needs mean the 
Almighty Father Himself ; but when we read the 
Scriptures attentively, and find the Holy Spirit 
spoken of as " given," " sent," " proceeding from 
the Father," " poured out," " abiding in our 
hearts," and the like, we see that such a con- 
ception would be inaccurate, if not absolutely 
erroneous. The terms "The Holy Ghost" and 
" The Holy Spirit " are nowhere used in Scripture 
to signify God the Father ; but He gives life to 
us, dwells in us, works in us, and sanctifies us by 
His Spirit. If it be objected. How can God's 
Holy Spirit be separated from God Himself ? we 
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reply : although, in one sense, nothing can be 
separated from the One Omnipresent God, seeing 
that in Him all live and move and have their 
being; yet, a distinction between God in His 
infinite attributes, and God operating in or to- 
wards His creatures, must be maintained, in order 
to convey to our minds true ideas of Him as He 
is revealed to us. The Father begat the Son to 
be the outward manifestation of Himself, His 
image. His visible representation, or all that Man 
could see of Him ; so. He sends forth His Holy 
Spirit to be the inward manifestation of His 
invisible presence. I will notice, presently, the 
expression in the Creed, about which much cavil 
has been raised, " who proceedeth from the Father 
and the Son," and speak of the Holy Ghost, now, 
as proceeding from the Father, as the one and 
only source from which He emanates. It was by 
His Holy Spirit that God Almighty dwelt in an 
especial and ineffable manner in our Lord Jesus 
Christ, speaking through Him, and doing by Him 
those great and si^pernatural works which attested 
our Lord's mission. So also by His Spirit, God 
inspired the Prophets and Holy Men of old, and 
still dwells in the hearts of the faithful, prompt- 
ing them in all that is good, animating their 
consciences to repress that which is evil, and 
drawing those who are willing into communion 
with Himself. 
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Having said so much by way of introduction, 
let us see what the Scriptures declare to us of the 
Holy Ghost :— 

" And Jesus, when he was baptized, went up 
straightway out of the water ; and, lo, the heavens 
were opened unto him, and he saw the Spirit of 
God descending like a dove and lighting upon 
him." — Matt. iii. 16. 

" If I cast out devils by the Spirit of God, 
then the kingdom of God is come unto you." — 
Matt. xii. 28. 

" It is not ye that speak, but the Holy Ghost.'' 
— Mark xiii. 11. 

" He shall be filled with the Holy Ghosts- 
Luke i. 15. 

** Zacharias was filled with the Holy Ghost, and 
prophesied." — Luke i. 67. 

" It was revealed unto him by the Holy 
Ghost."— Luke ii. 26. 

" Jesus, being full of the Holy Ghost, returned 
from Jordan, and was led by the Spirit into the 
wilderness." — Luke iv. 1. 

" The Comforter, which is the Holy Ghost, 
whom the Father will send in my name, he shall 
teach you all things." — John xiv. 26. 

" When the Comforter is come, whom I will 
send unto you from the Father, even the Spirit of 
truth which proceedeth from the Father, he shall 
testify of me." — John xv. 26. 
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" When he, the Spirit of truth, is come, he will 
guide you into all truth." — ^John xvi. 13. 

" Ye shall receive power, after that the Holy 
Ghost is come upon you." — Acts i. 8. 

" They were all filled with the Holy Ghost, 
and began to speak with other tongues, as the 
Spirit gave them utterance." — Acts ii. 4. 

" While Peter yet spake, the Holy Ghost fell 
on all them which heard the word." — Acts x. 44. 

" On the Gentiles also was poured out the gift 
of the Holy Ghost; for they heard them speak 
with tongues, and magnified God." — Acts x. 45. 

" They were forbidden of the Holy Ghost to 
preach the word in Asia." — Acts xvi. 6. 

" They assayed to go into Bithynia, but the 
Spirit suffered them not." — Acts xvi. 7. 

"Well spake the Holy Ghost by Esaias, the 
prophet, unto our fathers." — Acts xxviii. 25. 

"Being sanctified by the Holy Ghost." — 
Eom. XV. 16. 

" Through mighty signs and wonders, by the 
power of the Spirit of God." — Eom. xv. 19. 

" God hath revealed them imto us by his 
Spirit."—! Cor. ii. 10. 

"Ye are sanctified in the name of the Lord 
Jesus and by the Spirit of our God." — 1 Cor. vi. 1 1. 

" Know ye not that your body is the temple of 
the Holy Ghost which is in you, which ye have 
of God."— I Cor. vi. 19. 

G 
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" The manifestatioii of the Spirit is given to 
every man to profit withal"—! Cor. xiL 7. 

" As it is now revealed unto his holy Apostles 
and prophets, by the Spirit." — ^Ephes. iii. 5. 

" The prophecy came not in old time by the 
will of man ; but holy men of God spake as they 
were moved by the Holy Ghost." — 2 Peter i. 21. 

From these passages, and from numerous others 
which might be quoted to the like effect, we 
perceive plainly that the Holy Ghost is the 
inward manifestation of the invisible presence of 
Almighty God, as has been before observed, 
operating subjectively in or through those to 
whom He is communicated, and whom He 
empowers or influences, guiding and teaching 
Apostles, working miracles, conferring gifts, 
sanctifying and comforting men's hearts. 

The Holy Spirit has never assumed, and obvi- 
ously from His nature could not assume, a visible 
personal form; and when, in Koman-catholic 
countries, we see pictorial representations of 
" the Trinity " — an aged man, a young man, and 
a dove — we are shocked at that which appears to 
us to be irreverent and profane. Yet no one 
supposes that they were meant or thought to be 
so; on the contrary, these paintings may have 
been executed with a perfectly devout object, 
namely, to bring the conception of The Father, 
The Son, and The Holy Ghost, more vividly 
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I 

before the minds of worshippers, just as the 
phrases " Trinity in Unity " and *' Three persons 
in one God " have been invented for a 'similar 
purpose ; although I cannot help thinking that 
the representations, whether by painting or by 
words, have lowered rather than elevated men's 
ideas, misled rather than assisted them, and 
lessened rather than increased the force and per- 
spicuity of Scriptural revelation. 

§2. 

With regard to the procession of the Holy 
Spirit from the Father and the Son, we shall 
do well to bear in mind the fact, appearing in 
my Preface, that the Creed originally framed and 
agreed to by the Council of Nice was silent on 
the subject ; and further, that the form which 
came subsequently into use, as the declaration of 
the Faith then decided, did not contain the words 
" and the Son,'' but stood, " who proceedeth from 
the Father," as I now give it at the head of this 
Chapter. 

The Latin Churches, however, continually 
spoke of the Holy Spirit, as proceeding from the 
Father and the Son ; and at length, in the fifth 
century, the word " Filioque " (and the Son) was 
actually introduced by them into the symbol of 
the Creed, in maintenance of the doctrine of the 

02 
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joint action of the Father and the Son, which had 
been brought prominently forward in St. Augus- 
tine's writings, and began to be generally accepted 
in Western Christendom circ : A.D. 420. 

The Greek or Eastern Churches, on the other 
hand, resisted the interpolation, going so far as to 
characterise the doctrine involved by it as blas- 
phemous and profane ; and by the decree of the 
General Council of Ephesus, held A.D. 431, it 
was decided that no addition should be made to 
the Creed revised and settled at Constantinople 
A.D. 381, as being that which had been defined 
by the Nicene Council. 

Disputes, nevertheless, continued between the 
Eastern and Western Churches, until in A.D. 809, 
Pope Leo III., on appeal made to him, determined 
that nothing ought to be added to the settled 
symbol ; and although he is said to have, himself, 
favoured the new doctrine, he was constrained to 
admit the word " Filioque " to have been an 
interpolation, and ordered it to be struck out. 
Notwithstanding this decision, however, the word, 
once admitted, retained its place, and was by 
degrees adopted in all the Western Churches, 
without exception. 

It is not necessary to assume, that by using 
the expression " Who proceedeth from the Father 
and the Son," any branch of the Church ever 
held that the Holy Spirit was other than the 
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Spirit of God the Father ; for, from the Scrip- 
tural passages quoted and from considerations 
already advanced, it is clear that He is, and can 
be no other. We may indeed be sure that the 
main, if not the only, object with which the 
word " Filioque " was inserted in the Creed, was 
to give a more complete effect to those passages 
in Scripture which seemed most strongly to 
uphold the divinity and the power and the 
dignity of the Son, against the Arian view, still 
cropping up, and to identify the Father with the 
Son, and the Son with the Father, in the mission 
of the Holy Spirit. 

Still, however blameless, or even praiseworthy 
the object may have been, it must be conceded 
that the alteration of the original Creed led to 
the introduction of error in the conception of the 
' relation of the Son to the Father, and of the 
nature of the Holy Ghost, as the Father's Spirit, 
and was a departure from our Saviour's own 
teaching, which might have well been deemed 
the best. He taught His Disciples, that the 
Comforter who should come to them was the 
Spiiit of the Father ; that the Father would send 
Him unto them ; that He would pray the Father 
to send Him ; and although in John xv. 26 He 
says " When the Comforter is come, whom / will 
send unto you from the Father ;" He goes on, in 
the same sentence, to say, " even the Spirit of 
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Truth, which proceedeth from the Father." And 
80, again, in accordance with His saying in 
John xvi 7, namely, "It is expedient for you 
that I go away ; for, if I go not away, the Com- 
forter wUl not come tmto you;" the Scriptures 
tell us that although our Lord, when giving His 
commission to the ten Apostles, present on the 
occasion mentioned in John xx. 22, is recorded 
to have breathed on them, and said to them, 
" Receive ye the Holy Ghost ;" He nevertheless 
commanded, " that they should not depart from 
Jerusalem, but wait for the promise of the 
Father," telling them that they " should be bap- 
tized with the Holy Ghost, not many days 
thence," Acts i. 4, 5 ; and the Holy Ghost was 
not, in fact, given to those ten, until He was 
conferred upon all on the day of Pentecost, when 
Peter, standing up to explain the wonder-working 
gift, attributed it expressly to the Father, by 
quoting Joel ii. 28, " It shall come to pass in the 
last days," saith God, " I will pour out my Spirit 
upon all flesh, and your sons and your daughters 
shall prophesy, and your young men shall see 
visions," &c. 

On no other occasion was there any such out- 
pouring of the Holy Spirit as on this, if we 
except His descent upon Jesus Himself, at His 
baptism, when He must needs have proceeded 
from the Father only. 
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§3. 

When, in obedience to our Lord's command, 
Matt, xxviii. 19, we baptize in the name of the 
Father, and of the Son, and of the Holy Ghost, 
and when we ascribe honour to the Father, the 
Son, and the Holy Ghost, we recognise and give 
honour to the Father, ^rs^, as the one God, the 
Lord Jehovah, and the Son and Holy Ghost, 
secondarily, as His respective visible and invisible 
manifestations to us ; and that this was the 
primitive doctrine and practice, will appear by 
reference to the writings of the fathers, with 
whom a common form of doxology ran thus : — 
" Glory be to the Father, with His Son, Jesus 
Christ our Lord, in the Holy Ghost." 

On this subject, Justin Martyr writes : — "In all 
our oflferings we bless the Maker of all things, 
through His Son, Jesus Christ, and through His 
Holy Spirit." And again, " We worship and 
adore God Himself, and His Son, which came 
forth from Him, and the Prophetic Spirit ; 
honouring each according to reason and truth ; 
worshipping the Maker of the Universe, and 
honouring His Son in the second place, and the 
Spirit of Prophecy in the third place, according 
to reason." And again, " Next after God, who is 
before all, we yield honour, in the second place, 
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to the Word, whicli came forth from God ; and, 
in the third place, to the Spirit." 

St. Paul explains the nature of the respective 
operations of the Holy Ghost and of the Son, in 
the exercise of the power of the Father, in 
1 Cor. xii. 4-6 : " There are diversities of gifts, 
but the same Spirit ; and there are differences of 
administrations, but the same Lord ; and there 
are diversities of operations, but it is the same 
God which worketh all in all." 

And Athanasius : " God, both framed all things 
by His Son, and in His Spirit ; and in the same 
manner upholds and preserves them." And again, 
" When all things are done by God, through 
Christ, in the Holy Spirit, I see the undivided 
operation of the Father, the Son, and the Holy 
Spirit ; yet do I not, therefore, so confound to- 
gether. Him by whom, and Him through whom, 
and Him in whom, all is worked, as to be forced 
to run the three persons into one." Athan. contra 
Sabell. 

And again, " There is but one Divinity, which 
is also in the Word, and one God, which is the 
Father, existing of Himself, as being over all ; 
and manifesting Himself in the Son, as being 
through all, and in the Spirit, as working in all, 
through the Son, and by the Spirit." Athan. 
contra Arian. 

The writings of other Fathers might be referred 
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to, in which similar language is made use of, as 
evidence of the Belief of the Church in early- 
times, before superstition, engendered, we may- 
suppose, by Pagan habits of thought, corrupted 
the simplicity of the Christian Faith. The 
mysterious dogma of a Trinity in Unity would 
seem to have been unknown in those days ; and 
that it was so for at least three centuries, we may 
infer from the facts incidentally mentioned in my 
second Chapter, namely : that, although the 
heresies of Sabellius and Arius had distracted the 
Church upon the subject of the nature of Jesus 
Christ, and His relation to the Father ; and, 
although the most learned men of the day, 
including Athanasius, to whom especially has 
been attributed the invention of the phrase in 
question, engaged in the controversy ; and, 
although the most important general Council of 
the Church ever held, was convened and met at 
Nice, in the early part of the fourth century, for 
the purpose of suppressing these very heresies, 
and of establishing the true Faith ; no such 
doctrine as a " Trinity in Unity " was enunciated 
by the Nicene Council. 

Indeed, the more the subject is considered, the 
more unintelligible, confused, and inconsistent, as 
well with Scripture as with itself, does the con- 
ception to my mind appear. No one uses such 
contradictory language, as to speak of three being 
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one, and one three, to convey a rational idea in 
ordinary affairs. Why, then, should such a 
phraseology be needed to impart a conception of 
Almighty God, His Son, and Holy Spirit, unless 
the conception we are now noticing be, in truth, 
incapable of a rational explanation ? The use of 
the term, " Godhead," whatever meaning may be 
attributed to it, does not render the idea any the 
more tenable, seeing that the expression cannot 
signify more than God the Father, in as much as 
the Father is infinite, a term than which nothing 
can be greater ; while it cannot signify less, 
because the infinite Father is included in it ; but, 
if it signifies neither more nor less than God the 
Father, then the phrases " Trinity in Unity " and 
" Three persons in one Godhead " merely amount, 
after all, to Sabellianism, mystified by being 
irrationally expressed. 

If it be granted that God the Father is One 
God, Infinite, Omniscient, Omnipotent, Omni- 
present, it is a manifest contradiction in terms to 
say, that He requires, or admits of, the addition 
of two or more persons to constitute Him God ; 
while, to include the Son and the Holy Ghost in 
or with the Father, or, as it is mystically termed, 
in one Godhead, is destructive of the Son and the 
Holy Ghost — a position in support of which I may 
again call in the authority of St. Athanasius, who 
writes : " Was not the Son sent by the Father ? 
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He Himself declares so ; and He likewise pro- 
mised to send the Spirit, the Comforter, and did 
send Him according to promise. But, now, they 
who run the three persons into one, destroy, as 
much as in them lies, both the generation of the 
Son, and the mission of the Son and Spirit." 
Athan. contra Sabell. 

Of the Creed, for which the authority of Athan- 
asius has been so unwarrantably assumed, I have 
already spoken in my second Chapter. I need 
only now remark, that, although it is inserted in 
our Prayer Books, and referred to in the eighth 
Article of Eeligion as having the warrant of 
Scripture, yet our Church does not deem a belief 
in it essential, inasmuch as the expression of a 
belief in the Apostles' Creed is all that is required, 
either on admission into Church membership by 
baptism, or at confirmation, or at the communion 
of the sick, when the absolution of sins is granted 
at the solemn moment of the approach of death ; 
while, if any further exposition of the foregoing 
doctrinal points be desired, the Nicene Creed 
stands the one and only authoritative declaration 
of the Church on the subject, having the sanction 
of an (Ecumenical Council ; the so-called " Creed 
of St. Athanasius" never having received any 
such authority. 

There is, I think, little or no doubt that the 
doctrine of a Trinity in Unity had its origin in 
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Africa, the early advocates of it having been 
almost exclusively connected with that part of 
Christendom ; and when we bear in mind that 
the notion of a triad of deities was an essential 
characteristic of Ancient Egyptian Worship,* we 
see a reason why inen accustomed to such a belief 
should, not unnaturally, however ignorantly, have 
regarded the Father, the Son, and the Holy Ghost 
of the Christian Faith, as corresponding with one 
of the triads of their old mythology, and, favoured 
by the growth of superstition in the fourth 
century, have constituted them a Triad accord- 
ingly. 

* " Among the remarkable theories of the Egyptians, was the 
union of certain attributes into triads ; the third number of which 
proceeded from the other two; and in every city one of these 
combinations was the triad of the place." — Wilkinson's Ancient 
Egyptians — Subdivisions of the Deity. — Vol. i. chap. v. p. 329. 



CHAPTER VII. 



OF ONE CATHOLIC AND APOSTOLIC CHURCH. 



" I BELIEVE IN ONE CATHOLIC AND APOSTOLIC 
CHURCH." 



§1. 

By one Catholic and Apostolic Church, we 
mean the whole body of the faithful, everywhere, 
who acknowledge, and call upon the name of 
Jesus Christ, as the only begotten Son of God, 
the promised Messiah, who, by His death, has 
obtained for us, and for all who believe on Him, 
remission of sins, and the hope of everlasting life. 
We do not exclude any one holding this faith, 
because he is not in communion with our par- 
ticular branch of the Church Catholic. 

The Church of Rome, on the contrary, main- 
tains that she herself, and she alone, is the one 
and only Church, and that no one can be saved 
out of it. To the authorised question, " How is 
the Holy Catholic Apostolic Church one ? " she 
gives this authoritative answer, " By its members 
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believing the same truths, having the same sacra- 
ments and sacrifice, and being under one visible 
head on earth ; " so that all who decline to accept 
the Pope as the sole vicegerent of Christ here, 
who deem to be fiction much which the Church 
proclaims to be truth, and who consider the sacri- 
fice of the mass, as the Church of England terms 
it, a " blasphemous fable," are beyond the pale 
and incapable of salvation. 

The Eomanist believes that the traditions of 
the Church, meaning again the Church of Eome 
only, form an unwritten law of God, having equal 
authority with Scripture, and making up what he 
terms " the total rule of Faith." The reformed 
^Churches, on the other hand, acknowledge Holy 
Scripture only. The Romanist receives as in- 
disputable whatever dogmas the Pope, as the 
infallible head of the Church, in Council may 
pronounce ; whereas we, recognising in the 
Church authority in matters of controversy, 
hold nevertheless that her authority is limited by 
and subservient to Scripture, which, as having 
been written for our admonition, we are all 
enjoined to read and study. 

The Greek and the Armenian Christian, sever- 
ally, holds to the traditions of his particular 
Church, and moreover attributes authority to 
writings, which neither we nor the Church of 
Rome acknowledge ; and again, while we of the 
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reformed Church refuse to believe in the numer- 
ous legends of the Romish Church, and discredit 
her so-called miracles, from those alleged to have 
been performed by ancient saints down to that of 
the liquefaction of the blood of St. Januarius, 
still annually proclaimed ; Rome, on her part, 
derides, as pitiable, the well known miracle of 
the Greek Church, the descent of the holy fire 
from heaven at the Church of the Resurrection 
at Jerusalem, which still takes place, they tell 
you, on each Easter eve. 

Thus the idea of Unity within the Catholic and 
Apostolic Church, in our acceptation of the term, 
fails at the outset of our enquiry upon the subject 
of it, with the exception of its very first and 
simplest principles. 

It is no part of my object, nor have I the least 
desire, to write an essay on the errors, or assumed 
errors, of the Church of Rome, or to speak invidi- 
ously of her, rather than of the other Churches I 
have named. I sincerely trust that the members 
of each and every Church, calling upon the name 
of Christ in honesty and sincerity of heart, faith- 
fully walking in the light vouchsafed to them, 
may find their way to heaven. But the doctrines 
and pretensions of the Church of Rome naturally 
present themselves, and I am constrained to 
notice them more cogently than others, seeing 
that, if well founded, they would necessarily 
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prohibit us from accepting the very article of the 
Creed which we are now considering. 

§2. 

Before going further, it is necessary to observe 
that the word "Church," although, in its wide 
and general sense, always meaning the universal 
Church of Christ, embracing the whole body of 
the faithful, had in and from the earliest times, 
and has still, a limited and a local signification. 
We have the Church of Jerusalem, and the 
Churches of Antioch, Ephesus, and Corinth, of 
Galatia, Macedonia, and many others, mentioned 
in the Acts of the Apostles, and in St. Paul's 
writings. Indeed, the assembly of brethren in a 
household is designated a Church. St. Paul 
sends his greeting to Aquila and Priscilla at 
Eome, " and the Church that is in their house ; " 
and to Nymphas in Laodicea, " and the Church 
which is in his house." 

It is difl&cult to say, with any degree of cer- 
tainty, by whom in particular the early Churches 
were severally founded. Each band of Disciples, 
small or great, meeting together, constituted it- 
self a Church in the narrow acceptation of the 
term, and maintained its own independence, 
subject only to the authority of the Apostles, and 
of such persons as they commissioned to represent 
them. The Church of Jerusalem may be said 
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to have naturally founded itself. That City 
became, after our Lord's ascension, the home of 
the Apostles, and the centre of their work Next 
in order came Antioch and Ephesus, which lay 
claim, and apparently with good reason, to have 
been founded by St. Peter and St. John ; while 
St. Paul himself tells us that he " planted " the 
Church at Corinth, and there can be little doubt 
that it was he who established the Church at 
Rome. 

It has been questioned whether St. Peter ever 
went to Rome until shortly before his death. An 
early tradition supports the belief that he suffered 
martyrdom there, in company with St. Paul ; and 
Eusebius seems to have thought that he had gone 
there previously, namely in the reign of Claudius, 
speaking of him and St. Paul as joint founders of 
the Roman Church ; but seeing the position 
which St. Peter filled in the Ministry, and that 
which Rome held as mistress of the world, it is 
strange that no mention is made, in the record of 
the Acts of the Apostles, of such a man having 
gone to such a place — ^much more of his founding 
or confirming the Church there, if he had ever 
done so. St. Paul, on the other hand, claiming 
to be a freeborn Roman subject, lived at Rome, 
he tells us, in his own hired house, and lived 
there for a considerable length of time, writing 
no less than six of his epistles from thence. He 

H 
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wrote also, it is needless to say, a special epistle 
to the Romans, a perusal of which will probably 
satisfy the reader that he was more closely con- 
nected with them than were any other of the 
Apostles. Be this as it may, it is diflGicult to 
believe that St. Peter had been at Rome, when 
we know that St. Paul, writing to the Church 
there, never once referred to him ; while the 
absence of any mention of him in any one of 
St. Paul's epistles written from Rome, in which 
he habitually spoke of his fellow workers very 
freely, would lead us to imagine that St. Peter 
had not been there in St. Paul's time. The pro- 
bability is, that the attributing the foundation of 
the Church of Rome to St. Peter arose partly 
from a not unnatural association of the name of 
the chief Apostle with the Church of the chief 
City, but principally from the ambition of the 
Roman Bishops to assert a pre-eminence over the 
other Churches, in furtherance of which object 
they applied to their own Church especially the 
declaration of our Lord, in Matt. xvi. 18, claiming 
for it the foundation on the Rock, Peter, and 
appropriating to themselves the prestige due to 
the Apostle's name. 

As a matter of fact, no one Church appears to 
have had paramount influence or authority over 
any other, in the Apostles' days. If precedence 
were to have been given to any, the Churcfi at 
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Jerusalem would probably have had that honour 
conferred upon it ; but we find no record of such 
precedence ; and, for two centuries or more, each 
of the recognised Churches seems to have main- 
tained an unquestioned independence. Towards 
the close, however, of the third century, when 
the number of converts had been much increased, 
and various schools of religious thought had 
become established in the larger Church centres, 
Bishops stood forth as leaders of parties, and a 
struggle for pre-eminence naturally commenced. 
Their claims were settled to a certain extent by 
Constantine, who decreed that priority should be 
accorded to Constantinople, Antioch, and Alex- 
andria in the East, and to Rome in the West; 
but, even then, neither was regarded as holding 
supreme rank, although to the Bishop of Rome 
was conceded the foremost place ; and it was not 
until circ : A.D. 449, when divisions had again 
arisen in the Eastern Churches, provoked by the 
Eutychean controversy, and the contending 
parties had appealed to the Roman Bishop, as 
arbitrator, that the authority of Rome was really 
recognised. Leo the great, who then filled the 
papal chair, was a man of commanding talent and 
of unbounded ambition. He at once saw and 
seized the opportunity offered him, not merely of 
exercising power over the contending Churches 
as arbitrator between them, but of gaining for 

h2 
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his see supremacy over the whole Church. In 
this project, he had, as it happened, a powerful 
coadjutor in the Emperor Mercian, who had a 
strong leaning in favour of Leo, owing to the 
superior condition observable in Western as com- ' 
pared with Eastern Christendom, unquestioned 
deference being paid to the Roman Pontiff" in the 
West, while the Eastern prelates having become, 
in many instances, the heads or tools of factions, 
had lost the influence they once possessed. 

Leo, however, did not wholly attain his end. 
The Bishop of Constantinople, the seat of the 
government of the Eastern Empire, retained his 
primacy there, and held authority over the 
Eastern Churches. j 

The scope and object of this treatise will not 
permit me to trace the farther progress of the 
Papal power, nor is it necessary that I should do 
so. Sufficient has been said to show how, and 
under what circumstances, the original independ- 
ence of all the Churches of primitive times 
became invaded, and authority in Western Europe 
eventually centred in the Church of Eome. 

§3. 

All branches of the Church Catholic rest, of 

course, upon the one foundation of their common 

Lord. All equally recognise the eleven faithful 

Apostles, with St. Matthias, elected in the place 
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of Judas Iscariot, and St. Paul and St. Barnabas, 
who were separated by the express command of 
the Holy Ghost for the work of the gospel, as the 
fourteen men especially commissioned to establish 
the Church of Christ; while St. Mark and St. 
Luke, the seven deacons mentioned in the sixth 
Chapter of the Acts, Silas, and Judas sumamed 
Barsabas, Apollos, Timothy and Titus, will be 
admitted, on all hands, to have been men filled 
with the Holy Spirit, and pillars of the infant 
Church. But, when we come to speak of subse- 
quent and present Church authority, we shall 
have necessarily to consider the nature and extent 
of the divine commission, and of the consequences 
flowing from it ; and here differences of opinion, 
and vital ones, arise. 

The original twelve Apostles were called by 
Jesus at the commencement of his ministry, to 
be witnesses of his words and works, and after- 
wards to preach his gospel. Andrew and John , 
were Disciples of John the Baptist, who having 
heard his testimony to Jesus, " Behold the Lamb 
of God,'' followed our Saviour, and went home 
with Him. Andrew finds his brother Simon, and 
brings him to Jesus, and John brings to Him his 
brother James. Jesus Himself, on the day follow- 
ing, finds Philip, and says to him, " Follow Me." 
These five aU lived at Bethsaida, or near it, and 
were fishermen on the Sea of Galilee, the frequent 
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resort of Jesus Christ. Philip fetches Nathanael, 
generally supposed to be the "Bartholomew" of the 
Gospels, who lived at Cana near Nazareth ; and, 
shortly afterwards, Jesus calls Thomas and Mat- 
thew, the former a Jew bom at Antioch, and the 
latter a collector of the public taxes in Galilee. 
James the son of Alphaeus, and Jude his brother 
(or as some think, his son) nephews, it is supposed, 
of the Virgin Mary, Simon the Zealot, and Judas 
Iscariot, complete the list. 

We are told by St. Matthew that, early in his 
ministry, Jesus called the twelve to Him, and 
gave them power over the unclean spirits, and to 
heal all manner of disease, and sent them forth to 
preach, with this commission : " Go not into the 
way of the gentiles, and into any city of the 
Samaritans enter ye not, but go rather to the lost 
sheep of the house of Israel ; and as ye go, preach, 
saying * The kingdom of heaven is at hand.' 
Heal the sick, cleanse the leper, raise the dead, 
cast out devils, freely ye have received, freely 
give ; " adding, " whosoever shall not receive you, 
nor hear your words, it shall be more tolerable for 
the land of Sodom and Gomorrha, in the day of 
judgment, than for that city." — ^Matt. x. 1, 5, 14. 

St. Mark gives substantially the same account 
of the mission, and adds : " And they went out 
and preached that men should repent ; and they 
cast out many devils, and anointed with oil many 
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that were sick, and healed them." — Mark vi. 12. 

St. Luke writes : " Then he called his twelve 
Disciples together, and gave them power and 
authority over all devils, and to cure diseases, 
and he sent them to preach the kingdom of God, 
and to heal the sick ; and they departed, and 
went through the towns, preaching the gospel 
and healing everywhere." St. Luke also states 
that, besides the mission of the twelve, Jesus, 
shortly after His transfiguration, and as He went 
up to Jerusalem, " appointed other seventy, and 
sent them two and two before His face, into 
every city and place whither He Himself would 
come," with a commission very similar to that 
which He had given to the twelve, to heal the 
sick and preach His coming; and reports that 
"the seventy returned again with joy, saying, 
Lord, even the devils are subject unto us, through 
Thy name." — Luke x. 1, 17. 

Then, after His resurrection, our Lord gave His 
second commission to the eleven, recorded by 
St. Matthew as given after His appearance to 
them in Galilee, thus : " Jesus came and spake 
unto them, saying. All power is given unto me in 
heaven and in earth ; Go ye, therefore, and teach 
all nations, baptizing them in the name of the 
Father, and of the Son, and of the Holy Ghost ; 
teaching them to observe all things whatsoever I 
have commanded you ; and, Lo, I am with you 
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alway, even unto the end of the world* Amen." 
— ^Matt. xxviii 18. 

St. Mark relates the same interview as having 
occurred just after Jesus had appeared to the 
eleven " as they sat at meat " at Jerusalem, in 
these words : " Go ye into all the world and 
preach the gospel to every creature. He that 
believeth and is baptized shall be saved, but he 
that believeth not shall be damned. And these 
signs shall follow them that believe ; in my name 
shall they cast out devils ; they shall speak with 
new tongues ; they shall take up serpents ; and 
if they drink any deadly thing, it shall not hurt 
them ; they shall lay hands on the sick, and they 
shall recover." And he adds, " And they went 
forth, and preached everywhere, the Lord working 
with them, aad confirming the word with signs 
following." — Mark xvi. 15. 

And St. John records the commission as given 
on the evening of the first day of the week after 
Jesus' resurrection, when the Disciples were 
assembled, with shut doors, for fear of the Jews, 
Thomas not being there ; " Then came Jesus and 
stood in the midst, and saith unto them. Peace be 
unto you." And, after showing them his hands 
and his side, he said again, "Peace be unto you; 
as my Father hath sent me, even so send I you. 
And when he had said this, he breathed on them, 
and saith unto them, Receive ye the Holy Ghost ; 
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whosesoever sins ye remit, they are remitted unto 
them ; and whosesoever sins ye retain, they are 
retained." — John xx. 19-22. 

In addition to these commissions, or rather this 
commission differently related, and to enable the 
Disciples more effectually to execute it, in fulfil- 
ment of our Lord's promise that He would pray 
the Father to send them the Comforter, that He 
might abide with them for ever, and teach them 
all things, the gift of the Holy Spirit was con- 
ferred upon the eleven, and upon St. Matthias, 
upon the day of Pentecost next after the ascension, 
when, in evidence of it, they " aU spake with 
other tongues as the Spirit gave them utterance." 

The Apostles' mission, then, was to preach the 
gospel. They were also chosen witnesses to bear 
testimony to the death of Christ and His resur- 
rection from the dead. As credentials of their 
mission, they were invested with supernatural 
powers, to do such things as they had seen their 
master do, heal the sick, cleanse the leper, raise 
the dead, and cast out devils — ^powers which they, 
in fact, exercised. St. Matthew, in recording the 
second mission, does not notice the gift of miracle- 
working powers. He had done so in the first 
instance ; we assume it to be implied in the 
second. Similarly, St. Mark makes no mention 
of the powers, as given to the Apostles on their 
second mission; but states that they should be 



106 OF THE CHURCH. 

exercised by all believers ; not by the teachers, 
but by the taught, when he represents Christ as 
saying : " And these signs shall follow them that 
believe ; in my name shall they cast out devils, 
&c. ; " while St. John merely records the gift of 
the powers, by the equivalent expression, the 
power to remit sins. 

That the power to remit sins, * here referred to, 
really meant, and was understood only to imply, 
the power to remit the temporal consequences of 
sin, that is to say, to heal the sick, &c., will, I 
think, be clear from the following considerations ; 
1. It was the common belief, that disease and 
bodily infirmities were the punishment and con- 
sequences of sin. In the case of the man who 
was bom bUnd, mentioned in John ix., the 
Disciples asked our Lord, " Master, who did sin, 
this man, or his parents, that he was bom blind?" 
The removal of visible ailments was deemed a 
remission of sins. 2. When our Saviour cured 
the man sick of the palsy. He said to him, " Thy 
sins be forgiven thee ; " and, on the scribes 
quibbling at it, He explained to them, that it was 
the same in signification as saying, " Arise and 
walk." 3. If the words, "whosesoever sins ye 

^ By *' sins" are here meant, sins agamst God, as distingnished 
from offences, snch as men are enjoined to forgive one another, and 
of whicli St. Fanl speaks, when, writing to the Corinthians, He says, 
« To whom ye forgive anything, I forgive it also, • • in the person 
«f Obxist."— 2 Oor. <ii. 10. 
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remit they are remitted unto them/' really meant 
what they have been assumed to mean, as confer- 
ring the power claimed by the priests of Kome, 
it is hardly conceivable that they should have 
been recorded by St. John alone, and nowhere 
referred to afterwards. 4. The Apostles do not 
appear to have understood them to convey more 
than a power to heal the sick, &c. This is 
suflSciently shown by their never at any time, or 
upon any occasion, having taken them, or acted 
upon them, in any other sense. They told the 
penitent to pray to God for pardon of their sins. 
St. Peter said to Simon Magus : " Repent, there- 
fore, of this thy wickedness, and pray God, if 
perhaps the thought of thine heart may be 
forgiven thee ; " and Simon answered, " Pray ye 
to the Lord for me." 



§4. 

There seems to have been no formal ordination 
of ministers in the Church, as at first organized, 
nor any appointment in the nature of our form of 
ordination. The original Apostles were simply 
called by Christ ; Matthias was elected by the 
whole body of the Disciples gathered together for 
the purpose ; and these received the gift of the 
Holy Ghost on the day of Pentecost. The 
appointment of the seven deacons was the next 
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recorded kct of the Church, subsequent to the 
election of St. Matthias. In those days, when 
the several members brought all they had into 
one common fund for the general benefit, upon 
complaints made by the Gentile converts that 
their widows were neglected in the daily minis- 
trations, the Apostles convened "the .multitude 
of the Disciples," Acts vi. 2, and requested them, 
to look out from among them seven men " of 
honest report, full of the Holy Ghost and 
wisdom," whom they might appoint over the 
business. And " the multitude " chose such seven 
men accordingly, and " set them before the 
Apostles, who, when they had prayed, laid their 
hands on them." N6w, in this appointment we 
observe two features of importance. — First, it 
was primarily of a secular nature, and yet the 
brethren appointed became preachers and teachers 
in the Church; and secondly, the men already 
possessed the gift of the Holy Ghost, that is to 
say, they were persons of devout minds, which 
is all the words could very well mean, previously 
to the Apostles appointing them as Deacons. 
It does not appear that any new gift was imparted 
to them by the laying on of hands, the possession 
of the Holy Ghost having been their previous 
qualification. 

St. Paul was called to his ministry in an 
especial manner by Christ Himself, as he was on 
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his way to Damascus, under circumstances too 
familiar to require notice here. 

St. Barnabas, who had joined the Church at 
Jerusalem, was sent by the Apostles in very early- 
days to Antioch to comfort the Disciples there 
who had been scattered after the persecution of 
Stephen ; and he, being said to be " a good man 
and full of the Holy Ghost," taught the people 
there. Barnabas having found Paul and brought 
liiTYi to Antioch, the two went to Jerusalem to- 
gether, with relief to the brethren there, at the 
time of the famine then prevailing in Judaea. 
Having fulfilled their ministry, they returned to 
Antioch, and then it is that we first find their 
special separation by the Holy Ghost recorded — 
" As they," (i. e. the prophets and teachers in the 
Church at Antioch) " ministered to the Lord, and 
fasted, the Holy Ghost said. Separate me Barna- 
bas and Saul for the work whereunto I have 
called them; and when they had fasted and 
prayed, and laid their hands on them, they sent 
them away. So they, being sent forth by the 
Holy Ghost, departed unto Seleucia." — Acts xiii. 
2-4. 

Both these Apostles had been ministering in 
the Church before ; and as there was no one of 
greater, or even of equal, authority with them in 
the Church at Antioch, the laying on of hands, in 
this case also, could have been no more than an 
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affectionate blessing on the part of the other 
Disciples, given to the two Apostles leaving them. 
And it should be remembered that St. Paul 
repudiates the idea that he had ever received any 
human ordination, when he addresses the Gala- 
tians, " Paul an Apostle, not of men, neither by 
man, but by Jesus Christ and God the Father, 
who raised him from the Dead." 

Silas and Barsabas, again, were chief men 
amongst the brethren, and acknowledged prophets, 
but all that we find recorded of their appointment 
as ministers is, that " it pleased the Apostles and 
Elders, with the whole Church, to send chosen 
men of their own company to Antioch, with Paul 
and Barnabas, namely Judas, sumamed Barsabas, 
and Silas, chief men among the brethren," with 
letters to the Church at Antioch, touching the 
necessity for circumcision. — ^Acts xv. 22. 

Apollos, we are told, was a Jew bom in Alex- 
andria, who came to Ephesus, and, being an 
eloquent man and mighty in the Scriptures, and 
instructed in the way of the Lord (though it 
appeared very imperfectly) spoke boldly in the 
synagogue, knowing only the baptism of John. 
Having been better instructed subsequently by 
Aquila and PrisciUa, he preached publicly, con- 
vincing the Jews from Scripture that Jesus waa 
the Christ. — ^Acts xviii. 24. And yet no mention 
is anywhere made of his having been ordained 
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to any ministry, or even invested with authority 
to preach the word. Indeed, it may be observed, 
that, at the time of his first preaching at Ephesus, 
he had not been baptised, except unto John's 
baptism, as we learn, not only from the account 
. to which I have just referred, but from the record 
of St. Paul's subsequent visit to Ephesus, where 
he found that the converts made by Apollos had 
never heard of the Holy Ghost, but knew of 
John's baptism only. 

Of any official appointment of either Timothy 
or Titus to the ministry, there is no record. 
Timothy is spoken of by St. Paul as " his own 
son in the faith," a " fellow worker," as having 
"preached" to the Corinthians, and been sent 
into Macedonia and to Thessalonica ; and finally 
left in charge of the Church at Ephesus. Of 
Titus, St. Paul speaks as his " partner," his " own 
son after the common faith," whom he had left in 
Crete, to set things in order there, and " ordain 
Elders in every city," as he had appointed ; no 
more. 

Each congregation at first selected its own 
ministers and arranged its own affairs. The 
members seem to have met pretty much as those 
of the Society of Friends meet at the present 
day. The Elders, or those whose age, piety and 
wisdom entitled them to respect and influence, 
ruled the Church, subject to the general super- 
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vision of the Apostles and of those whom the 
latter sent to represent them, and under such 
directions as they thought fit to give. Any one 
who showed an aptitude to preach appears to 
have been allowed to do so, and if he did it well, 
and was considered to be "filled' with the Holy 
Ghost," or endued with the gift of prophecy, he 
continued his ministry. 

Neither Christ nor his Apostles are anjnvhere 
recorded to have given any command or direction 
concerning external forms or services in the 
Church, nor with reference to its ministrations; 
but, if we take the Apostles' related acts as a guide 
to what they thought requisite and judicious we 
shall probably come to these conclusions : — 

1. That the general ordering and governing 
the affairs of the whole Church, and the choice of 
and sending out special ministers, rested with the 
whole body of the disciples. The Apostles, who 
were invested, if any men were, with absolute 
power of action in such a matter, never did act 
in any concern of importance without having 
first convened all the disciples, " the multitude," 
or " the whole church," to concur in acting with 
them. 

2. That no one member had any pre-eminence 
over another except such as his age, piety, and 
wisdom gave him in the estimation of the brethren. 

3. That each congregation managed its own 
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concerns and appointed its own ministers, preach- 
ers, and teachers, without being bound by any 
prescribed forms or directions imposed upon them 
as above stated. 

4. That the only qualifications for acting as a 
preacher or teacher were, a blameless life, and the 
possession of ability, attributed to the power and 
influence of the Holy Spirit. 

We should be wrong, however, if from these 
deductions we should adopt the idea that a system 
which was suitable to an infant Church, must 
necessarily suit one of maturer growth. Forms 
and ceremonies, which might have been an hind- 
rance to religion at the commencement, have 
become essential in after times ; and the appoint- 
ment of a regular order of ministers, not needed 
at first, is absolutely required now to ensure 
regularity and order in Church observances. 
Still, for all that, first principles remain immu- 
table, and, in considering our present subject, 
we must refer back to them ; and perceiving, as 
we cannot fail to do, that clerical orders are 
purely of human institution, subsequently to the 
Apostles' days, we are unable to resist the convic- 
tion that the powers claimed by the Pope and by 
the priesthood of the Church of Rome have no 
authority entitled to be considered divine or 
Apostolic. 

It is needless to say there were no Priests in 

I 
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the primitive Church. It had no Altars at which 
Priests could serve. Its one and only Altar was 
that of Calvary ; its one and only Sacrifice that 
of Christ Himself, there offered once for all. 
The Presbyter's position was not in any respect 
equivalent, or at all similar, to that of Priest. 
The Presbyter was an Elder, and no more ; one 
of the congregation, having an influence in it, it 
is true, but only such as his age, character, and 
merits gave him. The Deacons were, as we have 
seen, persons of integrity appointed to perform 
secular rather than religious duties. No mention 
i^ made of Bishops in the record of the Acts, or 
in the writings of the Apostles, until St. Paul 
speaks to Timothy of his qualifications. It seems 
pretty clear, from what he says there, and in his 
address to the Elders at Ephesus, Acts xx. 28, 
that the Bishops or " Overseers " were merely 
such Elders as were selected to have charge of 
the congregations more especially committed to 
their care. As Churches increased and numbers 
were added to them, the want of some one 
competent to preside over them must have needs 
been felt ; and we may reasonably suppose that 
the rulers of the Church would supply the want, 
by nominating one of their own body to under- 
take the duties required. 

James, the son of Alphseus, we know, remained 
at Jerusalem in charge of the Church there, while 
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Peter and others of the Apostles were engaged 
travelling about, doing their more important 
missionary work. He was, in after days, referred 
to as having been the Bishop of Jerusalem, but 
he never appears in Scripture to have had, or 
claimed, the title. So Timothy c|ime to be 
spoken of as Bishop of Ephesus, and Titus as 
Bishop of Crete ; although neither of them, so 
far as we know, received any positive appoint- 
ment to the office, or had any other mission than 
that given them by St. Paul, to " do the work of 
an evangelist " — " set things in order " — " ordain 
elders." Traditions assign to ApoUos the office of 
Bishop of Csesarea, and to Silas that of Corinth. 
Ignatius was called Bishop of Antioch, A.D. 70 ; 
and Irenseus, who mentions the tradition, as fact, 
that the Apostles Peter and Paul founded and 
constituted the Church of Rome, tells us that 
they entrusted the office of Bishop to Linus, 
Clemens being Bishop there A.D. 85. Polycarp 
presided over the Church in Sm3n:na A.D. 147. 
But nowhere in the holy writings, or in those of 
the early fathers, is there any mention of any 
appointment such as we should term ordination; 
so that we must conclude that, in every case, the 
positions which these eminent men filled were 
due to their election by the several bodies over 
whom they were called upon to preside, and that 
none of them ever claimed or had any other 

12 
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power or privilege than that which they so 
derived. 

By degrees, in and especially towards the close 
of the second century, many of the congregations 
in one province formed themselves into what may 
be termed ecclesiastical unions, following the 
example of the Greek confederacies ; and these 
associations, from the benefits obviously derived 
from them in many ways, soon became general. 
Councils or synods then arose; and thus, while 
the authority of each separate Church became 
diminished, that of the Bishops graduaUy assumed 
a different character from that previously attri- 
buted to it, until at length the latter claimed 
Apostolic power, by virtue of which they assumed 
the right to prescribe to the people rules of faith 
and manners. Gradually also the pre-eminence 
of one Bishop over others came to be recognised ; 
and the principle of the independence of each 
individual congregation, as a Church, was still 
further broken down. 

But while the Bishops thus acquired power, the 
inferior ministers were not far behind. Claiming 
to succeed to the position, rights, and privileges 
of the Jewish priesthood, which after the second 
destruction of Jerusalem by Adrian, A.D. 130, 
became practically abolished, the chief acting 
Presbyters or Elders assumed the title of Priests. 
Other circumstances of the time also favoured the 
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assumption. The general fame of our Lord's 
works, the purity of His life, spent in acts of 
mercy and benevolence, without even the sus- 
picion of selfish motive or of a desire for His own 
aggrandisement, and the account of His being put 
to death by the rulers of the Jews from motives 
of jealousy, had greatly impressed the heathen 
from the first ; but when His Disciples persisted 
in declaring that He had risen from the dead, and 
that they had, some of them, seen and conversed 
with Him subsequently, and when moreover these 
men, whose innocent and blameless conduct en- 
listed the sympathy and respect of those amongst 
whom they lived, faced the most agonizing tortures 
and forms of death, rather than deny their state- 
ments, the more reasonable heathen (many of 
them of open and impartial, as well as of acute 
and learned minds) were led to investigate, and, 
investigating, to believe in the new religion. On 
these converts joining the Church, and in con- 
siderable numbers, they naturally brought with 
them a veneration for forms and ceremonies 
which had been inseparable from the old systems 
of religion ; and thus the growing rise of an order 
of Priests, with the accompanying introduction 
of a more distinct ritual of worship was urged on 
to satisfy the views and cravings of the new 
believers. 
Pagan ideas produced effects, too, in other 
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ways. As philosophers of the schools of Plato 
and Pythagoras had distinguished themselves by 
their habits and modes of life and manners, so 
there arose in the Christian Church an austere 
and gloomy sect called " Ascetics/' who submitted 
themselves to the severest courses of fasting and 
bodily mortification, with the truly heathen notion 
of thereby rendering themselves more acceptable 
to God ; and this led, eventually, to the establish- 
ment of the monastic orders. A system of 
symbolism also found its way into the teaching 
of the Church, wholly foreign to the Apostles' 
practice, and ended in making the pure and 
simple religion of Jesus Christ a mystery, which 
none but an initiated clergy could be supposed 
thoroughly to understand. 

§5. 
No prescribed ritual existed in the Churches 
formed in Apostolic times. The services, so far 
as we know, consisted of expositions of scripture, 
exhortations to the people, prayers and hymns. 
As we have before observed, any one who felt 
himself competent to preach was at liberty to do 
so, with the permission of the elders ; while, 
after the service on each Lord's Day, followed the 
commemoration of the Lord's supper ; at which, 
after reserving from the ofierings brought by the 
congregation, a sufficient portion for the subsist- 
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ence of the ministers and the poor, and setting 
apart bread and wine for the eucharist, the deacons 
made distribution to the whole assembly, to whom 
afterwards the presiding elder gave the eucharistic 
bread and wine in remembrance of our Lord's 
death. 

The absence of external rite, however, did not 
please or satisfy the Jews and Heathen halting 
between the old and new religions ; and who, 
accustomed to the pomp and circumstance of 
Temple worship, the personal authority of the 
Apostles having passed away, beheld with in- 
difference the spiritual character of a Christian 
service. Hence, the rulers of the Church in the 
second century introduced a more elaborate 
ceremonial to attract the waverers and to capti- 
vate their senses ; while, as observed in the 
preceding section, they adopted names more 
consonant with the prejudices of the popular 
mind. The turning to the East or Eising Sun at 
prayer may be mentioned as one familiar instance 
of homage paid to Pagan influence. The mystery 
which now began to be attached to the simple 
Apostolic ordinance of the Lord's Supper, and 
the investing it with a hidden sacrificial import 
was another. The bread and wine, set apart 
originally for simple distribution amongst all 
present, to be received by them in remembrance 
of Christ's death and passion, came to be invested 
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with some supposed sanctity, and a portion of it 
was reserved, and carried to any members of the 
congregation who were sick ; at first only in 
testimony of the love and affection of their 
brethren, but afterwards as conveying an actual 
and supernatural benefit. A century later saw a 
still farther multiplication of ceremonies, super- 
stitious forms for exorcisiug evil spirits, frequent 
fastings, penance, and the like ; while the 
celebration of the Lord's Supper became, in some 
Churches, a rite of great solemnity, almost losing 
its original character and meaning, costly vessels 
of gold and silver beiug used in the administration. 

The • conversion of Constantine to Christianity, 
A.D. 320, was naturally a great epoch in the 
history of the Church. Numerous, we can easily 
imagine, must have been the converts to the new 
faith when the Emperor embraced it; and al- 
though a strong effort was made by Julian to 
re-establish the ancient religion, men had then 
seen and knew too much to. go back to heathenism, 
and Christianity became the religion of the civil- 
ised world at the end of the fourth century, when 
Theodosius and his sons ordered the Pagan 
temples to be closed. 

Constantine personally interfered, to a great 
extent, in the external affairs of the Church ; but 
he left matters of doctrine and ceremony to be 
detennined by the Bishops and their Clergy, 
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contenting himself with convening and regulating 
their meetings, and presiding over them, if and 
when he thought fit. 

Notwithstanding the oflBcial settlement by the 
great Council held at Nice of the important 
subjects of controversy submitted, for decision, 
to that assembly, schisms still disturbed and rent 
the Church. Religious animosity was intensified 
by the very contest which had taken place, and it 
broke out afresh upon the slightest pretext ojflfered. 
Speculative theology continued to occupy the 
minds of learned but visionary men. The dis- 
tinctions between the Father, the Son, and the 
Holy Ghost still engaged attention, and the idea 
that there were three distinct persons existing in 
one Godhead began to be discussed, especially in 
the African Churches. The simple gospel truths, 
which the Apostles and early preachers taught, 
did not satisfy these controversialists ; neither 
did the primitive forms employed suffice. The 
elements used in the celebration of the Lord's 
Supper began, in the fourth century, to be re- 
garded as objects for adoration, and were held up 
by the Priest to be seen by the people for that 
purpose. Celebrations at the tombs of saints and 
martyrs, and at funerals also, came in vogue ; 
leading eventually to the masses for the dead, 
which were performed in later years. 

Pilgrimages to Holy places were now of 
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frequent occurrence, encouraged greatly by the 
visits to the Holy Land of the Empress Helena, 
who had discovered or invented, using the latter 
word in a double sense, spots consecrated by the 
history of our Lord's life ; and as some evidence 
of the credulity of the times, and to show the 
minuteness with which her explorations were 
carried out, I may mention that, to this day, is 
shown at Jerusalem the stone she is reputed to 
have found, on which the cock stood and crowed, 
when St. Peter denied his Master. Public pro- 
cessions assumed an important place in Christian 
worship, and virtue was attributed to oflferings at 
Christian shrines. Magnificent basilicas were 
erected to vie with and surpass the temples of 
the deposed gods ; while the Bishops and Priests 
of the Church were clothed in vestments of the 
most gorgeous and costly character ; and the 
liturgies, which had gradually and necessarily 
come into use for the guidance and benefit of the 
congregations, were rendered voluminous and 
imposing, so that the ceremonial of the Christian 
Church fast became more nearly allied to Jewish 
and heathen types, than representing or suggested 
by the spiritual worship of Apostolic times. 

Under the pontificate of Leo L, in the fifth 
century, further ceremonies were decreed. Images 
of the Virgin and Child were placed in Churches, 
Altars were erected to her name, and the worship 
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of her enjoined. The agapae or love feasts were 
suppressed on account of the abuses to which they 
gave occasion, and auricular confession to priests, 
in private, was introduced. The great increase of 
monastic orders, too, did not fail to influence 
superstitious temperaments, and to shroud religion, 
in the minds of the ignorant, with mystery. And 
so, by degrees, was built up the fabric of ecclesias- 
tical power, which, centring in the Church of 
Rome, dominated all Europe, and may be said to 
have culminated and become thoroughly estab- 
lished under Pope Gregory the Great at the 
conclusion of the sixth century. 

This remarkable man combined with great 
learning an extraordinary love of pomp and 
ceremonial display, and a marvellous genius in 
inventing and enforcing observances which inten- 
sified the superstitious feelings of the time. Not 
content with the ordinances of his predecessors, 
he, very soon after his elevation to the papal 
chair, published his Sacramentary or ritual for the 
better celebration of the Lord's Supper, which he 
called the " Canon of the Mass," and of which I 
will here give an abbreviated account, taken from 
Fleury, to show to what a pitch the ceremonial 
performance of that once simple ordinance had at 
length arrived. 

" On Easter-day, the Pope, mounted on horse- 
back, and attended by his chief officers, also 
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mounted, and a retinue of ministers of the poor 
and acolytes, left the palace of the Lateran, and 
proceeded to the Church of Santa Maria Maggiore, 
where a numerous body of Bishops met to receive 
him. On his arrival, the principal Priest in 
charge of the station conducted him to the sanc- 
tuary, where he changed his dress, and assumed 
robes of great magnificence, as numerous as those 
of the Jewish High Priest, and regarded by the 
imaginations of the superstitious as no less 
symbolical of holiness than the vestments to 
which, by divine command, holiness had been 
attached. The service commenced with "In- 
TROITS," the signal for the Pope's approach. As 
he proceeded up the aisle he was supported by 
the chief Deacon, while seven Acolytes went 
before him bearing seven candlesticks and incense. 
On his reaching the Altar, the gloria patri 
concluded the Hymn. Then, after prajdng in 
silence, and kissing the Altar and the Gospels, he 
took his seat, whereupon the Choir chanted the 
KYRIE ELEEISON. Turning to the congregation, he 
repeated alone the gloria in excelsis, after 
which he blessed the people, turning first to 
them and then to the East. The collect was 
then read. After that, the Pope and Clergy 
having taken their seats, a Sub-deacon ascended 
a tribunal and read the Epistle. A Chorister 
then chajited the Hymns appointed, and the 
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chief Deacon having received the Pope's blessing, 
and approaching the assembly, kissed the Gospels, 
and, taking them in his hands, proceeded to the 
pulpit, attended by two Deacons and by two 
Acolytes bearing candlesticks and censers. The 
Gospel read, a Sub-deacon carried the book round 
for each of the congregation to kiss. Then came 
the Sermon, and after it the dominus vobiscum 
or OREMUS. The Pope, now, attended by Acolytes 
and by the chief Deacon, received the offerings 
of bread and wine brought by the congregation, 
and, having returned to his seat and washed his 
hands, he approached the Altar, which had been 
meanwhile furnished with proper vessels and 
with bread and wine, and kissed it. The 
offerings of the Clergy and his own were then 
presented, the Choir singing " the Offertory. '' 
At the conclusion of the Offertory, the Pope and 
Clergy bent before the Altar in silent prayer, 
after which, and the sanctus sung, the Pope read 
the Canon. Then, having touched the Chalice, 
presented by the Deacon, with the host, after a 
prayer and a blessing, the Pope made the sign of 
the cross three times on the Chalice, and put 
into it the host, which had been consecrated the 
day before. It was then carried round to every 
person present to kiss, after which the host was 
broken by the Pope and the Clergy, the Choir 
chanting the agnus del The Pope then partook 
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of the sacred elements, turning to the East. 
Then the Bishops and Priests received the host 
from the hands of the Pope, the chief Deacon 
administering the Chalice to them. The Pope 
then presented the host to the occupants of the 
six seats next the Altar, the chief Deacon admin- 
istering the wine, and the Bishops and Clergy in 
general performed the like offices to the rest of 
the congregation, the Choir all the time chanting 
the appointed Psalms. All being finished, the 
Pope approached the Altar, without turning 
towards the people, and said the concluding 
prayer and blessing, after which the Deacon in 
attendance dismissed the congregation by saying, 

ItE, MISSA EST ! " 

It is difficult to imagine a service less like, or 
less calculated to recall the remembrance of, our 
Lord's last Supper with his Disciples, than that 
of which the foregoing is an outline ; nor can we 
well conceive by what ingenuity the representation 
of that simple act of our Lord could have been 
distorted, either in form or in meaning, into the 
sacrament of the Mass. Jesus had gone up to 
Jerusalem to eat the passover with his Disciples, 
knowing that it would be his last time of doing 
so. The supper ended. He, according to the 
custom of those days, proceeds to break and 
distribute bread, and to pass round the cup of 
blessing, taking th^ opportunity thus presented 



OF THE CHtRCH. 127 

» _ 

of telling them in aflfecting terms, and in allusion 
to the paschal feast they had just been celebrating, 
that He himself was the true Lamb which was 
then about to be offered for the sins of the whole 
world, and of which the paschal sacrifice was but 
a type ; and while giving them the broken bread 
and the poured out wine he bids them to regard 
that bread and wine as representing to them his 
own body and blood, soon to be given and shed 
for them and for many, and commands them that 
when, in after years, they should break bread and 
drink wine upon the like occasions, they should 
do so in remembrance of Him. 

There was nothing very mystical in the allu- 
sion. It had been our Saviour's custom to use 
figurative language of that kind, and to give 
objective illustrations to His words. That He 
did not mean that it was His own very body and 
blood that He was giving to His Disciples is 
surely plain, seeing that He was sitting with 
them, a living person. Neither can we suppose 
His Disciples to have so understood Him. He 
had, indeed, explained the very same metaphor 
once before, upon the occasion recorded in 
John vi., when He had called Himself "the 
bread from heaven." On His Disciples murmur- 
ing at the saying, taking it literally, as the Jews 
had done, and considering it therefore to have no 
rational signification, Jesus rebuked them, saying : 
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" Doth this offend you 1 What and if ye shall 
see the Son of man ascend up where He was 
before 1 It is the Spirit that quickeneth ; the 
flesh profiteth nothing ; the words that I speak 
unto you, they are Spirit, and they are life,'' 
which may be thus paraphrased : I am not 
''bread." It is not Me, or My body, or My 
flesh that ye shall eat. My body I shall take 
into heaven, and ye shall see it go. It is My 
doctrine, the words that I speak tinto you^ which 
constitute the spiritual food, which, if ye receive 
with faithful hearts, shall give you life. And this, 
too, is the doctrine of our reformed Church. 
Christ's body, she tells us expressly in the 
declaration at the end of the Communion Office, 
is in Heaven. It can never be seen or touched 
again here. She teaches us, in her catechism, 
that a Sacrament is " an outward and visible sign 
of an inward and spiritual grace given unto us ; 
ordained by Christ Himself;" that bread and 
wine in the Lord's Supper are the outward sign, 
the body and blood of Christ the inward grace ; 
that as the former refresh the body, the latter 
refresh the Soul. We eat the bread and drink 
the wine with our mouths ; but we receive the 
grace through Christ's body and blood by faith in 
our hearts. To confuse the material sign with 
the spiritual grace is an absurdity in the first 
place ; while to suppose that there is any " change 
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of the substance of bread and wine," in the Lord's 
Supper, is said to be " repugnant to the plain 
words of Scripture, overthroweth the nature of a 
Sacrament, and hath given occasion to many 
superstitions." And yet, we have some among 
us in our Church of England who, still possessed 
with ideas appearing to me to have been originally 
derived from Heathen superstition, and craving for 
a material or a visible Sacrifice, would convert our 
English ordinance into a Romish Mass, in which 
their Priests are said to offer Christ, still, for the 
quick and the dead, for the remission of sins, not- 
withstanding that our English Church denounces 
it as a blasphemy and a deceit ; and who claim 
Christ as present, not spiritually in the faithful 
receiver's heart, but, as they term it " objectively," 
or " veiled beneath the forms of bread and wine" — 
words which, if intelligible at all, can only mean 
actually and substantially present, which is the 
Romish error. 

I have been led to speak at greater length than 
I had intended of the Sacrament of the Lord's 
Supper, but regarding it as the one ordinance of 
the Church upon which superstition had princi- 
pally fastened, and to which it still clings, I felt 
myself unable to say less. 

Baptism is the only other Sacrament which is 
recognized by the Church of England, as generally 
necessary to salvation ; and of that, as forming 
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a separate and distinct Article of our Creed, I 
shall speak in the next Chapter. 



§6- 

The Church of Rome, however, considers Con- 
firmation, Matrimony, Orders, Penance, and 
Extreme Unction, Sacraments, enjoining a re- 
ligious ceremony for each, and thus giving to 
her Clergy a spiritual interference with, and 
power over, her members, in almost aU the 
principal events of life. 

Confirmation is so closely allied to Baptism 
that it will be convenient to speak of it presently. 

Matrimony, by the law of this country, as it 
was by Jewish Law, is a civil contract. A 
religious ceremony has been generally, and very 
properly, superadded to it, and is so still ; but, 
however right and proper in itself, it cannot be 
said to have been ordained by Jesus Christ. He 
attended a marriage feast, we know ; and if the 
lawfulness of such a festivity were in question, 
our Saviour's presence at one might be pleaded ; 
but, as no religious ceremony is recorded to have 
taken place at Cana, Christ's attendance there 
does not enable us to attach to Matrimony the 
authority of His ordination, so as to constitute it 
a Sacrament, if the rite in other respects possessed 
the requisite qualifications. 
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Orders, also, are not regarded by the Clmrch 
of England as a Sacrament, not having been 
ordained by Christ; and I may here remark, 
having already shown that the Apostles never 
adopted, or sanctioned, any fomial appointment 
of Ministers in the Church in the nature of 
ordination, in our sense of the term, that the 
reason may probably be found in the fact that 
no such rite had been so ordained. The entry 
into Holy Orders is an act which no thoughtful 
or rightminded man can be supposed to contem- 
plate without much serious reflection, and a sense 
of the grave responsibility that must attach to it. 
It is such a dedication of himself specially to 
God's service, as no candidate, one would think, 
would make, unless he honestly felt in his heart 
a qualification for such an office, and had made 
suitable preparation for it. But if Orders lack 
the essence of a Sacrament, the form employed 
in the ordering of Priests cannot, I submit, be 
justified. Remembering that the words used in 
the office are taken from one of the recorded 
forms in which our Lord gave His commission to 
the Apostles, carrying the power to work miracles, 
can it be right or reverent, that any man, how- 
ever gifted, or of however high authority, should 
assume to do that which (so far as the Scriptures 
tell us, or we otherwise know,) none but our 
Lord Himself ever did ; to lay hands solemnly on 

k2 
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another's head, and to say to him, " Receive the 
Holy Ghost for the office and work of a Priest in 
the Church of God, now committed unto thee by 
the imposition of our hands. Whose sins thou 
dost forgive, they are forgiven ; and whose sins 
thou dost retain, they are retained ? " It cannot 
surely be so. But it will be answered, the words 
are used ministeriaUy, and with the belief that 
the candidate, to whom they are addressed, is all 
that he has just before said he is, and will do all 
that he has promised to do, and that God speaks 
through the Bishop. It must be conceded that 
this is assumption, and assumption only, and on 
aU points. What and if the candidate is not 
what he says he is, but goes through the ceremony 
(and who shall say how many have not done so) 
merely as a form to be complied with ? We are 
not called upon to believe that he must neces- 
sarily be very wicked. He may only be very 
weak or very thoughtless. 

We cannot, reasonably, suppose that power to 
forgive sins is conferred by the rite, seeing that 
power to heal the sick is not given by it ; the 
former power being the greater of the two, 
and carrying the latter with it. The gifts to the 
Apostles were personal gifts conferred upon them 
by our Lord Himself, for an especial object, to 
attest their mission and the truth of their 
testimony to Himself, and they were gifts which 
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never have been granted to any one else. Thus 
then, the words used are used only as a form, and, 
if that be so, I submit that the use cannot be 
justified. 

Should it be said that the reformed Church of 
England claims for her priests the same power of 
granting absolution which the Church of Rome 
claims for hers, it must be owned she does, and 
with as little sanction ; but it is only fair to 
notice that such power in the Church of England 
is allowed to be assumed only in the case of a sick 
person, at his own desire, or in the case of one 
having a disturbed conscience, and requesting 
spiritual counsel and advice to quiet it. It is one 
thing to pronounce that God pardoneth and 
absolveth aU them that truly repent, and quite 
another to assume to grant absolution from sin, by 
a pretended committed power. The office for the 
ordering of priests was admittedly retained by 
our Reformers to satisfy the people that the new 
ministry had the same powers as the old, and as 
a matter of policy in the supposed necessity of 
the case, rather than a form which the principles 
of the reformation really sanctioned. 

Penance should be an act performed in token 
of heartfelt penitence. It may or may not 
be so done in reality. Outward mortifications of 
the body, however, were never enjoined by our 
Saviour, but rather censured. " When ye fast," 
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said Christ, " be not as the hypocrites, of a sad 
countenance : for they disfigure their faces that 
they may appear unto men to fast." Contrition 
of the heart M^as the thing which he taught, as 
acceptable to God ; and, as we have already 
observed, the systems of Penance introduced into 
the Church had their origin in an imitation of 
Pagan practices, which, from the days of Baal 
down to the present hour in India, and, it is sad 
to say, elsewhere, have degraded, and still degrade, 
religious worship. The power to enjoin penances, 
claimed by the Romish priesthood, is the accom- 
paniment of the assumed right to require and to 
hear confessions of sins, a right which is not 
founded either on Apostolic or primitive authority. 

The passage in the general Epistle of St. James 
is usually appealed to on this point. Here it is : 
** Confess your faults one to another, and pray one 
to another, that ye may be healed." Two verses 
before, the Apostle had said : " Is any sick among 
you ? let him call for the elders of the Church, 
and let them pray over him, anointing him with 
oil in the name of the Lord ; and the prayer of 
faith shall save the sick, and the Lord shall raise 
hiTn up, and if he have committed sins, they shall 
be forgiven him." 

The latter quotation I shall have to refer to 
presently, when speaking of the rite of extreme 
unction. I give it here, that we may have before 
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US the whole of the Apostles^ directions, which 
show clearly what was in His mind. It was the 
case of any one who might he sichy on whose 
behalf the Elders were to be asked to offer up to 
God the much availing prayer of faith, and whose 
sins were to be forgiven, that is to say once more, 
whose sickness was to be healed. 

It is not said, or suggested, that any should 
confess to the Elders. Confess your faults one 
to another y pray one for another ^ were the Apos- 
tles' orders, exemplifying again the acknowledged 
equality existing in all the members of the 
congregation, and the absence of any authority, 
ministerial or otherwise, save such as piety and 
wisdom gave. 

Extreme Unction is that rite performed in the 
Eomish Church immediately before the expected 
death of any of its members, for which the 
passage in St. James is referred to as the authority. 
It will, however, be perceived, at once, that the 
Apostles' direction is wholly mis-appUed. The 
Elders were told to pray over the sick person, 
and to anoint him with oil, that he might he 
healed ; whereas the Eomish rite takes place 
after all expectation of a cure has ceased, and 
when human ministrations have no more avail. 

§7. 
It might have been supposed that the Reforma- 
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tion, the result of the general stirring of men's 
minds, no less than of the clerical abuses which 
roused their feelings into action, and produced 
the great religious Kevolution of the sixteenth 
century, would have purged the Church of Christ, 
once and for ever, from the ma^ of error and 
corruption with which it had become infected, 
and have swept away all the cobwebs of supersti- 
tion which had obscured its light, never to be 
woven any more. But it did not do so. The 
same agencies which had worked previously, 
worked on still ; the lust of power in the rulers, 
and the subservience of the ruled, coupled with 
the general innate proneness of the human mind 
to be attracted by forms and ceremonies appeal- 
ing to the senses, soon led to retrogression, and 
to the re-introduction of much, both of doctrine 
and of ritual, which some persons seem anxious 
to develope once more, to the reversal of the 
principles of the Keformation altogether. The 
strange spirit of discontent, which makes men 
more or less dissatisfied with what they have, and 
crave for that which they have not, holds its 
sway in religious, as well as in secular concerns ; 
and thus, while Kome abroad is fast losing its 
authority over the minds of the better educated 
and more thoughtful of its flocks, we here in 
England, in the present day, are bidding fair to 
lower our own standard both of faith and practice. 
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and to revert to the dogmas and superstitions of 
the past, reckless of the consequences to which 
our doing so must lead. 

The brief outhne of ecclesiastical history which 
I have given will probably suffice to show that the 
pomp of ceremonial worship was the consequence, 
and not the cause, of the Heathens' conversion to 
the faith of Christ. It was the fame of His own 
most holy life, and of the miracles that he 
wrought, the reasonableness of his doctrine, and 
the simplicity of the Apostles' teaching, which 
attracted and won the hearts of the early converts 
to the Church. We turn, in vain, to the Apostles' 
practice in the endeavour to find precedents for 
the rites and ceremonies of mediaeval times, while 
to Pagan habits of thought and ideas of worship 
we trace their introduction. When Tiberias 
Caesar proposed to the Roman Senate (as he is 
said to have done) to deify our Saviour Christ, 
and to appoint him a place among the holy gods, 
he could not well have devised a form of worship 
more consonant with Heathen notions than that 
which the Church itself afterwards set up ; and 
it is humiliating to think that there are some 
amongst us now who would have us go back from 
our more spiritual services to those to which I 
have been alluding. 

If there ever were spots on earth consecrated 
to the performance of ceremonial worship, they 



138 OF THE CHURCH. 

were Jerusalem, " the city of our God," and the 
mount Ephraim. Yet, what said Jesus Christ of 
them ? — " The hour cometh when ye shall, neither 
in this mountain nor yet at Jerusalem, worship 
the Father. God is a spirit; and they that 
worship Him must worship Him in spirit and in 
truth." — John iv. 21. 

Let us be logical and honest. If we beUeve 
that sensuous services are pleading to the Al- 
mighty ; that our Saviour, Christ, is " objectively 
present," in the Sacrament of the Lord's Supper, 
in the elements, or "under the forms of bread 
and wine;" that it is our bounden duty to 
confess to Priests, and to receive absolution from 
them, as holding a divine commission to remit 
sins, let us revive the superstition of the Mass, 
and re-impose the tyranny of the Confessional ; 
let us frankly own the Keformation to have been 
a grievous sin, our Church of England the out- 
come of a distressing heresy, and her Thirty-nine 
Articles, as some have expressed it, the forty 
stripes save one, with which the consciences of 
true believers are. painfuUy scourged ; but think- 
ing this, don't let us uphold a Church sanctioning 
such things as pure and Apostolic. We may 
admire the conduct of men who, from honest 
conviction, join the Church of Rome, while we 
may feel surprise and regret to see them do so, 
but no words are strong enough to express our 
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condemnation of those who, holding Romish 
doctrine, and reviving Romish ritual, remain 
nevertheless Ministers, or even members, of the 
Reformed Church of England, whose very land- 
marks they are doing their utmost to take away. 



CHAPTER VIII 



OF BAPTISM. 



" I ACKNOWLEDGE ONE BAPTISM, FOE THE 
REMISSION OF SINS." 



§1- 

Baptism is one of the two sacraments which 
the Church of England holds to be generally- 
necessary to salvation ; the word " sacrament " 
being defined in her catechism to mean " an out- 
ward and visible sign of an inward and spiritual 
grace given unto us, ordained by Christ Himself, 
as a means whereby we receive the same, and a 
pledge to assure us thereof;" or, as her 27th 
article of rehgion expresses it concerning Baptism, 
it " is not only a sign of profession and mark of 
difference whereby Christian men are discerned 
from others that be not christened, but it is also a 
sign of regeneration or new birth, whereby, as by 
an instrument, they that receive Baptism rightly 
are grafted into the Church ; the promises of the 
forgiveness of sin, and of our adoption to be the 
sons of God by the Holy Ghost are visibly signed 
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and sealed ; faith is confinned and grace increased 
by virtue of prayer unto God:" adding, "The 
Baptism of young children is in anywise to be 
retained in the Church as most agreeable with the 
institution of Christ." 

The outward and visible sign in Baptism is 
" water, wherein the person is baptized," and the 
inward and spiritual grace is said to be " a death 
unto sin and a new birth unto righteousness ; for, 
being by nature born in sin and the children of 
wrath, we are by Baptism made the children of 
grace." Repentance, whereby they forsake sin, 
and faith, whereby they stedfastly believe the 
promises of God made to them in the sacrament, 
are stated by the Church, in her catechism, to be 
required of all persons who are to be baptized. I 
shall speak presently of the practice of baptizing 
infants, and will only now mention, in order to 
complete my quotation from the Church cate- 
chism, that the repentance and faith required in 
their case are supposed to be promised for them 
by their sureties, which promise the infants, when 
they come of age, themselves, are said to be 
bound to perform. 

Baptism was, in and from the earhest times, a 
common practice, not only with the Jews, but 
among Eastern nations generally, as was ablution 
in a wider sense, preparatory to acts of religious 
worship, indicating a connexion in the mind 
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between natural and spiritual pollution, the out- 
ward cleansing of the body being symbolical of 
the inward purification of the soul. The washing 
them with water was the first act which Moses 
was directed to perform upon Aaron and his sons 
at their consecration to the priest's office; and 
our Saviour Himself submitted to Baptism at the 
hands of St. John in outward conformity to the 
law, or, as he expressed it, " to fulfil all righteous- 
ness " on his entering upon his ministry and at 
his own consecration, humanly speaking, as the 
High Priest of God. 

Our belief in the doctrine of original sin, 
clearly taught by Moses and the Prophets, no 
less than by our Lord and His Apostles, which is 
the groundwork of the doctrine of the Atonement, 
already considered, and but for which Christ's 
death would have been an empty and a needless 
Sacrifice, leads us to perceive the reason for, or 
the propriety of, the institution of some outward 
act, to be performed by aU who partake of the 
benefits of that Atonement, in token of their 
belief in its efficacy. As Circumcision had been 
the prescribed seal and sign of participation in 
the first covenant of God, so Baptism was or- 
dained to be the seal and sign of admission to 
the benefit of adoption under the second dispen- 
sation. We hold that if the sin of Adam 
attaches to all who by nature spring from him. 
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the righteousness of Christ is imputed to all who 
believe in Him and are baptized into His name. 
And not only is this promised to us in the gospel, 
but it is consistent with God's mercy, and reason- 
able, that, as man, without any sin wilfully 
committed, inherits death as the consequence of 
Adam's fall, he should receive, by adoption, the 
pardon which Christ has procured him by His 
all-atoning and accepted Sacrifice. St. Paul sets 
forth this doctrine in the plainest and most 
express terms, in his epistle to the Komans, " As 
by one man sin entered into the world, and death 
by sin ; and so death passed upon aU men, for 
that all have sinned ; * * * even so, by the 
righteousness of one, the free gift came upon aU 
men, unto justification of Life." — ^And in his 
epistle to the Corinthians, " As in Adam all die, 
even so in Christ shall all be made alive." How 
the sacrament operates the same Apostle explains 
to the Komans, " Know ye not, that so many of 
us as were baptized into Jesus Christ were 
baptized into his death ? Therefore we are buried 
with Him by Baptism into death ; that like as 
Christ was raised up from the dead by the glory 
of the Father, even so we also should walk in 
newness of life;" adding a verse or two after- 
wards, "for he that is dead is freed from sin ;" 
and "if we be dead with Christ, we believe that 
we shall also live with Him" — and to the 
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Coloasians, to whom he writes, " Buried with 
Him (Chridt) in Baptism, wherein also ye are 
risen with Him through the faith of the operation 
of God, who hath raised Him from the dead 
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and he tells the Gralatians, " Ye are all the 
children of God, by faith in Christ Jesus ; for, as 
many of you as have been baptized into Christ 
have put on Christ," * * * " and, if ye be Christ's, 
then are ye Abraham's seed, and heirs according 
to the promise." 

As has been already stated. Baptism was iu use 
as a religious rite among the Jews, and the 
Heathen also, from very early times. It was, 
moreover, frequently associated with circumcision 
in the case of proselytes and others ; and it is 
not improbable that the usage made the Jews the 
more ready to hear St. John's preaching, and to 
receive Baptism at his hands. John's Baptism, 
however, was essentially a preparatory rite, a 
Baptism of repentance, for which a confession of 
sins was the general requisite qualification. Our 
Lord submitted to it, not because He needed any 
cleansing from sin, or had any sins to confess or 
to repent of, but to give countenance and support 
to John's mission and work, to set an example to 
the people and induce them to obey John's call, 
but principally, as He Himself said, to fulfil aU 
righteousness, or that which the Law required on 
the commencement of His ministry, publicly 
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receiving the outward sign, which the inward 
grace, the gift of the Holy Ghost, then and 
there accompanied. 

§2. 

It has been doubted whether our Lord, or His 
Disciples, baptized those that believed on Him 
before His death. No mention is anywhere made 
of the Baptism of the twelve, or of any of them, 
until the eleven and Matthias were baptized with 
the Holy Ghost at Pentecost, after Christ's Ascen- 
sion ; and the only passage in the gospels which 
at all refers to the subject is that in which 
St. John states that " the Pharisees had heard 
that Jesus made and baptized more Disciples 
than John, though Jesus Himself baptized not, 
but His Disciples." Whatever the nature of the 
ceremony thus alluded to may have been, it was 
probably a token of admission into the Disciples' 
company and fellowship, rather than the Sacra- 
ment ordained by Christ, and having, as we have 
already seen, an especial reference to His death, 
which had not taken place at the time of which 
we are now speaking. 

Coming, then, to the consideration of Christ's 
Ordinance, more particularly, let us examine the 
leading passages in the Scriptures which treat of 
it. St. John, the Baptist, bore testimony to its 
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nature, when he said, " I indeed baptize you with 
water unto repentance ; but He that cometh after 
me is mightier than I, * * He shall baptize you 
with the Holy Ghost, and with fire." — Matt. iii. 11. 
Jesus said to Nicodemus, " Verily, verily, I say 
unto thee, except a man be bom again, he cannot 
see the kingdom of God. Nicodemus saith unto 
Him, how can a man be born when he is old ? 
Can he enter the second time into his mother's 
womb, and be born ? Jesus answered. Verily, 
verily, I say unto thee, except a man be bom of 
water and of the Spirit, he cannot enter into the 
kingdom of God. That which is bom of the 
flesh is flesh ; and that which is bom of the 
Spirit is Spirit," John iii. 3 ; observing in another 
place, " It is the Spirit that quickeneth, the flesh 
profiteth nothing." — John vi. 63. Again, Christ's 
commission to His Disciples, as we have already 
seen, ran thus, "Go ye therefore and teach all 
nations, baptizing them in the name of the 
Father, and of the Son, and of the Holy Ghost," 
— Matt xxviii. 19. " He that belie veth and is 
baptized shall be saved ; but he that believeth 
not shall be damned." — Mark xvi, 16, Peter 
said unto those who heard his sermon on the day 
of Pentecost, " Rei>ent and be baptized every one 
of you in the name of Jesus Christ, for the remis- 
sion of sins, and ye shall receive the gift of the 
Holy Ghost" — Acts ii. 38. And upon Saul's 
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conversion, Ananias tells him, as the first act he 
has to do, " Arise and be baptized, and wash 
away thy sins, calling on the name of the Lord." 
— ^Acts xxii. 16. 

We cannot fail to see that Christian Baptism is 
no mere formal rite, or religious ceremony to be 
performed, but is that which the Church holds it 
to be, namely, a Sacrament, an outward and 
visible sign of an inward and spiritual grace 
given, to the reception of which repentance of 
past sins, and faith in the promises of God 
through Christ, are essential. Christ, said St. 
John, should baptize with the Holy Ghost and 
with fire ; that was to say, should confer a 
spiritual gift, purifying and sanctifying the Soul. 
Christ told Nicodemus that He who would enter 
into the kingdom of God must be regenerate not 
by water only, but by the Spirit, the inward 
grace given, also, without which the outward sign 
was, and must be, worthless. As He told His 
Disciples that it was the spiritual food of His 
doctrine and spiritual conmiunion with Him, 
which alone should profit them, and give them 
life ; so was it a spiritual Baptism which was 
essential to give men admission into heaven. 

Again, as to the recipients; when our Lord 
commanded His Disciples to teach all nations, 
and baptize them. He surely indicated that those 
whom they were to baptize were those whom they 

l2 
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nature, when he said, " I indeed baptize you with 
water unto repentance ; but He that cometh after 
me is mightier than I, * * He shall baptize you 
with the Holy Ghost, and with fire." — Matt. iii. 11. 
Jesus said to Nicodemus, " Verily, verily, I say 
unto thee, except a man be born again, he cannot 
see the kingdom of God. Nicodemus saith unto 
Him, how can a man be bom when he is old ? 
Can he enter the second time into his mother's 
womb, and be born 1 Jesus answered. Verily, 
verily, I say unto thee, except a man be bom of 
water and of the Spirit, he cannot enter into the 
kingdom of God. That which is bom of the 
flesh is flesh ; and that which is bom of the 
Spirit is Spirit," John iii. 3 ; observing in another 
place, " It is the Spirit that quickeneth, the flesh 
profiteth nothing." — John vi. 63. Again, Christ's 
commission to His Disciples, as we have already 
seen, ran thus, "Go ye therefore and teach aU 
nations, baptizing them in the name of the 
Father, and of the Son, and of the Holy Ghost." 
— Matt, xxviii. 19. "He that believeth and is 
baptized shall be saved ; but he that believeth 
not shall be damned." — Mark xvi. 16. Peter 
said unto those who heard his sermon on the day 
of Pentecost, " Repent and be baptized every one 
of you in the name of Jesus Christ, for the remis- 
sion of sins, and ye shall receive the gift of the 
Holy Ghost." — Acts ii. 38. And upon Saul's 
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the Lord's command. ComeKus, and " all that 
heard the word " with him, received the Holy 
Ghost and spake with tongues, although they had 
not been baptized, and had none of them been 
brought within the old covenant with God by 
circumcision, they being all Gentiles. Apollos 
was mighty in the Scriptures, and ministered in 
the Church, convincing the Jews that Jesus was 
the Christ, while he knew of no other Baptism 
but that of John. But, on the other hand, no 
instance can be found in Scripture of Christian 
Baptism having been conferred on any one who 
had not the precedent qualifications above men- 
tioned, or at least professed them. And so the 
twenty-seventh Article of Religion speaks of 
Baptism not only as a sign of profession but as 
one of regeneration, a seal of our adoption as the 
' sons of God, a confirmation of faith, a means of 
grace increased, indicating, therefore, the fact of 
a previous adoption to be sealed, a pre-existing 
faith, and reception of grace, to be respectively 
confirmed and increased. 

§3. 

Seeing then that Scripture proves and the 
Church declares Baptism to be a Sacrament ; but 
seeing also that none can partake of it but those 
who possess the requisite qualifications, namely, 
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Repentance and Faith ; How can infants be 
baptized when by reason of their tender age they 
cannot perform the things which are required of 
them? Because, says the Church, they promise 
them by their sureties, and are bound to ratify 
that promise when they come to age ! a vicarious 
performance of a prescribed condition of personal 
obligation, for which there seems to me to be no 
scriptural or other warrant. 

Passing by, however, for the moment, the 
impossibility of infants, that is to say, children so 
young as to be incapable of the exercise of mental 
functions, possessing the qualifications which the 
Church, no less than Scripture, declares to be 
necessary to fit persons for Baptism, or, if under- 
going the ceremony, to enable them to receive 
any benefit thereby ; let us examine the authori- 
ties upon which the practice of infant Baptism is 
supposed to rest. 

1. The incident mentioned by St. Matthew — 
" The Disciples came unto Jesus, saying, Who is 
the greatest in the kingdom of heaven 1 And 
Jesus called a little child unto Him, and set him 
in the midst of them, and said, Verily I say unto 
you, except ye be converted and become as little 
children, ye shall not enter into the kingdom of 
heaven. Whosoever, therefore, shall humble 
himself as this little child, the same is greatest in 
the kingdom of heaven. And whoso shall receive 
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one such little child in My name, receiveth me ; 
but whoso shall oflfend one of these little ones 
which believe in Me, it were better for him that 
a millstone were hanged about his neck, and 
that he were drowned in the depth of the sea." 
2. That recorded by St. Matthew and St. Mark, 
of which the latter's account is the most full — 
" And they brought young children to Him, that 
He should touch them ; and His Disciples rebuked 
those that brought them. But when Jesus saw 
it. He was much displeased, and said unto them. 
Suffer the little children to come unto Me, and 
forbid them not, for of such is the kingdom of 
God. Verily, I say unto you, whosoever shall 
not receive the kingdom of God as a little child, 
he shall not enter therein. And He took them 
up in His arms, put His hands upon them, and 
blessed them." 

What bearing either of these incidents really 
has upon the question before us it is difficult to 
perceive. In the first place, the children were 
not infants, such as we are speaking of in con- 
nexion with Baptism, but were of an age 
capable of understanding, of acting for them- 
selves, and of coming unto Christ, while, in one 
of the two cases, they are expressly stated to have 
believed on Him. Secondly, our Lord's object 
appears very clearly to have been to make use of 
the children, as His custom was, to give point to 
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His teaching, and to impress on His Disciples, 
who were disputing amongst themselves which 
of them should be the greatest, the grace of 
Humility. Thirdly, beyond using them for the 
purpose just mentioned, He did no more than we 
should naturally expect Him to have done, 
namely, give these young persons His blessing. 
He said nothing about baptizing them, and gave 
no directions on the subject. 

It is plain, also, that when He said " of such 
is the kingdom of God," and " whosoever shall 
not receive the kingdom of God as a little child, 
he shall not enter therein," He could not be 
supposed, by any strain of language, to have 
meant that none but those who believed on Him 
when they were children (much less in infancy) 
should enter into the kingdom of God ; for, in 
that case, all His hearers who^were of mature age, 
His Apostles included, and all other grown up 
people who should thereafter hear Him, would 
have been shut out, and preaching to them have 
been a mockery. 

The recorded circumstances that the Apostles 
baptized households in three instances, and that 
about three thousand souls were added to the 
Church on the day of Pentecost, are put forward 
as giving sanction to the Baptism of infants, 
because it is asserted that there must have been 
infants present and baptized on those occasions. 
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But why ? When a whole household is said to 
have believed, or to have praised God, or to have 
done any other act requiring the exercise of 
mental power, do we suppose that infants, before 
their mental faculties were developed, joined ? 
Certainly we cannot. And again, that there 
were no such infants baptized among the persons 
who heard Peter's sermon is expressly stated in 
the same verse which speaks of the converts, 
when it tells us that they who were baptized on 
that occasion were " they that gladly received his 
word." If these are the best warrants which the 
Scriptures furnish to justify Infant Baptism — and 
we may assimie them to be so, from the fact that 
one of them, and no other, is deliberately put 
forward as such in the Baptismal Office of the 
Church — we must needs conclude that, in truth, 
no scriptural warrant for it can be found. 

If there had been infants in the households 
said to have been baptized, the expressions used 
in the relation of what occurred would have been 
perfectly rational and proper, as applied to those 
members who possessed the qualifications necessary 
for their reception of the sacrament; just as, when 
the Apostles are said to have convened " the whole 
church " or "all the Disciples " or the " multi- 
tude," to choose deacons, or to deliberate upon 
and sanction acts of importance, we do not 
suppose for a moment that they called together 
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nature, when he said, " I indeed baptize you with 
water unto repentance ; but He that cometh after 
me is mightier than I, * * He shall baptize you 
with the Holy Ghost, and with fire." — Matt. iii. 11. 
Jesus said to Nicodemus, " Verily, verily, I say 
unto thee, except a man be born again, he cannot 
see the kingdom of God. Nicodemus saith unto 
Him, how can a man be bom when he is old ? 
Can he enter the second time into his mother's 
womb, and be bom ? Jesus answered. Verily, 
verily, I say unto thee, except a man be bom of 
water and of the Spirit, he cannot enter into the 
kingdom of God. That which is bom of the 
flesh is flesh ; and that which is bom of the 
Spirit is Spirit," John iii. 3 ; observing in another 
place, " It is the Spirit that quickeneth, the flesh 
profiteth nothing." — John vi. 63. Again, Christ's 
commission to His Disciples, as we have already 
seen, ran thus, "Go ye therefore and teach all 
nations, baptizing them in the name of the 
Father, and of the Son, and of the Holy Ghost." 
— Matt, xxviii. 19. "He that belie veth and is 
baptized shall be saved ; but he that believeth 
not shall be damned." — Mark xvi. 16. Peter 
said unto those who heard his sermon on the day 
of Pentecost, " Repent and be baptized every one 
of you in the name of Jesus Christ, for the remis- 
sion of sins, and ye shall receive the gift of the 
Holy Ghost." — Acts ii. 38. And upon Saul's 
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conversion, Ananias tells him, as the first act he 
has to do, "Arise and be baptized, and wash 
away thy sins, calling on the name of the Lord." 
— ^Acts xxii. 16. 

We cannot fail to see that Christian Baptism is 
no mere formal rite, or religious ceremony to be 
performed, but is that which the Church holds it 
to be, namely, a Sacrament, an outward and 
visible sign of an inward and spiritual grace 
given, to the reception of which repentance of 
past sins, and faith in the promises of God 
through Christ, are essential. Christ, said St. 
John, should baptize with the Holy Ghost and 
with fire ; that was to say, should confer a 
spiritual gift, purifying and sanctifying the Soul. 
Christ told Nicodemus that He who would enter 
into the kingdom of God must be regenerate not 
by water only, but by the Spirit, the inward 
grace given, also, without which the outward sign 
was, and must be, worthless. As He told His 
Disciples that it was the spiritual food of His 
doctrine and spiritual communion with Him, 
which alone should profit them, and give them 
life ; so was it a spiritual Baptism which was 
essential to give men admission into heaven. 

Again, as to the recipients; when our Lord 
commanded His Disciples to teach all nations, 
and baptize them. He surely indicated that those 
whom they were to baptize were those whom they 

l2 
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the grace and truth which came by Jesus CJhiist." 
Now, in the first place, the covenant, of which 
circumcision was the seal, was not a gift of 
mercy under the Law at all, but a gift to Abra- 
ham, " the friend of God," and to his seed through 
Isaac, before the Law was. And certainly it is a 
fact, which no argument can get rid of, or qualify, 
that God did bestow greater favours upon Abra- 
ham and his seed, out of His especial regard for 
Abraham, than upon any other people, and that, 
speaking of infants still, so far as circumcision 
availed, the Jewish children had greater mercy 
shown to them, as heirs of Abraham, than other 
children had or have. Why some should be 
blessed by birth, and some not ; why some should 
be made to honour, and some to dishonour, it is 
not for us to discuss. God so wills it. But, yet, 
St. Paul says '^ They were not all Israel which 
were of Israel." Again, " Faith was reckoned to 
Abraham for righteousness, while in uncircumci- 
sion ; and he received the sign of circumcision, a 
seal of the righteousness of the faith which he 
had, yet being uncircumcised ; that he might be 
the father of all them that believe, though they 
be not circumcised ; that righteousness might be 
imputed to them also." — Romans iv. 10, 11. So 
that, if it was by a precedent faith that Abraham 
himself obtained the seal of righteousness, the 
benefits of which God was pleased to extend to 
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his seed ; much more must the precedent qualifi- 
cation be required of children who have to become 
adopted heirs, and who are, in the above passage, 
expressly limited to " them that believe. 



)9 



§4. 

Is not the plain truth of the matter this ? 
and, if so, why not frankly state it ? that the 
practice of baptizing infants, as soon as or before 
they were eight days old, arose from a superstiti- 
ous feeling, or, it might be, a pious fear, on the 
part of the parents, that unless some rite, such as 
circumcision or Baptism, was performed upon it, 
the child might lack some benefit, although of 
what nature that benefit should be, or why or 
how conferred, they did not know ; and thus, 
circumcision being inapplicable, they baptized. 

When the practice first arose we do not know 
with certainty. Surrounding circumstances, con- 
nected with rites and ceremonies generally, lead 
us to suppose that it may have been introduced 
in Adrian's time, or circ : A.D. 130, when Jewish 
forms and ideas were largely imported into the 
Christian Church, as noticed in the last chapter. 
But, whenever it was originated, or to whatever 
extent it prevailed, certain it is that publick 
Baptisms, and of adults only, were celebrated as 
the recognized forms of admission into the 
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Church at stated periods, namely, at Easter and 
at Pentecost, or sometimes at the Epiphany ; that 
the rite was performed by the Bishop or some 
presbyter appointed by him for the purpose ; and 
that a special course of instruction was given to 
the persons offering themselves, who had to pass 
through an examination, which became more 
rigorous as the Church grew older, to evince their 
fitness to receive the sacrament, previously to 
their presentation to the Bishop or his deputy. 
So thoroughly, indeed, was a precedent qualifica- 
tion for Baptism insisted on, that, as the Church 
system became more regularly ordered, these 
candidates formed a separate class in each 
congregation, and were called " catechumens," 
a fact which goes far to confirm the belief, if it 
does not absolutely prove, that baptism was not 
generally administered in infancy down to at least 
the 4th century ; for it has never been suggested 
that Baptism was or could be administered to the 
same person more than once. " We acknowledge 
one baptism for the remission of sins." And it 
is admitted on all hands that in Constantine's 
time, and as well before as after it, the Baptism 
even of adults, though they were recognized as 
members of the Church, was very commonly 
deferred as long as possible, from a feeling that 
when persons had been once baptized they could 
not be cleansed from subsequently committed 
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sins ; and so the reception of the rite was 
postponed in order that it might confer a more 
complete cleansing and regeneration. Constantine 
himself, we are told, was not baptized until he 
was dying; and St. Augustine tells us that, 
owing to his mother's anxiety for his future, he 
remained unbaptized tiU late in life. But further : 
The inward grace in Baptism as a sacrament, 
must necessarily accompany the outward sign of 
that grace given. Birth is a single event, and 
consequently the baptized person, who is bom 
again of water and of the Spirit, must be born of 
both at one and the same time, Baptism being a 
single and a complete act. But the Church 
virtually admits infant Baptism to be incomplete, 
by directing and requiring that the baptized 
infant shall be brought to the Bishop to be con- 
firmed as soon as he can say the Creed, the Lord's 
Prayer, and the Ten Commandments, or, in other 
words, as soon as he shall have attained the 
qualifications which the Catechism states are 
necessarily " required of persons to be baptized." 
The injunction of the second rite involves an 
admission of the inefficiency of the first ; and 
that the second rite, confirmation, has more the 
nature of a sacrament than the first, Baptism, it 
is difficult to deny, seeing that the object in 
Baptism is passive, unreasoning, and incapable of 
possessing the requisites for his reception of a 
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sacrament, while, in Confirmation, he is active and 
intelligent, and gives proof of his possession of 
the requisites, by openly declaring his repentance 
and his faith. Accordingly, the Church of Rome 
holds Confirmation to be a Sacrament, upon 
principles which, common to both Churches, of 
Eome and England, preclude our so recognizing 
the Baptism of Infants. The Baptism of adult 
believers, of course, is not in question. Their 
Baptism is, without doubt, a Sacrament, and has 
the sure warrant of Scripture. 

But it has been said that the bringing infants 
to the font may be, in itself, an act pleasing to 
God, as evidence of the piety of the parents, upon 
whose ofispring, as in Abraham's case. He may be 
pleased to vouchsafe a blessing, for the parents' 
sake. The Church's Twenty-seventh Article 
appears, in reality, to justify Infant Baptism upon 
this ground, and upon no other, when it says: 
" The Baptism of young children is in any wise 
to be retained in the Church, as most agreeable 
with the institution of Christ." But, if it be 
retained only because it is assumed to be agree- 
able with Christ's institution, and not because it 
is enjoined by it, then, according to the Articles, 
Infant Baptism is not a Sacrament, inasmuch as 
it lacks the essential qualification, the ordinance 
of Christ; even if an infant were capable of 
receiving a Sacrament. 



OP BAPTISM. 161 



After all, man's salvation does not depend upon 
rites or ceremonies, call them what we will. " In 
Christ Jesus," says St. Paul, " neither circumcision 
availeth anything, nor uncircumcision, but a new 
creature." And if the ordained sign under the 
old ceremonial covenant could not avail, the mere 
sign under the new and more spiritual dispensa- 
tion, the covenant of grace, can hardly be 
assumed to save ; the regeneration of the Soul 
being the thing needful. Rites and ceremonies 
may be means of grace if employed in accordance 
with God's laws, and in obedience to His com- 
mands, accompanied by faith in His promises, 
and the devotion of honest and thoughtful hearts ; 
but the grace of God is His own free gift, which 
He imparts to whom, in what manner, and upon 
what terms. He thinks fit. The Scriptures 
declare to us that if we repent us of our sins 
past, and have faith in the efficacy of Christ's 
atoning sacrifice, we may, by Baptism, be made 
joint heirs with Him, as adopted sons of God ; 
but they convey to us no assurance that we can 
receive the benefits of His promise unless we 
comply with the conditions, and use the means, 
which He hath ordained to entitle us to the 
reception of them. We dare not say, that, 
because God chose to admit Abraham's natural 
seed into covenant with Him, on account of 
Abraham's faith alone, He must admit those who 

M 
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are not of Abraham's seed by nature to a 
participation of the same privileges by adoption, 
upon the same terms. He gave His covenant to 
Abraham and his seed through Abraham's faith. 
He offers His covenant to us through our faith in 
Christ. 

But while we have no warrant for the assump- 
tion that the Baptism of infants, before they are 
capable of repentance, and have acquired the faith 
which is stated to be necessary for the right 
reception of it, avaUs, what God may be plea,sed 
to do with respect to such infants, dying unbap- 
tized, He has not declared. Neither can we tell 
how he will deal with the millions of adult 
mankind who have never heard, nor had the means 
of hearing, of His promises through Christ ; but 
who,, as it is, may have walked worthUy according 
to the light given them. To the one and to the 
other He may vouchsafe to extend His mercy, 
although he has not made any distinct promise 
that He will do so. Upon this subject I will say 
no more here, reserving its further consideration 
until I shall treat of it in the next chapter. 



CHAPTER IX. 



OF THE RESURRECTION OF THE DEAD AND 

THE LIFE TO COME. 



"and we look for the resurrection op 
the dead, and the life op the world to 

COME." 



§1- 

The certainty that the dead shall rise again is 
the foundation stone of the whole superstructure 
of our religious belief — eternal life being the 
promised reward of the redeemed in Christ; 
eternal death, the dread punishment of the 
unredeemed, the sentence awaiting all men as the 
children of disobedience, from which they can 
alone be saved by the grace of God manifested in 
Christ Jesus, " who," St. Paul says, " hath 
abolished death, and hath brought life and 
immortality to light through the gospel," for 
them which believe on Him. 

Human intellect, indeed, however high its 
aspirations, however penetrating its power, never 
led men, with certainty, to the conclusion that 
each of them possessed a spiritual as well as a 

M 2 
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material and merely animal nature, and that 
that spiritual part of man — ^the soul — must, or 
might, live or have a continuous existence after 
the body had died. On the contrary, inasmuch 
as the decay and ultimate cessation of man's 
mental and intellectual faculties invariably accom- 
pany the failure of his bodily powers, reason 
would naturally teach him to regard death as the 
absolute, complete, and final extinction of his 
being, spiritual and material ; while, so far as the 
possession of a mind, exhibited by the exercise of 
a will and powers of action, indicates the existence 
of a soul, the obvious and unquestionable ending 
of all action in the dead would seem to prove the 
soul to be as mortal as the body. 

Such a belief, however, could not and did not 
satisfy even the Heathen philosophers. Upwards 
of four centuries before Christ, Socrates and Plato 
surmised that this world could not be the final 
home of man. Their very instincts told them 
that there must be a future life beyond the grave, 
and that a being gifted with faculties so varied 
and so capable of development as those with 
which man was endowed, could not be dependent 
upon the accidents of his condition here on earth, 
but was intended for some nobler, more perfect, 
and more lasting state of existence than this 
world afibrded him, although of the nature of 
that state they could form no accurate conception. 
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The ancient Egyptians appear to have believed 
in the immortality of the soul, and in a future 
state ; the representations of the judgment of the 
dead by Osiris, contained in the celebrated 
papynis now at Turin, and others in the British 
Museum, and elsewhere, being some of the most 
deeply interesting antiquities extant And it is 
upon the supposition that Moses desired to avoid 
anything which might recall to the people of 
Israel such a distinguishing feature of the 
mythology of Egypt, that some persons have 
endeavoured to account for the remarkable 
absence of all mention in the Pentateuch, of the 
resurrection of the dead ; a fact, which, I need 
hardly observe, led the Sadducees, who recognized 
the authority of the written law of Moses only, 
to deny the doctrine. * 

It would be incorrect, however, to suppose that 
Moses did not believe in a future life. Our Lord, 
in his answer to the Sadducees, is recorded to 
have said : — " Now, that the dead are raised, 
even Moses shewed at the bush, when he calleth 
the Lord, the God of Abraham, and the God of 
Isaac, and the God of Jacob ; for He is not a 
God of the dead, but of the living ; for all live 
unto Him." — Luke xx. 37. And we may 
remember, also, his own allusion to God's Book 
of Life, in Exod. xxxii. 31, 32 : "Moses returned 

• See "The Tenets of the Saddnoeesr*— Appendix B. 
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unto the Lord and said; Oh, this people have 
sinned a great sin, and have made them gods of 
gold. Yet now, if Thou wilt forgive their sin : 
and if not, blot me, I pray Thee, out of Thy 
book which Thou hast written. And the Lord 
said unto Moses — Whosoever hath sinned against 
me, him will I blot out of My book." 

It has been suggested, and the suggestion has 
been forcibly pressed upon us of late, that man 
is not necessarily an immortal being — and that 
the language of St. Paul, quoted at the com- 
mencement of this chapter, from IL Tim. i. 10, 
and in many other places, so teaches us — how- 
ever he may have been first created ; but, that he 
is a being endowed with a soul and with faculties, 
which, if rightly used, enable him to embrace the 
ojffer of immortality made to him by God, in the 
gospel of Jesus Christ. As a sequel to this 
doctrine, we are called upon to believe, that, while 
all those who avail themselves of God's ojffer, so 
made, shall rise from the dead, and live with Him 
for ever, having obtained the gift of eternal life 
through the eflficacy of their Saviour's sacrifice, 
they who reject or neglect the ofier, shall be left 
to die — death meaning destruction or extinction. 
We may readily accept the first part of the 
proposition here set forth, not only as justifiable, 
but as definitely warranted by scripture ; although 
we cannot accept the second part of it, unless it 
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be allowed to mean that the death spoken of will 
be the ultimate doom of those unhappy ones, who, 
having failed to secure redemption in this life, 
shall be reserved in punishment until the last 
day, and who, if not admitted to the henefit of 
ulterior pardon^ of which I shall speak presently, 
will then receive their condemnation to the second, 
the spiritual, the final and eternal death, and — to 
use the expression of Moses already quoted — be 
blotted out of the Book of Life. 

It may, indeed, somewhat shock the moral sense 
of many, at first, to entertain, or even patiently 
to consider, views which seem to involve the 
abandonment, of a supposed axiom, that man's 
essential difference from the rest of God's creatures 
consists in his being gifted with a soul, which is, 
in itself, necessarily immortal, and which must 
continue to exist for ever, either in happiness or 
in woe ; but, when we come to consult our Bible, 
and careftdly to study the declarations it contains, 
we shall perceive that there is nothing either 
novel or startling in the qualified doctrine I have 
stated. Alike in the Gospels, as in the Apostles' 
writings, eternal life is uniformly declared to be 
"the gift of god" to those who believe on His 
Son, Christ Jesus ; destruction, the end a.waiting 
those who shall remain dead in trespasses and sin ; 
while the inspired Moses tells us, in Gen. iii. 22, 24, 
in the language of the allegory, running through 
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that and the preceding chapter, that, after man's 
fall, God guarded the way of the tree of life by 
Cherubim aad a flaming sword, in order that 
man should not be able to put forth his hand 
and take of the tree, and eat, and live for ever ; 
thus cutting him ofi" from life, and leaving him 
absolutely under the penalty of death, alike 
temporal and eternal. * 

Again, the acceptance of the doctrine we are 
considering does not require us to jump to the 
conclusion that man has no soul at all, and is no 
better than the beasts that perish. Neither does 
it involve us, necessarily or otherwise, in any 
question upon another subject which philosophers 
are now venturing to discuss — ^the nature of the 
soul. Man's soul, whatever may be its nature, is 
still deemed to be that part of him which, by the 
operation of the Holy Spirit, is capable of becom- 
ing immortal, although it is not immortal of 
necessity. Man is still believed to be a being, 
formed and destined by his creator to undergo 
trial and probation in a mortal body, or to speak 
more accurately, with a body and a soul liable to 
death, the one natural, the other spiritual, and to 
be rewarded with eternal or everlasting life, or 
punished by eternal death, accordingly as he may 
embrace or refuse the ofier of God's grace — ^a 

* That this is no new doctrine here incnlcated, see the extracts 
from the writings of Locke, A.D. 1695. — Appendix C. 
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belief which, I think I may say, is " orthodox/' 

But to understand aright the doctrine we are 
speaking of, and the language of Scripture 
respecting it, we must thoroughly appreciate the 
meanings properly attributable to the words 
" Life," " Death,'' " Eternal," and " Everlasting." 
The word " Life," used in reference to natural 
objects capable of life, without doubt, means 
a continuous state of animation or existence ; 
the word "Death" the cessation or extinction 
of it. The word " Eternal " — agelong, or having 
reference to an age — is used as the antithesis 
of Temporal, and when we speak of ages past or 
future, in contra-distinction to the time present. 
The word " Everlasting " means endless, or endur- 
ing permanently. I abstain from entering into the 
question whether the latter word has been always 
correctly used in the translation of the Greek 
writings of our New Testament ; but, taking 
them simply as they stand, it will be obvious 
that, while the words " eternal " and " everlast- 
ing" may be well applied to the life to come, 
without qualification, and as properly expressing 
an infinite continuance, they cannot be so applied 
to death, or to the effects which the instruments 
of death may cause, but only to denote the 
finality and permanence of a result effected and 
complete. 

Referring, then, to man's future state beyond 
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the grave, as God is life, and all men are said to 
live in IJim, so by "Eternal * or Everlasting Life," 
we mean the blessed condition of those who shall 
be united to God after this world shall have ter- 
minated, or have passed away, and shall continue 
iand live with Him for ever ; by " Eternal Death," 
the miserable end of such as shall be eventually 
separated from God, cast out from His presence, 
or lost — a cessation of life — a necessary extinction 
of Being altogether. And as the words " Eternal " 
and " Everlasting " have different meanings when 
connected with life, to those which they have 
when they may be connected with death, so they 
require diflferent interpretations in other phrases 
which concern the future state. 

The doctrine that Eternal Life shall be the 
portion of the redeemed through Christ appears, 
I say, to be " orthodox " in the common accepta- 
tion of the term, and to have the certainty of 
scriptural warrant. Throughout the sacred writ- 
ings God is spoken of as the author of life, and 
giving life to us ; and this life given is not our 
natural life merely, but the spiritual, the eternal, 
life, which is not ours by nature or by right, but 
which has been purchased for us by the death of 
Christ, and is given by God, for Christ's sake, to 
all who believe on Him. 

• On the use of the word " Eternal," and the meaning of the 
expression " Eternal Life," — See Appendix D. 
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It is the view taken of the destiny of the 
unredeemed, which seems to be opposed to the 
commonly received belief, th^t, as endless happi- 
ness will accompany the Kfe of the redeemed in 
the world to come, endless punishment must 
needs await the lost ; although, I should here 
remark, no such doctrine has been enjoined upon 
her members by the Church. * But which is 
right 1 Which do the Scriptures teach ? If we 
believe that the impenitent sinner, after his natural 
death, will be consigned to never-ending torment, 
we must believe that he will not die eternally, 
but will continue to exist for ever, though it be 
in punishment ; and we must erase from our 
Bible the numerous passages which distinctly 
declare that death and destruction are the 
ordained portion of wicked souls, and that the 
ungodly shall utterly perish. God's own words 
by Ezekiel admit of no misinterpretation : — " The 
soul that sinneth, it shall die."— Ezek. xviii. 4. 
Those of our Lord are no less plain : — " Fear not 
them which kill the body, but are not able to kill 
the soul ; but rather fear Him which is able to 
destroy both soul and body in hell." — Matt x. 28. 
It is the spiritual, the eternal death — ^the destruc- 
tion of the soul — that is spoken of in both these 
passages, and that which they teach us to fear. 

• See the decision of the Judicial Committee of the Privy Council 
in the case of Fendall v, Wilson. — Brookes' P.O. Judgments, 1863-4. 
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And, seeing that the realization of all man's 
hopes of future happiness rests upon the assur- 
ance that God is good, and that He will eventually 
put down evil, and reign over His people in 
goodness only ; and seeing also, that to be with 
God when he shall so reign is the promised life 
eternal, they which shall not have attained that 
life must necessarily be cast out. 

True it is that there are passages in the old and 
new Testament alike, in which the denunciations 
of God's wrath against the wicked are expressed 
quite as strongly as His blessings in store for the 
righteous are proclaimed — ^the duration of punish- 
ment in the one case, appearing to be spoken of 
as co-equal with that of happiness in the other ; 
but, if we take them — as other passages, no less 
than reason, require us to take them — as having 
reference rather to the soul's intermediate state of 
existence between man's natural death and his 
final disposition at the last day, when the 
redeemed shall enter into everlasting life, and 
those who shall remain unredeemed be consigned 
to their second and their eternal death, the 
harmony of all the expressions connected with 
the subject before us will be preserved ; and it is 
quite consistent with the belief in the ultimate 
extinction of evil, that the doers of it shall be 
punished, and be punished eternally, that is to 
say, after life in this world shall have been ended ; 



OF THE DEAD. 173 



the righteous contemporaneously receiving their 
reward in Paradise, which, we shall see further 
on, is not to be confounded with their final life 
in Heaven. 

But, whatever meaning may be attributed to 
the scriptural passages I have last referred to, we 
may, it seems to me, be sure of this — that, as the 
existence of evil in a world created by an omnipo- 
tent and an all-good God, was ordained — as we 
must assume it to have been — as necessary to the 
carrying out His purposes concerning man, and 
making trial of him, as a being endowed with the 
attribute of a will, and with a knowledge to 
discern good from evil ; so He will extinguish it 
and the remembrance of it at the last, when its 
use shall have come to an end, and when Christ, 
reigning in righteousness over a world redeemed, 
shall have finally delivered up the kingdom to 
God, even the Father, that He may be " All in 
All." — 1 Cor. XV. 28 — a consummation, for which 
our Lord has taught us to pray to the Father, 
when we say, " Thy Kingdom Come." 

There are certain conditions which we may, 
with reverence and propriety, consider to be 
essential to God's Majesty ; and one of them is 
that He cannot exist in evil. Neither can evil 
exist in God. It follows, that when He shall be 
" All in All," evil and all its consequences will 
cease, and be no more. At what time, or in what 
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manner, He will effect its destruction, He has not 
thought fit to reveal to us. It is one of His 
" deep and secret things '' known only to Himself. 

The prophet Jeremiah, speaking in the name 
of " the Lord of Hosts," and declaring how He 
would bring Israel again to his habitation, and 
satisfy His soul upon Mount Ephraim — a fitting 
allusion to the final bringing in of all God's 
faithful people at the last day, and satisfying 
them with the presence of Himself for ever — 
says : "In that time, saith the Lord, the iniquity 
of Israel shall be sought for, and there shall be 
none, and the sins of Judah, and they shall not 
be found; for I will pardon them whom I 
reserve." — Jer. 1. 20. 

Whether in the merciful providence of the 
Most High, bearing in mind His words in the 
foregoing prophecy, and His other gracious 
declarations to a similar efiect, elsewhere. He 
may be pleased to grant some ulterior pardon 
to those who may fail to secure their salvation 
during the period of their probation here on 
earth, and whom He may reserve, it may be, in 
punishment, for correction, until the end of all 
things, is a question to which I shall revert. 

§2. 

But to proceed — " God," says St. Paul, " hath 
appointed a day, in the which He will judge the 
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world in righteousness, by that man whom He 
hath ordained ; " and it is plainly indicated that 
the righteous and the wicked will, both, be called 
up for judgment ; although, when the appointed 
day shall come, or how the dead shall be raised, 
or what will be our condition in the futui'e life is 
not disclosed. 

When our Lord and His Apostles speak of 
"the Great Day"— "the Last Day "—"the Day of 
Judgment " — " an Appointed Day " — there seems 
to be a definiteness, an individuality attaching to 
the words, which compels us to feel that they 
refer to one, and to a particular day, or period of 
time ; and if that be so, it carries us on a step 
further, namely, to a belief in an intermediate 
state, in which all those who have already died, 
or shall hereafter die, before the coming of the 
great day, must remain from the time of death, 
in each case, until that day shall have actually 
come, a belief which appears to have obtained 
general acceptance in the Church, as well in 
Apostolic, as in later times. 

It has been thought that our Lord portrayed 
the intermediate state of souls between death and 
judgment in the history or parable of Dives and 
Lazarus ; " Abraham's bosom " being a figurative 
expression made use of to describe the resting 
place of the good, and " hell," the place of dark- 
ness and torment, into which the wicked and 
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ungodly pass before the ultimate sentence, to be 
pronounced concerning each at the last day, shall 
have been delivered ; while His assurance that no 
man had ascended up to Heaven but He that 
came down from Heaven, prohibits the belief that 
even the Saints, Abraham included, had entered 
into the kingdom of God, or their final abode, at 
the time at which He spake. So again. His words 
addressed to the penitent thief, while he was on 
the Cross, " This day shalt thou be with Me in 
Paradise," teach us two things ; first, that our 
Lord and the thief went to the same place, which 
He called "Paradise;" and secondly, that that 
place was not Heaven, because we know that 
Christ did not ascend or go to Heaven for more 
than forty days afterwards. 

Again, in several places the dead in Christ are 
spoken of as " asleep," or " sleeping in Jesus,'' 
terms which seem to apply to an intermediate 
state rather than to their ultimate life in the 
world to come, where all shall be awake and 
active to worship and praise God ; while, of those 
that slept, Christ Himself is called the first fruits, 
or the first who had ever risen from the dead. 

On the other hand, St. Stephen seems to have 
anticipated his going direct to Christ when he 
exclaimed, seeing the heavens opened and the Son 
of man standing on the right hand of God, " Lord 
Jesus, receive my spirit ; " and St. Paul apparently 
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entertained the same belief, when he expressed 
his desire " to be absent from the body, that he 
might be present with the Lord ; " or, as he said 
in another place, " to depart and be with Christ, 
which,'' he said, " was far better,'' than to abide 
in the flesh. 

So then, we have three conditions of the soul, 
on its separation from the body by death, pre- 
sented to us in Scripture — 1. An existence in an 
intermediate state in which it is capable of 
experiencing, and does experience, reward or 
punishment, in some manner, and in some de- 
gree — ^most probably in varying degrees — though 
not explained, awaiting the judgment day. — 
2. An intermediate and waiting existence, in a 
state of insensibility, as of sleep. — 3. An imme- 
diate entrance into the presence of God Himself, 
as regards the souls redeemed, and, we must 
assume, an immediate condemnation and rejection 
of the unredeemed. 

The first mentioned state of existence is that 
which has been generally accepted by the Church, 
as most in agreement with scriptural revelation ; 
and, I may add, it is that to which observations 
in the first section of this Chapter especially 
point. It has been thought that the simile of 
sleep is applicable rather to the body than to the 
soul, or, to express it more accurately, to the 
person whose body is laid in the grave, but who 

N 
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shall wake hereafter, clothed with a new body, of 
which I will speak more presently ; while the 
views thirdly expressed do not seem to be 
altogether incompatible with a belief in an inter- 
mediate state, inasmuch as the Omnipresent God 
may still comfort His chosen with His Spirit, and 
Christ Himself may be with them also, although 
they cannot enjoy the consimimation of the bliss 
prepared for them until after the great day shall 
have come, and the kingdom of God shall be 
opened to them. 

§3. 
The descent of our Lord into hell, * that is to 
say, into sheol, or hades, the place of departed 
spirits, was not affirmed as an article of faith by 
the Nicene Council ; nor does it appear to have 
been introduced into any Creed until circ : 
A.D. 400, when it was mentioned for the first 
time in the form used in the Church of Aquileia. 
It may, however, be well considered here, and 
especially as having an important bearing, not 
only on the subject of the preceding section, but 
also on that of Purgatory, to which I have now 
to refer. 

• It is nimeoe88a«r7, perhaps, at the present day to enter into any 
explanation of the article in the Apostles' Creed, which, speaking of 
onr Saviour Christ, affirms that "he descended into hell;" the 
word "Hell" meaning, of course, simply "the place of departed 
spirits." I may, however, mention that the word " Hell" has three 
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It is necessary, before going further, to quote 
the passage in the first General Epistle of St. 
Peter, wherein he speaks of Christ " being put to 
death in the flesh, but quickened by the Spirit, by 
which also He went and preached unto the 
spirits in prison, which sometime were disobedient, 
when once the long-sufiering of God waited in 
the days of Noah, while the ark was a-preparing, 
wherein few, that is eight souls, were saved by 
water." — I. Peter iii. 18 — 20. The primitive 
Church believed this passage, coupled with that 
occurring in the sermon of the same Apostle, 
recorded in Acts ii. 27, in which he quoted from 
the 16 th Psalm, *' Thou wilt not leave my soul in 
hell, neither wilt thou sufier thine Holy One to 
see corruption," as written of Christ, and other 
passages in the sacred writings, to mean, that 

significationB attached to it, as nsed in our English version of the 
New Testament : — 

1. The unseen or hidden place — the place of departed spirits, 
generally, without reference to their happiness or misery, in which 
sense it is used in the Greed. 

2. The place of torment mentioned in Luke xyi. in which the 
wicked suffer punishment. 

8. Gehenna, or Ge Hinnom — ^the valley of Hinnom — a deep ravine 
on the south side of Jerusalem, where the abominable rites of Molech 
were celebrated, during the reigns of the impious kings, Ahaz and 
Manasseh, who made their children pass through the fires there : — 
2 Chron. xxviii. 8 and xxziii. 6 ; and where afterwards the refuse of 
the city was continually thrown and burnt — the fires never ceasing — 
whence the place came to be regarded with horror, and as figura* 
tively representing a place of eternal torment. 

N2 
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Jesus actually went to the place of departed 
spirits, thus undergoing the full consequences of 
death, although He did not remain there, as all 
mere men do, but was delivered almost im- 
mediately, and raised up exceptionally on the 
third day. 

But, while this text famishes strong additional 
ground for a belief in the intermediate state, in 
which souls exist between death and judgment, 
and goes to show that the souls are not asleep, 
but in a state of sensibility, it has always seemed 
to many, to do much more, namely to encourage 
a belief that the souls described as " spirits in 
prison," and who had been disobedient in the days 
of Noah, and consequently at a time when men 
were so desperately wicked as to have brought 
down upon them the heaviest judgment of God 
recorded in all Scripture, were yet capable of 
listening to the words of the Gospel, and might 
therefore be capable of repentance, and of being 
saved, after all, through Christ — a proposition 
already hinted at in the preceding pages. 

It has been contended that Christ's preaching 
to the spirits meant merely a proclamation to the 
redeemed of the glad tidings that He had over- 
come death, and opened for them the gate of 
everlasting life ; but we must feel that this view 
is not at all warranted by the general tenour of 
the passage, seeing that the spirits addressed were 
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spirits imprisoned for disobedience, who, unless 
they could have looked forward to a release from 
their bondage, could have had no interest in the 
blessing proclaimed, and to whom therefore the 
proclamation would have been purposeless. Hence 
St. Augustine, alluding to the opinions of those 
in his day, who believed that a purgation by fire, 
after death, awaited them who had not been 
purified, or cleansed, previously, says, " I will not 
argue against it, for perhaps it is true ; " while the 
fiery ordeal, mentioned by St. Paul in I. Cor. iii. 13, 
has been considered by some to point, not so much 
to a trial or a sentence at the last day, as to a 
purgation between death and judgment, to which 
all souls should be subjected, more or less, to 
cleanse them from minor faults and the failings of 
human nature, of which all created beings are 
guilty, in some degree. These ideas, extended and 
strengthened as superstition took firmer hold of 
men's minds, referred to in my seventh chapter, 
eventually culminated in the definite doctrine of 
Purgatory, introduced into the Church of Rome, 
and which became one of the most prominent 
features of her theological system. But, obviously, 
it is one thing to believe in an intermediate state, 
such as we were considering in the second section 
of this chapter, wherein the spirits of the just, in 
the light of a holy faith, await the coming of 
their Lord with peaceful expectation, and the 



182 OF THE RESURRECTION 

disobedient are in prison, reserved in punishment, 
or for correction, until the judgment of the great 
day ; and another thing to assume, that anything 
which the latter can do or suffer there, can 
effect their translation from the one class to the 
other, across the great gulph fixed between them, 
according to our Lord's simile, to prohibit the 
passage — whatever the Almighty Himself may 
decree or do concerning them; and thus, our 
reformers, while they retained in the Apostles' 
Creed the expression of a belief in the descent 
of Christ into hell, and made it the subject of 
one of the Articles of Religion, rejected the 
Romish notion of Purgatory, as " a fond thing, 
vainly invented and grounded on no warranty 
of Scripture, but rather repugnant to the word 
of God." 

§4. 
" But some man will say. How are the dead 
raised up 1 And with what body do they come ? 
Thou fool! That which thou sowest is not 
quickened except it die ; and that which thou 
sowest, thou sowest not that body that shall be, 
but bare grain, * * * and God giveth it a body," 
— 1 Cor. XV. 35 ; and, further on, St. Paul tells 
us what will be the nature of that body, in which 
the dead shall rise — " It is sown a natural body, 
it is raised a spiritual body," that, " as we have 
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borne the image of the earthy, we shall also bear 
the image of the heavenly ; " for " flesh and 
blood cannot inherit the kingdom of God, neither 
doth corruption inherit incorruption." Physiologi- 
cally, we know that all our earthly bodies are the 
subject of constant change, and of ultimate decay. 
Waste and renewal go on from day to day, until 
at last comes death, when the dust returns to 
the earth as it was. A man of 50 years of age 
has not the same body, to-day, as he had at either 
40, 30, or at 20, or when he was an infant. In 
which then of the several natural bodies his soul 
has lived in, could he be raised '? In that of 
infancy, or in that of manhood, or in one of his 
mature age, and in which of them ? Neither is 
the question at all more easily answered, by 
assuming the resurrection of the body laid in the 
grave ; for that body, we know, is dissolved and 
perishes, and, it may be, goes to build up and 
form other bodies, to be again dissolved, and 
again reconverted by the processes which God has 
ordained as a continual operation in the works of 
Nature. The restoration, then, even of man's 
earthly body, could only be efiected by an exercise 
of the constructive power of the Almighty, which 
will be exerted, as the Apostle tells us, to replace 
" the earthy " by " the heavenly." 

But further, man is not merely an " earthy " 
being. He is a complex creature, having either 
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an immortal soul, or a soul capable of becoming 
immortal, as well as a mortal body, the former 
being his all-important part. Consequently, the 
resurrection which is of real concern is the resur- 
rection of his soul, to which, St. Paul says, God 
will " give a body '' suited to its new condition. 

Dr. Burton, formerly Regius Professor of 
Divinity at Oxford, makes the following remarks 
on this subject : — " It is," he says, " nowhere 
asserted in the New Testament, that we shall rise 
again vrith our bodies. Unless a man will say 
that the stalk, the blade, and the ear of corn are 
actually the same thing with the single grain 
which is put into the ground, he cannot quote 
St. Paul, as saying, that we shall rise again with 
the same bodies ; or at least he must allow, that 
the fature body may only be like to the present 
one, inasmuch as both come under the same 
genus, i.e. we speak of human bodies, and we 
speak of heavenly bodies. Nothing can be plainer 
than the expression which he uses in the first of 
the two analogies, " Thou so west not that body 
that shall be." He says also, with equal plain- 
ness, of the body, " It is sown a natural body ; it 
is raised a spiritual body ; there is a natural body 
and there is a spiritual body." These words 
require to be examined very closely, and involve 
remotely a deep metaphysical question. In 
conmion language, the terms body and spirit are 
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accustomed to be opposed, and are used to repre- 
sent two things which are totally distinct. But 
St. Paul brings the two expressions together, and 
speaks of a ^iritual body. St. Paul, therefore, 
did not oppose body to spirit ; and, though the 
looseness of modern language may allow us to do 
so, and yet be correct in our ideas, it may save 
some confusion if we consider spirit as opposed 
to matter, and take body to be a generic term 
which comprises both. A body, therefore, in the 
language of St. Paul, is something which has a 
distinct individual existence. * * * St. Paul tells 
us that every individual, when he rises again, will 
have a spiritual body ; but the remarks I have 
made may show how different is the idea, con- 
veyed by these words, from the notions which 
some persons entertain, that we shaU rise again 
with the same identical body: St. Paul appears 
effectually to preclude this notion when he says 
' flesh and blood cannot inherit the kingdom of 
God.' " — Burton's Lectures, p. 429-431. 

The identity of the person raised from the 
dead, also, may be as well preserved in his new 
spiritual body, which will be given to the risen 
soul, as in a re-formation of his old material body, 
which will have perished ; just as the identity of 
the living man is maintained through all the 
changes of his earthly body, although it may not, 
at any one time, have in it the same particles which 
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it possessed at any other time ; and, therefore 
although our earthly bodies may have mouldered 
in the grave, we may believe that we shall, each, 
rise individually distinguished in that new and 
spiritual body, given, which will continue through 
the eternal life. 

§5. 

And what of the life eternal ? So little has 
been revealed to us in reference to it, that 
conjecture almost alone supplies the answer. 

The considerations which have been the subject 
of the last preceding section, strengthened by our 
knowledge of the fact that our Lord ascended into 
Heaven, with His body, glorified, lead us to 
expect that our condition in the future state will 
be one in which our senses, for which bodies are 
required, will be still employed, although, it may 
be, in ways and with objects very different from 
those in and with which we have used them here. 
An instinct seems to tell us of the joys of Heaven, 
in store for the redeemed, of a life in which there 
shall be no more strife or envy, no more sin or 
sorrow, no more woe ; but one, in which there 
shall be rejoicing in the presence of God, and of 
His Son, for evermore. We have no reason to 
anticipate an uniform or unceasing round of 
duties, however pleasing would be the perform- 
ance of them ; but judging from God's dealings 
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with US here and the amazing variety of His 
modes of action, we may rather imagine that He 
will provide means to engage us in the heavenly 
life, more agreeable and more satisfying than He 
has yet done, even for the most favoured and 
most happy upon earth. 

But what of the unredeemed? — "the spirits 
in prison ; " — ^not merely those, who, having had 
the Gospel preached to them, have rejected it ; 
but the masses of mankind who have never heard, 
or had an opportunity of hearing, the name of 
Christ at all ; — not only those who, having known 
their Lord's will, have done it not ; but those 
also, to whom that wiU has never been declared ? 
Shall all these perish, and for ever 1 Or, worse 
stiU, shall they be racked with endless torment ? 
Or may we not, must we not, rather feel sure that 
He who hath distinctly said, that He hath no 
pleasure that the wicked should die, but blotteth 
out transgressions, and wiU not remember sin — 
Isaiah xliii. 25 — will vouchsafe, in some manner, 
to fulfil His Prophet's words, and " pardon them 
WHOM He shall have reserved," corrected, 
BUT WITH JUDGMENT, although in His anger He 
may bring the incorrigible — the utterly reprobate 
— ^to nothing "i 

The sacred historian tells us, that when God 
sent His angel to destroy Jerusalem, " as he was 
destroying, the Lord beheld, and He repented 
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him of the evil, and said to the angel that des- 
troyed, * It is enough, stay now thine hand. ' 
I. Chron. xxi. 15. 



)) 



But there are many devout and well-intending 
Christians, who say, they are afraid to enter upon 
the subject we have been considering ; and who, 
believing, or taking for granted, the doctrine of 
the irretrievable punishment of the ungodly in 
endless torture, deem it necessary or expedient to 
maintain it, as the means of deterring men from 
sin 1 Can they really think it has any such 
effect 1 Does not experience ' teach the very 
reverse ? And is not the 1 7th Article of Religion 
right, when, speaking of the ungodly, it says that, 
" to have continually before their eyes the sentence 
of God's predestination, is a most dangerous down- 
fall, whereby the devil doth thrust them into 
desperation "i " 

To tell men that God is good, and that He is 
omnipotent ; that He loves the creatures whom 
He has made, and has so loved them that He has 
sent His only begotten Son down from Heaven, 
to suffer death upon the Cross for their redemp- 
tion — and, in the same breath, to tell them that 
the vast majority of mankind shall fail to find it, 
but, after a life of sorrow here, shall be consigned 
to an endless existence in a pit of darkness, to 
endure unceasing agony in flames of unquench- 
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able fire — ^is to tell them that which their reason, 
in most cases, forbids them to accept. But, if it 
be to tell them that which Scripture does not 
teach, and the belief of which the Church, as I 
have already stated, does not enjoin, * it is to 
incur the awful responsibility of maligning and 
misrepresenting the purposes of Almighty God 
Himself, and causing men to fear Him as a cruel 
and a relentless Being, rather than to love Him 
m their Father and their friend— it is to risk 
discrediting the Gospel of Jesus Christ, and 
leading men to reject religion altogether. Such, 
indeed, we know to have been the result in some 
remarkable instances, in our own day ; and who 
can say how many thousands, and tens of 
thousands, it may not have chased from the 
Saviour's fold, and launched into eternal ruin; 
led, if not driven, to believe in no God at aU, 
rather than accept Him as He has been depicted "i 

* Apart from, and in addition to the jndgment of the Privy 
Cottnoil, in Fendall v. Wilson, referred to in a note to Sect. 1 of this 
Chapter, as regards the doctrine of the Church of England; it is 
sufficient, in justification of the statement here made, to point to the 
following facts : — 

a. That whatever may have been held in the first three centuries, 
the Church Catholic, from the fourth to the end of the fifteenth 
centuries, unquestionably maintained the doctrine of Purgatory, in 
which, although clouded with error, was involved the whole principle 
of salvation being attainable, through God's mercy, by souls who had 
failed to secure it in this life. 

h. That the Bomish Church holds that doctrine still. 

c. That many of the most eminent and learned Prelates of the 
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When God created Adam, He placed him in 
Eden, with permission to eat freely of all the 
trees of the garden but one, and of that one He 
said, " Thou shalt not eat of it ; for in the day 
thou eatest thereof, thou shalt surely die." Adam 
did eat of the forbidden tree, and incurred the 
penalty of death. Yet, God was merciful, and 
although He enforced the penalty, and Adam 
died. He devised means whereby the sinner might 
be delivered from eternal death, and be restored 
to everlasting life through the merits of the aton- 
ing Sacrifice of Christ. 

Is it not permitted us to hope that, of His 
abundant mercy, He has ordained redemption for 
the outcast and the fallen still ? May we not 
believe that He will, once again, send His Son 
to preach to "the spirits in prison;" not only 
to them which were disobedient in the days of 
Noah, and refused to enter into his proferred ark ; 
but to multitudes who, knowingly or unknow- 
ingly, may have failed to enter into the ark of 
His covenant through Christ J esus, and have let 
slip their day of grace; so that they which 

CHOOSE TO HEAR THE VOICE OF THE SON OF GOD, 

reformed Churches, besides Laymen, have also held, not merely the 
possibility, bnt the probability, of an ultimate pardon being granted 
to all bnt the utterly reprobate, after corrective punishment between 
death and judgment. 

d. That not a word occurs in our Creed enunciating a belief in a 
state of endless miaery awaiting any. 
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even at the last — the punishment of their iniquity 
having been accomplished, Lam. iv. 22 — may- 
come forth, purified, baptized, regenerate, though 
it be by Fire '? We cannot teU. God has 
given us no distinct promise that He will do so. 
Neither did He promise Adam any remission of 
his sentence, though He granted it. What we 
have no right to expect, we have, perhaps, no 
right to think of; but we may, at least, be 
satisfied with the conviction that we are in 
the hands of One, whose Justice, whose Mercy, 
and whose Power, alike, are Infinite. 



CHAPTER X. 



CONCLUSION. 



I have now gone through the several articles 
of which the Nicene Creed is composed, and have 
endeavoured to show that each of them has been 
deduced from Scripture, and is conformable to 
reason, so that we are justified in roijeiving them, 
without scruple, as articles of faith ; while I have, 
at the same time, ventured to aflfen that some of 
the doctrines, having scriptural and apostolic 
warrant, seem, and in points of grave importance, 
to be, in the general acceptation of them, overlaid 
with additions and interpretations, which Scrip- 
ture does not sanction, and many of which reason 
bids us to reject. 

I leave my readers to decide, each for himself, 
how far he may think my deductions sound, if he 
may not agree in my conclusions altogether. 

I frankly admit that I have dealt with several, 
if not with most of the subjects treated of, im- 
perfectly, well knowing that upon some of them 
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whole books might be written, and the writer not 
be fairly chargeable with merely reiterating views 
which have been abeady expressed ; but my object 
has been rather to bring questions forward, than 
to treat them exhaustively, or to attempt to do 
so, and to ask men of thoughtful and open minds, 
themselves to submit the faith they profess to the 
test of Scripture and their own understanding, 
with an honest desire to separate truth from error, 
in some things which they may have hitherto 
accepted as unquestionable ; feeling well assured 
that no searching the Word of God, or enquiry 
into His dealings, if made in a pious and earnest 
spirit, can unsettle the faith that is in us, if it be 
conformable to His will ; but that such searching 
and enquiry will help us to obtain a satisfactory 
answer to the grand question which it is our duty 
to try and solve, each for himself — What is 
Truth ? 
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APPENDIX A. 



THE USE OF creeds; AND THE NATURE AND EXTENT OF 
THE PROPOSITIONS TO BE CONTAINED IN THEM. 



" Let nothing be taught as necessary to be believed, 
but what is evidently and plainly set down in the Holy 
Scriptures; for he that calls a proposition necessary, 
which the Apostles did not declare to be so, or which 
they did not teach to all Christians, learned and un- 
learned, is gone beyond his proportions. For every 
thing is to be kept in that order where God has 
placed it. 

There is a classis of necessary Articles, and that is 
the Apostles^ Creed, which Tertullian calls " regulam 
fidei" — the rule of faith — and according to this, we 
must teach necessities ; but what comes after this is 
not so necessary; and he that puts upon his own 
doctrines a weight equal to this of the Apostles^ 
declaration, either must have an Apostolic authority 
and an Apostolic infallibility, or else he transgresses 
the proportion of Faith, and becomes a false Apostle. 
* * * The Catholic Church hath been too much and 
too soon divided. We are only fallen out about that, 
of which, if we had been ignorant, we had not been 
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mncli the worse ; but in things simply necessary^ Grod 
hath preserved us still unbroken. All nations and all 
ages recite the Apostles^ Creed, and all pray the Lord's 
Prayer, and all pretend to walk by the rule of the 
Commandments/' — ^Bishop Jeremy Taylor's second 
Visitation Sermon. 

" The Apostles' Creed, unless it had contained all 
the entire object of faith, and the foundation of 
religion, it cannot be imagined to what purpose it 
should serve; and, that it was so esteemed by the 
whole Church of Grod in all ages, appears in this, that 
since faith is a necessary pre-disposition to Baptism in 
all persons capable of the use of reason, all catechu- 
mens in the Latin Church coming to Baptism were 
interrogated concerning their faith, and gave satisfac- 
tion in the recitation of this Creed ; and in the East 
they professed exactly the same faith. 

This was that right and unblamable faith which the 
Holy Catholic and Apostolic Church of God preaches, 
and which can in nowise receive any innovation. Now, 
since the Apostles and Apostolical men and Churches, 
in these their symbols, did recite particular Articles to 
a considerable number, and were so minute 4n their 
recitation as to descend to circumstances, it is more 
than probable, that they omitted nothing of necessity ; 
and that these Articles are not general principles, in 
the bosom of which many more Articles equally neces- 
sary to be believed explicitly, and more particularly, 
are infolded ; but that it is a minute explication of those 
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prima credibilia — ^fundamentals— I before reckoned, as 
necessary to salvation. 

But, if this was sufficient to bring men to Heaven 
then^ why not now ? K the Apostles admitted all to 
their communion that believed this Creed, why shall 
we exclude any that preserve the same entire ? Why 
is not our faith of these Articles of as much efficacy for 
bringing us to Heaven as it was in the Churches 
apostolical, who had guides more infallible, that might, 
without error, have taught them superstructures 
enough, if they had been necessary ? And so they 
did. But that they did not insert them into the Creed, 
when they might have done it with as much certainty 
as these Articles — that is to say, the Articles which 
were inserted — makes it clear to my understanding, 
that other things were not necessary, but these were ; 
that whatever profit and advantages might come from 
other Articles, yet these were sufficient ; and however 
certain persons might accidentally be obliged to believe 
much more, yet this was the one and only foundation 
of faith upon which all persons were to build their 
hopes of heaven. 

Neither are we obliged to make these Articles more 
particular and minute than the Apostles^ Creed. For, 
although whatsoever is certainly deduced from any of 
these Articles made already so explicit, is as certainly 
true, and as much to be believed as the Article itself, 
because ex veris possunt non nisi vera sequi — ^from 
truth nothing but truth can follow — ^yet, because it is 
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not certain that our deductions from them are certain; 
and what one calls evident, is so obscure to another, 
that he believes it is false ; it is the best and only safe 
course to rest in that explication the Apostles have 
made. For no age can, by declaring any point, make 
that to be an Article of faith, which was not so in all 
ages of Christianity before such declaration/' — Liberty 
of Prophecy, Sect. I. § 7, 10-12. 

"If it were considered, concerning Athanasius' Creed, 
how many people understand it not ; how contrary to 
natural reason it seems ; how little the Scripture says 
of those curiosities of explication; and how tradition 
was not clear on his side for the Article itself, much 
less for those forms and minutesj; it had not been 
amiss if the final judgment had been left to Jesus 
Christ.''— Id : Sect. H. § 36. 
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THE TENETS OF THE SADDUCEES. 



" The leading tenet of the Saddncees was the nega- 
tion of the leading tenet of their opponents. As the 
Pharisees asserted^ so the Saddncees denied that the 
Israelites were in possession of an Oral Law transmitted 
to them by Moses. * * * The denial of man^s resur- 
rection after death followed in their conceptions as a 
logical conclusion from their denial that Moses had 
revealed to the Israelites the Oral Law. For on a point 
so momentous as a second life beyond the grave, no 
religious party among the Jews would have deemed 
themselves bound to accept any doctrine as an Article 
of faith, unless it had been proclaimed by Moses, their 
great legislator ; and it is certain that in the written 
law of the Pentateuch there is a total absence of any 
assertion by Moses of the resurrection of the dead. 
This fact is presented to Christians in a striking man- 
ner by the well known words of the Pentateuch which 
are quoted by Christ in argument with the Saddncees 
on this subject — Exod. iii. 6, 16 ; Matt. xxii. 31, 32 ; 
Luke XX. 37, 38. It cannot be doubted that, in such 
a case, Christ would quote to His powerful adversaries 
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the most cogent text in the law; and yet the text 
actually quoted does not do more than suggest an 
inference on this great doctrine. 

It is true that in other parts of the Old Testament 
there are individual passages which express a belief in 
a resurrection, such as in Isai. xxvi. 19 ; Dan. xii. 2 ; 
Job. xix. 26 ; and in some of the Psalms ; and it may, 
at first sight, be a subject of surprise, that the Saddu- 
cees were not convinced by authority of these passages. 
But, although they regarded the books which contained 
these passages as sacred, it is more than doubtful 
whether any of the Jews regarded them as sacred in 
precisely the same sense as the written law. To the 
Jews, Moses was and is a colossal form, pre-eminent in 
authority above all subsequent Prophets. Hence 
scarcely any Jew would have deemed himself bound to 
believe in man^s resurrection, unless the doctrine had 
been proclaimed by Moses j and as the Sadducees 
disbelieved the transmission of any oral law by Moses, 
the striking absence of that doctrine from the written 
law freed them from the necessity of accepting the 
doctrine as divine.'' — Smith's Diet, of the Bible- 
Title, " Sadducees." 



APPENDIX C. 



THE CONSEQUENCES OP ADAM's PAXL — MAN's LOSS OP IMMOR- 
TALITY ; AND ITS EBSTORATION TO HIM BY JESUS CHRIST. 



" It is obvious to any one who reads the New Testa- 
ment, that the doctrine of redemption, and consequently 
of the Gospel, is founded upon the supposition of 
Adam's fall. To understand, therefore, what we are 
restored to by Jesus Christ, we must consider what the 
Scripture shows we lost by Adam. This I thought 
worthy of a diligent and unbiassed search ; since I 
found the two extremes that men run into on this 
point, either on the one hand shook the foundations of 
all religion, or on the other hand made Christianity 
almost nothing. For whilst some men would have all 
Adam's posterity doomed to eternal infinite punishment, 
for the transgression of Adam, whom millions had 
never heard of, and no one had authorized to transact 
for him, or be his representative ; this seemed to others 
so little consistent with the justice or goodness of the 
great and infinite God, that they thought there was no 
redemption necessary, and consequently that there was 
nonei, rather than admit of it upon a supposition so 
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derogatory to the honour and attributes of that Infinite 
Being; and so made Jesus Christ nothing but the 
restorer and preacher of pure natural religion, thereby 
doing violence to the whole tenor of the New Testa- 
ment. — ^To one who thus unbiassed reads the Scriptures, 
what Adam fell from, is visible, was the state of perfect 
obedience, which is called Justice in the New Testa- 
ment, though the word, which in the original signifies 
Justice, be translated righteousness ; and by this fall he 
lost Paradise wherein was tranquilUty and the tree of 
life; that is, he lost bliss and immortality. The 
penalty annexed to the breach of the law, with the 
sentence pronounced by God upon it, shows this. The 
penalty stands thus: "In the day that thou eatest 
thereof thou shalt surely die." .How was this executed? 
He did eat; but in the day he did eat, he did not 
actually die, but was turned out of Paradise from the 
tree of life, and shut out from it for ever, lest he should 
eat thereof and live for ever. This shows that the 
state of Paradise was a state of immortality, of life 
without end, which he lost that very day he did eat. 
His life began from thence to shorten and waste, and 
to have an end ; and from thence to his actual death, 
was but like the time of a prisoner between the sen- 
tence passed and his execution, which was in view and 
certain; death then entered and showed his face, 
which before was not known. So, St. Paul, " By one 
man sin entered into the world, and death by sin ; '' 
that is a state of death and mortality ; and " In Adam 
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all die ; '^ that is by reason of his transgression all men 
are mortal^ and come to die. 

This is so clear in these cited places^ and so much 
the current of the New Testament, that nobody can 
deny but that the doctrine of the Gospel is that death 
came on all men by Adam's sin ; only they differ about 
the signification of the word death. For some will 
have it to be a state of guilt, wherein not only he, but 
all his posterity was so involved, that every one de- 
scended of him deserved endless torment in heU-fire. 
I shall say nothing more here, how far, in the appre- 
hensions of men, this consists with the justice and 
goodness of God ; but it seems a strange way of under- 
standing a law which requires the plainest and directest 
words, that by death should be meant eternal life in 
misery. Could any one suppose, by a law that says, 
" for felony thou shalt die," not that he should lose his 
life, but be kept alive in perpetual exquisite torments ? 
And would any one think himself fairly dealt with, that 
was so used ? 

To this they would have it be also a state of neces- 
sary sinning, and provoking God in every action that 
men do ; a yet harder sense of the word death than the 
other. God says *^ That in the day that thou eatest of 
the forbidden fruit thou shalt die " — ^that is, thou and 
thy posterity shall be ever after incapable of doing 
anything but what shall be sinful and provoking to Me, 
and shall justly deserve My wrath and indignation. 
Gould a worthy man be supposed to put such terms 
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upon (he obedience of His subjects ? Much less can 
the righteous God be supposed^ as a punishment of one 
sin wherewith He is displeased^ to put a man under the 
necessity of sinning continually^ and so multiplying the 
provocation. The reason of this strange interpretation 
we shall perhaps find in some mistaken places of the 
New Testament. I must confess^ by death here I can 
understand nothing but a ceasing to be^ the losing of 
all actions of life and sense. Such a death came on 
Adam and all his posterity by his first disobedience in 
Paradise^ under which death they should have lain for 
ever, had it not been for the redemption by Jesus 
Christ. 

Another part of the sentence was, " Cursed is the 
ground for thy sake ; in sorrow shalt thou eat of it all 
the days of thy life ; in the sweat of thy face shalt 
thou eat bread, till thou return unto the ground, for out 
of it wast thou taken ; dust thou art, and to dust 
shalt thou return." This shows that Paradise was 
a place of bliss as well as immortality, without toil and 
without sorrow. But when man was turned out, he 
was exposed to the toil, anxiety, and frailties of this 
mortal life which should end in the dust, out of which 
he was made, and to which he should return ; and then 
have no more life or sense than the dust had, out of 
which he was made. 

As Adam was turned out of Paradise, so all his 
posterity was bom out of it, out of the reach of the 
tree of life. All, like their father Adam, in a state of 
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mortality, void of the tranquillity and bliss of Paradise. 
" By one man sin entered into the world, and death by 
sin." But here will occur the common objection that 
so many stumble at : — ^How doth it consist with the 
justice and goodness of God, that the posterity of 
Adam should suffer for his sin; the innocent be 
punished for the guilty ? Very well, if keeping one 
from what he has no right to, be called a punishment. 
The state of immortality in Paradise is not due to the 
posterity of Adam, more than to any other creature. 
Nay, if God afford them a temporary mortal life, it is 
His gift ; they owe it to His bounty j they could not 
claim it as their right ; nor does He injure them when 
He takes it from them. 

Adam being thus turned out of Paradise, and all his 
posterity bom out of it, the consequence of it was 
that all men should die, and remain under death for 
ever, and so be utterly lost. Prom this estate of death, 
Jesus Christ restores all mankind to life : — '' As in 
Adam all die, so in Christ shall all be made alive." 
How this shall be, the same Apostle tells us in the fore- 
going verse : — ^^ By man death came, by man also came 
the resurrection from the dead." Whereby it appears 
that the life which Jesus Christ restores to all men is 
that life which they receive again at the resurrection. 
Then they recover from death, which otherwise all 
mankind should have continued under, lost for ever, as 
appears by St. Paul arguing concerning the resurrec- 
tion. And thus men are, by the second Adam, restored 



208 APPENDIX C. 



to life again ; that so, by Adam's sin, they may none 
of them lose anything which, by their own righteous- 
ness, they might have a title to. Here then we have 
the standing and fixed measures of life and death. 
Immortality and bliss belong to the righteous. Those 
who live in exact conformity to the law of God are out 
of the reach of death ; but an exclusion from Paradise 
and loss of immortality is the portion of sinners." — 
Locke — " The Reasonableness of Christianity.*' 



APPENDIX D. 



THE tJSB OF THE WORD "ETERNAL^' IN THE NEW 

TESTAMENT. 



" Let us consider why it is that the New Testament 
has more to do with Eternity than the Old. I think no 
Christian will differ very widely from me when I 
answer, ' it is because the living and eternal Gk)d is 
more fully and perfectly revealed in the one than in the 
other/ In both He is discovering ECmself to men ; 
in both He is piercing through the mists which conceal 
Him from them ; but in the one He is making Himself 
known chiefly in His relations to the visible economy 
of the world ; in the other He is exhibiting His own 
inward nature^ and is declaring Himself as He is in 
Him who was the brightness of His glory, the express 
image of His person. 

Whenever the word " Eternal " is used, then, in the 
New Testament, it ought first, by all rules of reason, 
to be considered in reference to God. Its use when it 
is applied to Him must determine its other uses. There 
must be no shrinking from this rule, no efforts to evade 
the force of it ; for this is what we agreed to condemn 
in the Unitarians and universalists of the last age, that 
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they changed the force of the adjective at their 
pleasure^ so that it might not mean the same in refer- 
ence to punishment as to life* How can we carry out 
this rule? Shall we say that Eternal means^ in 
reference to Grod, ' without beginning or end ' ? How 
then oaji we affix that meaning to Eternal^ when we 
are speaking of man^s bliss or misery ? Is that 
without beginning as well as without end ? ' Oh no I 
you must leave out the beginning ; that of course has 
nothing to do with the case/ Who told you so? 
How dare you play fast and loose with God^s word ? 
How dare you fix the standard by which the significa- 
tion of a word is to be judged, and reject that very 
standard a moment after ? 

But are there no better reasons why we should not 
affix this meaning, ' without beginning or end/ to the 
word aioavLo^ when it is applied in the New Testament 
to God ? I quite agree that such a meaning might have 
seemed natural to an ordinary Greek. The word might 
have been used in that sense by a classical author, or 
in colloquial language, without the least impropriety. 
But just the lesson which God had been teaching men 
by the revelation of Himself was that mere negatives 
are utterly unfit to express His being. Prom the very 
firstj He had taught His chosen people to look upon 
Him as the righteous Being, to believe that all their 
righteousness was grounded on His. He had promised 
them a more complete knowledge of His righteousness. 
Every true Israelite had looked to this knowledge as 
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his reward, as the deliyerance flrom his enemies, as the 
satisfaction of his inmost longings, as the great bles- 
sing to his nation and to mankind as well as to himself. 
Fk righteousness. His truth. His love, the Jew came 
more and more to perceive were the substantial and 
eternal things, by seeking which he was delivered from 
the worship of gods of time and sense, as well as from 
the more miserable philosophical abstraction of a God 
who is merely a negative of time ; without beginning 
and without end. Therefore, when the Son was 
revealed, this is the language in which the beloved 
Disciple speaks : — ' The life was manifested, and we 
ha/ve seen it ; and we declare unto you that eternal life 
which was with the Father, and which has been mam/U 
fested unto us,' This is but a specimen of his uniform 
language ; and I will be bold to say that his language 
interprets all the language of the New Testament. 
The Eternal life is the righteousness, and truth, and 
love of God which are manifested in Christ Jesus ; 
manifested to men that they may be partakers of them, 
that they may have fellowship with the Father and with 
the Son. This is held out as the Eternal blessedness 
of those who seek God and love Him. This it is, of 
which our Lord must have spoken in His last prayer, if 
he who reports that prayer did not misinterpret His 
meaning 

Is it inconsistent, then, with the general object and 
character of the New Testament, as the manifestation 
of His love, that Eternity in all its aspects should come 
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before us there as it does nowhere else, that there we 
should be taught what it means? Is it inconsistent 
with its scope and object that there, too, we should be 
taught what the horror and awfulness is of being 
without this love, and setting ourselves in opposition 
to it? Those who would not own Christ in His 
brethren, who did not visit Him when they were sick 
and in prison, go away. He said, into Eternal or Ever- 
lasting punishment. Are we affixing a new meaning 
to these words, or the very meaning which the context 
demands, the only meaning which is consistent with 
the force given to the adjective by our Lord and His 
Apostles elsewhere, if we say that' the Eternal punish- 
ment is the punishment of being without the knowledge 
of God, who is love, and of Jesus Christ who has mani- 
fested it; even as Eternal life is declared to be the 
having the knowledge of God and of Jesus Christ ? 
If it is right, if it is a duty, to say that Eternity in 
relation to God has nothing to do with time or dura- 
tion, are we not bound to say that also in reference to 
life or to punishment it has nothing to do with time or 
duration ? " — Maurice^s Theological Essays — " Eternal 
Life and Eternal Death/' 
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